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[Abstract in English]
Religions Pluralism and the New Testament
A.Tto

This article attempts to tackle the question of religious pluralism from the perspective
of the New Testament studies. First,we examine most of classical proof texts in the New
Testament which are usually thought to speak against religious pluralism (e. g. Acts 4:
12 and John 14:6) with the hope that they can be effectively used against it. However, all
we can conclude by examining these passages is that we are far from being certain that
they definitively deny the phenomenon of the so-called religious pluralism. Then we must
turn to other places for our case against religious pluralism. What I have proposed in the
end is that first of all we should avoid arguments based on the biblical proof texts, which
might easily lead us into the pitfall of anachronism. Instead we should probably pay more
attention to the underlying flow of arguments in the Bible. Specifically we turn to the
Pauline teaching on the relationship between Jews and Gentiles with special reference
to their salvation, which is more noted as justification by faith. Paul insists on the equal
footing for both Jews and Gentiles to become a member of the people of God. In other
words, he objects to the view that Gentiles must get circumcised in order to be full members
of the people of God. His arguments are based on the monotheistic idea which was an
axiomatic doctrine at least for Jews of his day. It is questionable whether Paul’'s arguments

are still tenable in the postmodern world. However, this can be a good starting-point.
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[Abstract in English]
Religious Pluralism and Christian Mission
M. Kurasawa

Modern Japanese intellectuals have doubted monotheism because it enhances a
conflict between nations and peoples. They contend that the world needs a polytheistic
religion and pluralistic value system. Western Christian theologians have also gradually
taken pluralistic perspectives for religion and abandoned the uniqueness and finality
of the Christian gospel. This paper will deal with the challenge of the pluralistic under-

standing of Christian mission and an evangelical response to it.

1. Challenge of religious pluralism

a) Non-absoluteness/ non-uniqueness of Christianity

Religious pluralism says that no religion may legitimately assert its superiority and
that any religion is a human cultural-historical expression toward “Ultimate Reality”
or “the Real.” John Hick is one of its powerful advocates. He has two reasons why some
theologians have refused the absoluteness of Christianity: (1) the richness of world
religions has become known to the Western world; and (2) Christian absoluteness has
justified the Westerner’s exploitation and oppression toward the people of two-thirds
world and caused suffering to the people of other faiths.

b) Recession of world evangelization and promotion of interreligious dialogue

Religious pluralists have reconceptualized Christian mission and conversion. They
regard Christian mission as “God’s continuing activity through the Spirit to mend the
brokenness of creation, to overcome the fragmentation of humanity, and to heal the rift
between humanity, nature, and God.” They say that Christians are called to participate
in God’s mission in cooperation with people of other faiths. Thus they throw away the
traditional understanding of Christian mission and promote the interreligious dialogue

to work together for human unity and peace.
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2. An Evangelical response

a) “The Kingdom of God” as a theological framework

The Triune God is the God of the Kingdom. The Kingdom of God is fully manifested
through Christ’s second coming. It consummates the whole of history, and its scope is
cosmic. It refers primarily to the universal lordship of Jesus Christ and demands the
allegiance of all creation to Him.

b) “The Name of Jesus”

Religious pluralists reject any exclusive statement about Jesus as “God” and regard
Him as a god-like man. They ignore the historical and factual aspect of the essential
Christian doctrines and relativize the once-for-all historical events of Jesus Christ. The
uniqueness of Jesus’ name, however, was once proclaimed by the Early Church to the
polytheistic Roman world so that the Christians were regarded as creators of dissension
throughout the world.

¢) The Great Commission of Jesus Christ

Christ’s universal lordship demands the Church proclaim the Gospel to people in every
culture, crossing religious barriers. The challenge of religious pluralists to exclusivist
Christians is the question of the destiny of those who have never heard the Gospel. This
issue is still in discussion among the Evangelicals. Religious pluralists see the exclusive
claim of Jesus Christ to be arrogant and intolerant. However, tolerance does not mean
accepting everything as right. For example, to leave a person alone who is about to commit
suicide for the sake of tolerance is not right, is it? Shouldn’t we try to persuade him/her
to not carry out that act? Moreover, we should emphasize God’s tolerance (patience)

which leads us to repentance.

Religious pluralism will today lead Christians to consider the Christian context in
the world of the Roman Empire in the first century, to the authentic biblical hermeneutics
in every culture, and to the true understanding of the Gospel. It brings the coexistence
of religions and the age of choosing freely whatever religions people desire. In such an
age, we can hold the uniqueness of Jesus Christ and make Him known to the world

with a humble attitude.
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Challenge of Religious Pluralism

to Christian Philosophy

Hisakazu Inagaki

I. Religious Pluralism

The diversity of religious phenomena is a challenge to today’s Christian. Asia in
particular has a long history of the great religious traditions of Islam. Hinduism, Bud-
dhism and Confucianism. In comparison with these religions, the number or Christians
has been relatively small. How Christians should relate to other religious people has
always been a serious problem in Asia.

In the Western world today, the pluralistic situation in religion also has become a
central issue. Confronted with this situation, some Christian theologians have developed
a “theology of religions”. This is only one illustration of the effects of so-called “plural-
ism” which has become a major trend throughout contemporary society. As a part of
that trend, religious pluralism has become an important issue to Christian philosophy
both in the East and the West.

The purpose of the present paper is twofold. First, we evaluate John Hick’s theory
of religious pluralism and give an alternative to it. Second, we try to construct a frame-
work for an interreligious dialogue. By the interreligious dialogue, we do not intend, as
a primary purpose, to convince people of other religions of the Christian truth; rather,
we intend to try to understand themselves and ourselves better.

Recently John Hick has tried to construct a theory for understanding religious
plurality in his book “An Interpretation of Religion” (1989), which was first delivered
as the Gifford lectures at the University of Edinburgh. In his book he analyzed the world
religions which emerged after the so-called “axial age” or “Achsenzeit.” (Karl Jaspers)
According to him, these “post-axial” religions accompany various forms of the trans-

formation of human existence from self-centeredness to Reality-centeredness. Here the
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“self” means the selfish ego, which should be transformed so as to become the true ego
with its high moral standard, through experiencing salvation/liberation as offered by
these religions. Given this interpretive hypothesis, he proposes a criterion by which to
assess particular religious phenomena as well as the religious traditions as totalities.
This basic criterion is soteriological: salvific transformation is thought to be most
readily observed by its moral fruits, which can be identified by means of the ethical
ideal, common to all the great traditions, of love/compassion. "

Actually there are millions of people who commit themselves to their belief-systems
and interpret this world according to their belief-systems. On the other hand, there are
also millions of people who claim themselves to be non-religious, and interpret the world
in completely different ways from those of the religious people. Therefore, Hick says,
there are two ways of interpreting this world and religious phenomena; one from the
religious view-point, the other from the naturalistic view-point. Both of them claim
their own interpretations as being reasonable and rational. The world is seen to possess
an ambiguity that allows both ways of interpretation. Hick himself opts for the former
position; that is to say, he interprets the world and religious phenomena religiously.

Even if religious phenomena are interpreted religiously, there remains still another
kind of ambiguity in the experience of these phenomena. People will experience the
supernatural as religious phenomena according to their own cultural tradition. Thus
Hick introduces the concept of “experiencing-as” when he perceives the environment,
which is an extension of the idea of “seeing-as” once proposed by Ludwig Wittgenstein.®

In order to explain in the diverse phenomena in the world religions, he introduces
the concept of the transcendent that is called “the Real an sich”, which is unknown to
us. But the unknown Real an sich, according to his interpretation, can be experienced
through each religious tradition in such different names as Allah, Jahweh, the heavenly
Father, Shiva, Vishnu, Brahman, the Tao, the Dharmakaya, and Sunyata. While the Real
an sich belongs to the noumenal world, people experience it through their concrete
religious activities in the phenomenal world. His method of explaining religious phenom-
ena is easily seen to be an analogous application of the Kantian epistemology, developed
for the explanation of the physical world, to the religious world.®

Hick, however, does not propose a new religion where people should pursue the
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Real an sich in their religious lives. Nor does he say that all religions are merely different
ways of reaching the same summit from different starting places. It is a complete mis-
understanding to take his theory of religious pluralism in this manner. He allows all
believers to believe in their own ultimate Reality according to their traditions. But if
they stay in their own tradition while neglecting other traditions and believers, they
are gradually inclined to absolutize their own traditions. Thus Hick calls people’s
attention to the necessity of dialogue among different religions. His motivation is very
clear and important. But his theoretical formulation of religious plurality is open to
many questions.

Here I will discuss the philosophical implication of his religious pluralism. I do not
refer to Hick’s theological discussion of such concepts as revelation, salvation, Christology

etc., though all of them are very much problematic.

II. Religious Experience and Belief

(a) An empirical approach

One of the sources of Hick’s religious pluralism is a religious epistemology which
is closely related to one developed by Alvin Plantinga and William Alston. They argue
much about the epistemological structure of religious experience. In the direct form,
according to Hick, religious experience is viewed form the outside as a phenomenon
which points to God as its cause. In the indirect form, however, it is viewed from within,
from the point of view of the religious experiencer; and it is claimed that it is entirely
reasonable for the one who experiences in this way to believe in God. For instance, let
us take the Plantinga’s much discussed notion of “proper basicality”. For whilst the
belief that God exists, as a properly basic belief, is not derived from other, evidence-
stating propositions, it is, as Plantinga says, not therefore groundless. As he says, “a
belief is properly basic only in certain conditions; these conditions are, we might say,
the ground of its justification and, by extension, the ground of the belief itself. In this
sense basic beliefs are not, or are not necessarily, groundless beliefs”.* Plantinga first
gives several circumstances in which belief in perceptual experience is properly basic,
such as “I see a tree”. Next he gives a number of examples of the analogous circumstances

in which belief in God is properly basic; contemplating a flower and believing “This
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flower was created by God”; beholding the starry heavens and believing “This vast
and intricate universe was created by God”. He says, “Calvin recognizes, at least implic-
itly, that other sorts of conditions may trigger this disposition. Upon reading the Bible,
one may be impressed with a deep sense that God is speaking to him. Upon having done
what I know is cheap, or wrong, or wicked, I may feel guilty in God’s sight and form
the belief God disapproves of what I have done.”®

There are indeed “many conditions and circumstances that call forth belief in God:
guilt, gratitude, danger, a sense of God’s presence, a sense that he speaks, perception of
various parts of the universe.”

Although Plantinga does not generally use the term “religious experience”, Hick
thinks that these various situations are occasions of religious experience, and that this
mode of experience constitutes the justifying ground of the basic belief in God. It is not
suggested, however, that we infer God from the flower or the starry heavens or our sense
of guilt or forgiveness: that would be the old evidentialist’s procedure. Rather, according
to Hick, we experience the flower as a divine creation, the starry heavens above as God’s
handiwork, the moral law within as God’s command, life’s goodness as God’s gift, its
troubles and tragedies as occasions to cleave to God. In prayer and contemplation the
circumstances may simply be our own present existence, which we experience as being
in the invisible divine presence. In all these cases we experience some situation as
mediating Gods presence or activity, and it is claimed that it is fully sane and rational
for this mode of experience to be reflected in the body of our beliefs.©

This fact of degree of well-groundedness opens up a new dimension in our discus-
sions. For Hick thinks that this basic principle should be applied not only to Christian
but also to other forms of theistic experience, and indeed not only to theistic but also to
non-theistic forms of religious experience. Within the empirical philosophy of religion,
then, we would find that by solving one major problem — namely, how to justify belief
in God — we could have brought to light another equally major problem, that posed
by the fact of religious plurality. In purely empirical approach to religious experiences,
it seems evident that if Christian experience justifies a Christian in believing in God as
the heavenly Father of Jesus’ teaching, then Jewish experience justifies a Jew in believing

in Adonai, king of universe, God of Abraham, Isaac and Jacob; and that Muslim expe-
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rience justifies a Muslim in believing in the Qur’anic Allah, the gracious and ever merciful;
and that Vaishnavite Hindu experience justifies a Vaishnavite in believing in the divine
lord Krishna, incarnation of Vishnu; and that advitic Hindu experience justifies an
advaitin in believing in the infinite consciousness of Brahman; and that different forms
of Buddhist experience justify belief in the reality of Nirvana, of the universal Buddha

nature, of the eternal Dharmakaya, of Sunyata; and so on. Thus Hick says,

“let us look again at what Alston calls the “level distinction” between, on the one
hand, the ultimate divine Reality and on the other hand the variety of different
human conceptions and perceptions of that Reality. It will then be the case that
instead of giving rival accounts of a common intended referent, the religious belief-
systems each give an account of a different referent, namely their own culturally
influenced communal perception of the ultimately Real. On this view, we postulate
the transcendent divine Reality which lies (as each of the great traditions at some
point asserts) beyond our networks of human concepts; which is the ground of all
existence and the source of all salvific power; which is conceptualized in a variety
of ways in terms of the two basic religious categories of personal deity and non-

personal absolute.”

Further he adds that the Real is perceived in each case through the complex “lens”
of modes of thought, spiritual practices, sacred writings, theological and philosophical
systems, great exemplars, and a web of historical contingencies of various kinds.

(b) Evaluation

Now let us evaluate the Hick’s approach. Hick first thinks that there are “properly
basic beliefs” even in non-Christian religious experiences. These “properly basic beliefs”
are experienced by different people according to different religious traditions. Next, he
introduces another major assumption. He postulates the Real or the Real an sich in
order to explain in the diverse religious traditions on an equal footing. It should be noted
that he introduces the notion of the Real an sich from empirical religious phenomena,
instead of getting it from the Scriptural revelation. He intentionally rejects this kind of

special revelation. Then, what is the true ground of Hick’s induction of the Real as It is
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the evidences! At a first glance, by using the idea of Plantinga’s “proper basicality”,
Hick seems to evade the evidentialist’s approach, but finally he resorts to the eviden-
tialist’s method by introducing the concept of the Real an sich through diverse religious
phenomena. Actually he calls this concept a working hypothesis.®

Hick did not like to be called a relativist by approving the conflicting religious
truth-claims of the world religions. He wants to give his readers an impression that his
approach is entirely neutral and universal, but he finally ends up with mixing completely
different approaches, i. e., mixing Plantinga’s and Wittgenstein’s non-evidential approach
with the evidential approach of Cartesian-Kantian foundationalism. From the philo-
sophical point of view, however, there seems to be a serious discrepancy in Hick’s religious
epistemology. Contrary to his initial intention, it is impossible for him to explain religious
diversity or religious relativity theoretically by using the analogy of Kantian epistemol-
ogy for the physical world. If the Kantian epistemology is used, all religious phenomena
should be seen in the same universal mode because of the Kantian scheme of universal
categories as the form of thought. We can not expect to have the pluralist’s theory in
religion if we use the Kantian epistemology! If Hick thinks that the categories of the
mind are themselves of a historical nature and not universal in the way Kant took them,
he has to show clearly how this claim is possible. Where the concept “the Real an sich”
comes from is not explained clearly in his religious epistemology.

We cannot understand other religious beliefs within a neutral framework in so far
as we commit ourselves to a particularly belief system. Today, an abundant literature
in contemporary philosophical development gives an affirmative argument for rejection
of a neutral framework in philosophical thinking. We Christians cannot understand
Buddhism, Islam or other religions on an equal footing with Christianity. “Properly
basic belief” in the ultimate being will produce the properly basic worldview. It is
therefore quite reasonable that the Christians will understand other religions from the
particularly Christian worldview.

Although Raimundo Panikkar identifies himself as a religious pluralist, he differs
from Hick on the point that he rejects such a neutral criterion for evaluating different
religions. Instead, Panikkar maintains the necessity of interreligious dialogue from each

different tradition. It seems to me, however, that there is no special viewpoint more than
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a hermeneutical method based on historicism in his approach.®

But still there remains a major question in Hick’s approach. Why is there an ana-
logical thinking between perceptual experiences and religious experiences? The belief
that “I see a tree” is called a properly basic belief. Analogously, the belief that “This
flower was created by God” is called a properly basic belief for a Christian. In a similar
fashion, the belief that “This flower is a flower as a manifestation of absolute nothingness
in Nirvana” may be called a properly basic belief for a Zen-Buddhist. Even if we admit
this line of thought, is it possible to explain the origin of this analogical thinking between
perceptual belief and religious belief in the tradition of empiricism? Will we not need a
specific ontological framework in order to explain the origin of this analogical thinking?
For this purpose, I would suggest here a transcendental approach, which at the same
time will explain in the pluralization of religion. Here the transcendental approach means
an approach in which some universal conditions enabling us to have empirical knowledge
are carefully studied.“” We have already said that Hick’s use of the Kantian epistemology
in his explanation of religious diversity was inadequate. But now I would like to see
the situation in a little bit different way; I would say that Hick was, in effect, looking

for some kind of transcendental approach, but he did not succeed in finding it.

III. The Transcendental Approach

Let us start from the transcendental philosophy of the Cosmonomic idea by Herman
Dooyeweerd. He speaks of transcendental conditions in connection with the three moments
of the so-called transcendental ground idea; the divine Origin, the unity of man in his
heart and Christ as the new religious root of all reality, and the diversity and coherence
in cosmic time.™ The transcendental ground idea forms the inner point of contact
between the religious sphere and theoretical thought."? Here religion is defined as “the
innate impulse of human selfhood to direct itself toward the true or toward a pretended
absolute Origin of all temporal diversity of meaning.”® This human selfhood is the
transcendental ego, which is in its central meaning the same as the religious root in the
human heart. Thus there are two antithetical basic religious ground motives, two central
mainsprings operative in the heart of human existence. There is the dynamic of the Holy

Spirit and the dynamic of the spirit of this world. The ground motive of the Holy Spirit
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is the one revealed by the divine Word-revelation and which is identified as the motive
of creation, fall, and redemption by Jesus Christ in communion with the Holy Spirit.
The other motive is in the opposite, apostate direction. Thus there is a religious unity
in human existence even though there are two different opposite religious ground motives.

The philosophical community will be in fact connected to this “religious unity of
humankind.” A few years ago, Hendrik Geertsema gave an interesting comment in his

article by referring to Dooyeweerd’s Reformatie en Scholastiek. He says,

“The philosophical community is ultimately based upon the religious unity of the
human species, because only this founds the unity which is above all of the tem-
poral divisions of race and historical culture. It is here that religious antithesis is
posited but this does not dissolve the thought community. On the contrary, the
antithesis which God posits over against sin and its consequences does not serve
to disturb but to preserve the community.
‘Because the Christian religion does not let fallen man go or put him out of
action but seeks him again and again. The radical religious antithesis which
it posits is the absolute condition for the salvation of the thought community
in our sinful temporal society (Ref en Schol. p. 52).
These words imply, on the one hand, that only from the scriptural, Christian stand-

point can the deep religious meaning of the two opposing starting points be understood.” ¥

It is clear that the Christian has the advantage of being able to understand the
apostate character of the non-Christian ground motive in a way the non-Christian can
not understand the significance of the Biblical ground motive (Ref. en Schol. p. 50). On
the other hand non-Christian thought is also dependent upon the new religious root of
humanity in Christ by God’s common grace.

Thus Dooyeweerd showed that philosophy is, through the concept of the transcen-
dental ground idea, ultimately driven and controlled by one of two mutually antithetical
religious ground motives or by a synthesis between the two. In particular, the apostate
ground motive can have various expressions and can come into view in relation to specific

historical conditions. This specific historical condition in the case of Japan, as a typical
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example of a non-Western country, was studied by the author in a previous article."”

Now let us apply the theory of modal aspects in order to understand the existence
of the world religions. We will see the religious diversity as manifestation of the religious
ground motive. In the theory of modal aspects, faith is different from the religion, 1. e.,
the religious ground motive. Faith is a temporal human function. It is the “pistic mode”,
or the faith aspect, which leads the other modal aspects. There also is an interrelation-
ship between this faith function and the supra-temporal religious ground motive. The
religious ground motive must give rise to a common belief within the faith aspect of
our religious experience, and it must further gain socio-cultural power within the historical
aspect of each human society. Then the various contents of the apostate religious ground
motive should be manifested to be modally qualified in the temporal world by the faith
aspect."? This manifestation of the religious ground motive will generate the diverse
religious phenomena. In other words, Islam, Hinduism, Buddhism and other religious
traditions can be interpreted as the actual manifestation of this religious ground motive
modally qualified by the pistic, social and historical aspects. So the religious diversity
of today’s global phenomena can be explained theoretically as the interrelation of modal
aspects led by the pistic aspect in the transcendental Christian philosophy.

Furthermore, in our transcendental approach, we can also explain the origin of the
analogical thinking in perceptual belief and religious belief. The religious belief or the
belief in general is just the meaning-nucleus of the pistic aspect. Since the sensory aspect
anticipates the meaning-nucleus of the pistic aspect, we can encounter a meaning-
moment, 1. e., perceptual belief, in the sensory aspect. On the other hand, religious belief
can associate with religious feeling, because the pistic aspect retrocipates the meaning-
nucleus of the sensory aspect. Thus there is the analogical reflection in perceptual belief
and religious belief, respectively. In our coherent temporal experience between the sensory
aspect and the pistic aspect, there is the unity within our heart of the transcendental
ego. In this way the theory of modal aspect together with the transcendental ego gives
us a true insight into the explanation of today’s religious plurality and, furthermore,
offers us a foundation for interfaith dialogue. Here we prefer “interfaith dialogue” rather
than “interreligious dialogue” because of the definite meaning of “religion” and “faith”.

The purpose of interfaith dialogue is to deepen our Christian ego, which is not a
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Cartesian substantial self. By understanding other faith from our Christian ego, we
would reach a better self-understanding in connection with the Christian faith. Through
this dialogue, there is a possibility in which we could find out a new element in Christianity
which was originally included in the Scripture but was forgotten in the long tradition
of Western common interpretation of the Scripture. From this view-point, in the following,

we will see a Zen-Buddhist’s struggle to find the true ego.

IV. Dialogue with a Buddhist Philosophy

It is usually accepted to restrict the term ‘philosophy’ to the work of those Japanese
thinkers whose work has been influenced directly by Western systems and categories
of thought. Philosophy in this sense is less than 150 years old in Japan. The work of
Kitaro Nishida (1870-1945) marks the first sustained attempt at a critical synthesis of
Western and Eastern thought. After his initial studies of the thought of William James
and the Neo-Kantians, ™ Nishida’s philosophical standpoint as such became visible in
1927 with his notion of the “place of absolute nothingness.” Nishida had become dissat-
isfied with the psychologism, and mysticism of his early work. To counter this psychologism,
he began what would become a life-long investigation into the realm of the “non-self”,
what Buddhism calls “emptiness” or “nothingness” (muf)®. To avoid the attendant
problem of mysticism, he began to work out a “logic” of nothingness rooted in the cultural
experience of Japan. In this regard, Nishida presented his idea of “absolute nothingness”
in terms of the metaphor “place”. Using this concept, he wished to look for an inner
point of contact between religion and theoretical thought.

In the opening paragraph of the forth chapter of Nishida’s maiden work, An
Inquiry into the Good (1915), which bears the title “religion”, he wrote: “The religious
demand concerns the self as a whole, the life of the self.”® This was Nishida’s consistent,
unchanging view of religion to his final essay, The Logic of Place and the Religious
Worldview (1945). Be that as it may, this does not mean that he thought of religion simply
in terms of the problem of the interior tranquility of the private individual. Instead,
Nishida grasped religion in terms of the problem of the world’s existence. Without doubt,
as the title of the final essay indicates, the problem of religion is presented in terms of

the problem of a religious worldview. This is quite natural for Nishida who insists that
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the world begins where the self begins; that the ground of the self’s existence is simul-
taneously the ground of the existence of the world. Thus religion provides the common
foundation of both the self and the world. Consequently, religion concerns the problem
of the ground of the existence of all things. For him, philosophy cannot be true philosophy

without religion. He says,

“And therefore, as a fundamental fact of human life, the religious form of life is not
the exclusive possession of special individuals. The religious mind is present in

everyone. One who does not notice this can not be a philosopher.” ®”

Furthermore, Nishida consistently tried to grasp the truth of religion logically.
The logic required for this project is the “logic of place” which, for Nishida, is the most
concrete logic. For this reason, here and there in the final essay we find the view that
“only by means of the logic of place can the religious world be thought.” ®”

Here, Nishida’s use of the term “place” (basho) is in need of some explanation. In
search of the true self and its logical structure, Nishida began to think about the concrete
“place” (basho) out of which the Cartesian dualism of subject and object arise mutually.
The most abstract “place” is the world of physical object (the basho of relative being).
Less abstract is the “place” of self-consciousness (the basho of relative nothingness in
contrast to the relative beings which appear within consciousness). At this point,
Nishida asked if the “place” of relative nothingness is self-contained or nested within a
yet more concrete realm of reality. Guided by his Buddhist heritage and its rejection of
a Cartesian substantial self,*” Nishida argued that the most concrete a-priority is the
“non-self” or the “place of absolute nothingness” which is prior even to the duality of
being and non-being.

In more details, three points are outstanding.® First, basho is related to the term
topos in the Timaeus as “the matrix of all becoming.” David Dilworth speaks of basho
as a “latticing of a-priori frameworks” into increasing levels of presuppositionlessness
(see Last Writing®). In this way, the most abstract level of reality is the “world” of
physics. More concrete fields of reality are the biological and historical worlds. The

most concrete universal, the logical space within which all reality is encompassed, is
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the “place of absolute nothingness”.

Second, Nishida’s concrete universal should not be confused with the “nothingness”
which lies in contrast to beings as their negation (relative nothingness). The most concrete
level of a-priority can not be placed over/against anything. The nothingness of the concrete
universal is absolute in that after the relative being of all things is negated in the quest
for the ground of reality itself, relative nothingness itself is negated to realize the most
concrete universal experienced in the absolute affirmation of all things in their “suchness.”
Thus the “place of absolute nothingness” constitutes the “where-in” of all reality, in
which the individual thing shows itself in its concrete immediacy prior to the imposition
of conceptualization and judgment. ®

Third, the “place of absolute nothingness” constitutes a “logic” not in the manner
of an “objective” logic based on the principles of simple self-identity and non-contradiction,
but rather in the Buddhist sense of the concrete structure of reality out of which arises
the possibility of judgment based on these principles. He called this “logic” as the logic
of “absolute contradictory self-identity”.

In other words, the structure of absolute nothingness is double negation. Being is
negated by non-being. This is relative nothingness. In absolute nothingness, the negation
of being by non-being is itself negated. This negation of negation leads to the absolute
affirmation of being in which things finally appear most concretely in their “suchness.”®®
Therefore, the belief that “This flower is a flower as a manifestation of absolute noth-
ingness in Nirvana” can be called a properly basic belief for a Zen-Buddhist without
the other evidences. Since absolute nothingness is not opposable to anything, it can be
realized only paradoxically as a self-identity of absolute contradictories. Nishida’s
Buddhist view of nothingness may be compared with Hegel's Begriff. In his famous
aphorism, Hegel declares that “the rational is the real.” Contradiction is overcome
through the sublation of opposites until history reaches its end in the final synthesis
(the absolute Begriff). Nishida, in contrast, saw contradiction as constitutive of reality
itself. Instead of being overcome sublationally by means of Begriff, absolute nothingness
realizes contradictions in their “suchness”. While Hegel’s absolute Begriff is reached in
a temporal process, Nishida’s absolute nothingness is reached in a non-temporal “place”.

Therefore Nishida’s notion of ultimate reality as absolute nothingness requires a para-
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doxical logic of the contradictory self-identity of opposites.

Based on this logic of “absolute contradictory self-identity,” Nishida studied various
aspects of reality including mathematics, natural science, history, ethics, religion etc.
Today Nishida’s philosophy and the Kyoto School’s activity have become one of the
main issues in the comparative study of Western and Eastern philosophy. This situation
deeply challenges me as a Japanese Christian philosopher. God reveals himself in our
outer world and inner world. The Zen-Buddhist’s struggle, from this view point of
creational revelation, shows us the deep structure of human nature from our inner world
through the long training of meditation.

Now, Nishida’s investigation into “the place of absolute nothingness” as an inner
point of contact between religion and theoretical thought reminds me of Dooyeweerd’s

approach. Dooyeweerd wrote in one of his later essays, “What is Man?” (1965), as follows,

“This central I, which surpasses the temporal order, remains a veritable mystery.
As soon as we try to grasp it in a concept of definition, it recedes as a phantom
and resolves itself into nothingness. It is really a nothing, as some philosophers
have said? The mystery of the human I is indeed nothing in itself; that is to say, it
is nothing as long as we try to conceive it apart from the three central relations

which alone give it meaning.”®”

Thus the Zen-Buddhist’s realization of absolute nothingness of his central I after a
long training of meditation is, in a sense, a correct expression of reality, provided that
he refuses the true ‘Apxn of meaning as the Creator of the world. Although, here, the
Zen-Buddhist uses “nothingness” in a positive sense with fullness of meaning, Dooyeweerd
uses it in a negative sense. The idea of “person” in the human I has no place in Buddhism
because it rejects the true personal Creator.

It also seems to be remarkable, however, that Nishida discovered the logic of “absolute
contradictory self-identity” of opposites in reality. This will be easily understood when
compared with Dooyeweerd’s “religious dialectic”®.

The absolutizing of special modal aspects of created reality, which in nature are

relative, evokes the correlata of these aspects. These correlata now in religious conscious-
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ness claim an absoluteness opposed to that of the deified aspects. This brings a religious
dialectic into these basic motives. They are in fact composed of two religious motives,
which, as implacable opposites, drive human action and thought continually in opposite

directions, from one pole to the other. Dooyeweerd says,

“For theoretical antithesis is by nature relative and requires a theoretical synthesis
to be performed by the thinking “self”. On the other hand, an antithesis in the religious
starting-point of theoretical thought does not allow of a genuine synthesis. In the
central religious sphere the antithesis necessarily assumes an absolute character,
because no starting-point beyond the religious one is to be found from which a synthesis

could be effectuated.”®

My observation is that Nishida’s logic of “absolute contradictory self-identity” is
very similar to Dooyeweerd’s idea of religious dialectic, though Nishida reached this
idea by starting from the practice of Zen-Buddhism. In fact, Nishida claims his logic of

“absolute contradictory self-identity!” to be dialectical as follows,

“A true logic must adequately exhibit the self-expression of the absolute. Therefore
it must be dialectic. True facts which bear existential testimony of themselves are
always dialectical. Thus my concept of God is not entirely isomorphic with the
Western medieval notion of a Gottheit. God is the absolute contradictory self-
identity that includes absolute negation within itself. This is well expressed in the

Prajnaparamita Sutra literature’s dialectic of “is” and “is not”.®”

But, of course, there also is an important difference between two forms of dialectic,
because Nishida thought that his logic is the ultimately true view of our reality. He did
not accept the Scriptural ground motive of the creation, the fall of man, and the redemption
through Jesus Christ in the communion of the Holy Spirit, although he read very eagerly
the works of Kierkegaard and Karl Barth.®”

Thus, after confirming the similarities and differences between our Christian

philosophy and Nishida’s Buddhist philosophy, I am able to find a point of contact in

56



our interfaith dialogue with our neighbours. Since I restrict myself to the dialogue on a
philosophical level, I intend to do the so-called transcendental critique, instead of the
transcendent critique. This dialogue will give me a better self-understanding as a
Christian in addition to a better understanding of my neighbours who commit themselves
to other faiths.®

I would like to close my talk with the Dooyeweerd’s following words: “The religious
command of love understands the neighbour as a member of the radical religious com-

munity of mankind in its central relationship to God, who created man after His image”. ®®
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[Abstract in English]
Challenge of Religious Pluralism
to Christian Philosophy
H. Inagaki

The diversity of religious phenomena is a challenge to today’s Christian. How can the
evangelical Christians meet this situation? In this article, I first analyze and evaluate John
Hick’s theory of religious pluralism. Next I suggest a method of inter-faith dialogue from
my viewpoint.

After having shown the limit of Hick’s empirical approach, I propose a transcendental
approach which is just an extention of the transcendental criticism of Herman Dooyeweerd.
My method of Christian philosophy makes it possible to have a dialogue with the Buddhist
philosophy of Kitaro Nishida. A positive attitude towards understanding other religious

faiths can surely deepen the self-understanding of one’s own faith.
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The Theology of Takakura Tokutaro:
An Appeal for a Reappraisal

J. N. Jennings

Takakura Tokutaro (1885-1934) exerted a powerful influence on the Japanese
Protestant Church during the late 1920’s and early 1930’s. His influence was focused on
the Nihon Kirisuto Kyokai (“Japan Christian Church,” hereafter NKK), particularly
through his preaching and seminary teaching in Tokyo. However, Takakura’s ministry
was by no means confined to the capital city, nor just to the NKK. His speaking took
him to churches throughout Japan, and Takakura’s writings — most notably his 1927
Fukwinteki Kirisutokyo (Evangelical Christianity, hereafter FK) — had an impact far
beyond his own denomination. It is no overstatement to say that “the contribution of
Takakura to the church in his time was profound and far reaching,” and that he carried
Japanese theology “commandingly in a new direction.”

But whereas the importance of Takakura’s theology within the Church has been
recognized, its limitation to the Church has been noted as well. Particularly in compari-
son to such an eclectic thinker as Uchimura Kanzo (1861-1930), Takakura’s writings
seemingly do not address concerns beyond those of the Church; consequently, the general
public has never known of Takakura or his thought.* Moreover, even within the Church,
most of Takakura’s students left their theological mentor for “the whole wealth of the
dialectical view of faith” which they found in Barthian thought.* Thus while the chapter
Takakura helped to write in the history of Japanese Christian thought may have been
an important one, it has been seen as relatively brief, limited in scope, as well as a
completed chapter.*

Such an understanding of Takakura’s thought and influence also sees him basically
as having fulfilled Uemura Masahisa’s (1858-1925) wishes to import contemporary

Scottish theology into the Japanese Church.’ In so doing Takakura’s contribution
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consists primarily of introducing Calvinism to the Christian community in Japan, and
then unwittingly of creating an environment receptive to German dialectical theology.
While thus recognized to have played a crucial role of transition, Takakura’s theology
has been viewed as lacking originality, as well as being out of touch with the indigenous
“ethos and issues of the day.”

If confined to a familiar framework of analysis, 1. e., whereby one employs recog-
nized names and labels for categorizing other theologians and theologies, one would be
hard-pressed to disagree with the above understanding of Takakura’s influence. Such a
view can appreciate, for example, the intensity of the man, but it cannot help but see
Takakura’s thought as something rather unattractive and bland. In contrast to this
allegedly finished picture of Takakura, however, this study seeks to examine Takakura’s
own particular identity as a Japanese Christian who lived when and where he did. Thus
while certain familiar categories may enable satisfactory theological classification on
some scales, the thesis here is that Takakura’s own unique human Christian thought

exhibits a complexity that resists quick and easy classification.

1. Historical Overview

Takakura was born and raised in the town of Ayabe in the central Kyoto region.
After completing studies at the Fourth High School in Kanazawa, Takakura was converted
to Christianity in 1906, after he had entered the legal studies department at Tokyo
Imperial University. Within a year Takakura had transferred to the seminary begun a
few years earlier by Uemura, his pastor at Fujimicho Church. After pastoring and
teaching in Kyoto, Sapporo, and Tokyo, Takakura spent over two years (1921-1924)
studying in Britain — New College in Edinburgh, Mansfield College in Oxford, and
Westminster College in Cambridge. He then spent the remaining ten years of his life
exclusively in Japan, active with preaching, teaching, and writing.

Unquestionably, from his earliest days as a Christian studying in seminary, Takakura
was spurred on in his theological development by interacting with Western theology.
Moreover, just as was the case with Nishida Kitaro (1870-1945), Mori Ogai (1862-1922),

and countless other Japanese thinkers of Meiji and Taisho Japan, Takakura’s own
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thinking undoubtedly took on some of the qualities of Western thought. There was a
very real infiltration into his Japanese cultural and linguistic thought of both British
and German theological ideas. The challenges presented to him thus were not restricted
to translating foreign words:” the very fabric of his thought increasingly came to have
different types of interwoven thread, to the point of at least challenging the base pattern
of his ever-developing, Japanese Christian identity.

The intensity of that challenge increased when Takakura went to Britain. To be
sure, Britain and the rest of Europe were reeling from the Great War, and much of the
Church was groping for authority and intellectual stability. Nevertheless, the Scottish
and English versions of European Christendom with which Takakura linguistically and
culturally collided first-hand still gave a powerful, intellectual punch to any outsider
seeking to penetrate its defences. As even P. T. Forsyth, Takakura’s theological kinsman,
asserted just before the turn of the century:

There is a Europe, there is a Christendom which does not appear in the news-
papers, even in the religious press... It is of vast, silent, spreading influence. It is
the Europe, the Christendom of Faith — the civilization of the Spirit, the true Church
of the heart and soul. That is the Europe, the America, that makes the real difference
from the past, the real promise for the future. It is the Europe that most directly
owns the influence of Christ in its heart, its conduct, its faith, and its hope, in life
private and public.®
For Takakura to enter that mutually assumed “Christendom of Faith” meant exposure

to the threat of self-capitulation in terms of any viable, non-Western theological expression.

It is not surprising, then, that Takakura’s readings in Western theology before
leaving Japan would be seen as the “sprout of a leaning towards writings of theology
proper”™ Tt is also no wonder that Takakura recognizes H. R. Mackintosh — the first
Western theologian under whom he studied — as having taught him the “general idea
of theology.”" Also, as Sato Toshio describes Takakura’s “growth” while in Britain, “He
changed from Takakura as an individual seeker to Takakura as a theologian.”"

All of the above characterizations notwithstanding, better than seeing select
Western theologians as having had a dominant influence on Takakura is the more

panoramic view that comes from trying to think with Takakura within the span of
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history encompassing his life. Takakura studied Western science and learned German,
for example, because of starting school in 1892 as opposed to one century earlier.
Moreover, the Christian faith which Takakura encountered came both directly and
indirectly through the West because of his learning of the faith in late nineteenth and
early twentieth Japan. If God had brought Christianity to him in first century Rome,"
Takakura would have thought as a Roman Christian, probably deciphering the Jewish
code by which it was being transmitted. As it was, Takakura the Japanese dealt with
the Christian faith as communicated by Western symbols. And seeing his dealings
with Western Christianity as something inherently tied to his historical context helps

one indeed to see Zm and thus more faithfully to understand his thinking.

II. Approaching “Takakura Theology”

Perhaps the easiest approach to a thinker like Takakura is to evaluate him as a
systematic theologian. Especially in his case, such an approach certainly is not without
precedent. As Charles Germany has noted, “Takakura contributed the first systematic
statement of theology in the Japanese Christian world.”*® This observation has been
echoed by other analysts,"* and others still have mentioned Takakura’s focused interest
on systematic theology.” Along with Takakura’s expressed desire “systematically [to]
express” his theology,’ plus the actual existence of the fruits of his labors in the forms
of his “theological classic” FK and his dogmatics lectures,® these characterizations
could lead one to assume that approaching Takakura’s thought in relation to so-called
“traditional theological” themes would thus be via a smooth, well-marked path.

However, it has also been noted that Takakura’s “Evangelical Christianity” was
more of a living experience than systematized, intellectual formulae.” Colleagues and
students alike have almost uniformly been more impressed by their friend and teacher’s
theological attitude than by his formulated system.” A careful reading of Takakura’s
FK will show his explicit goal of religious /ife over intellectual orthodoxy, along with
what he calls a method of “faith logic” over “head logic.”* Analyzing what has come to
be known as “Takakura Theology” thus involves adjusting the traditional rules more

than might be initially anticipated.
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What the remainder of this study therefore proposes to do is take only one of any
number of possible approaches in examining the man Takakura Tokutaro as an indi-
vidual Christian thinker. We will look at his relationships with selected theologians, and
in particular Western theologians. The justification for taking this approach can be seen,
for example, in the following statement:

In a sentence, up to the period of his mature thought it is possible to trace the
path of Takakura’s development by way of Schleiermacher, Ritschl, Herrmann,
von Hugel, Troeltsch, Forsyth, and, finally the crisis-theology stirrings in Europe,
as reflected particularly in Brunner.?

Such a sweeping characterization places Takakura within a framework already
determined for him by others. However, by considering here how he actually interacted
with certain thinkers, we will see that Takakura’s thought was something that involved
much more of his own active input than the above statement suggests. The present
study should thus help us do proper justice to the man whom one admirer has termed

923

“the first Japanese theologian who could think and express himself in his own terms.

Ill. Takakura and Other Theologians

What is the most constructive way of considering Takakura’s dealing with a host
of “household names” in the history of Western theology, including his progression from
Schleiermacher to German crisis theologians? An in-depth analysis of the relationship
which Takakura had with any one of the great thinkers with whom he interacted would
require its own lengthy study; obviously, then, we are limited here. Even so, such a
limitation can be made more palatable by making three observations, which will serve

as guides for our present discussion.
A. Primacy of Inherited Context
The first is that placing Takakura in the history of human thought, including
Christian theological thought, gives the initiative to his cultural and historical context.

While on the one hand assuming such a posture presumes a great deal of discussion
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that goes beyond the scope of this essay, the primacy of cultural-linguistic heritage and
of particular historical circumstances for religio-theological understanding is demonstrable
from countless examples, e. g., the transformation of both Christianity and Islam upon
their entrances into Africa.? For Takakura, his “life and times,” as well as the cultural-
linguistic Japanese character of his thought, were the ordained regulators for the
development of his thought throughout his entire life.

This is not to deny the presence of sin in Takakura’s historical and cultural-
linguistic context, nor is it to neglect the changes demanded by God’'s Word of judgment
on that context and Takakura’s related thought. No context is pristine and free from
the need of correction until infected by outside influences (particularly modern, Western
missionary influences), no matter what postmodern multi-culturalists would want to
assert. Even so, within God’s redeeming Providence Takakura’s own context was indeed
of primary importance for his ongoing Christian thinking.

Our continuing study thus concerns how the multi-flavored wine of Christian theology

was poured into — and actively received by — Takakura’s own peculiar wineskins.

B. Primacy of Japanese Christian Tradition

The second observation is that the Japanese Christian tradition into which Takakura
was baptized, and then functioned for the remainder of his life, had at least as much
“influence” on Takakura'’s theology as did Western theology. The theology of his closest
mentor, Uemura Masahisa, was of course particularly important for Takakura. Many
other Japanese Christians as well gave crucial impetuses to Takakura’s development.”
Thus, for example, in listing Hatano Seiichi’s book as one of the three to which he “owed
the most” in writing a theological paper in Edinburgh, Takakura is simply giving credit
to where credit is due. The only significant addition made to this English essay from
an earlier, Japanese essay (from which Takakura essentially has translated this English

“

paper)® is the inclusion of a section on “the west-southern school’ of the [sic] modern
German philosophy” represented by Windelband and others. Takakura agrees with
this school’s position of placing the seat of faith’s authority in the “Transcendental or

Apriori Value.” As it turns out, Windelband’s particular position is also used in Hatano’s
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cited book, thus showing the source of the most meaningful input into Takakura’s
thinking on this important point.”’

Another example of this same observation of the Japanese Christian initiative for
Takakura’s thinking is the set of didactic essays Takakura wrote in Britain for readers
back in Japan. Some of these writings were, by Takakura’s own evaluation, composed
under the particular influence of, say, von Hiigel or Forsyth.”® Yet the adjustments and
comments he made in ensuing essays often were prompted by correspondence he had
receive from readers back home.” This is only natural, of course, in light of the continuing
contact which Takakura maintained with the friends with whom had to live in Japan
once he returned there.*” In comparison, books of deceased theologians were not nearly

as interpersonally demanding.

C. Takakura’s Use of Western Theologians

This leads us to a third and final observation, which concerns the manner in which
Takakura used various theologians’ thought. On the one hand, he could be very quick
to pick up on and use someone’s ideas; on the other hand, he could also be very quick to
recognize the “influence” and move beyond it according to his own, continuing agenda
and circumstances. Thus, in order to seek help for developing a vision for a new
civilization, Takakura reads von Hiigel in his Oxford room beginning in late 1992;* he
writes the following spring in order to share his thoughts with friends back home;* he
adjusts his thought upon their feedback; finally, within just seventeen months’ more
time, he acknowledges in published form his feelings of “deep shame and responsibility”
for what he wrote while having been “carried away” by von Hiigel’s thought.® This
seems to be one of several examples of Takakura having his “Eastern way of seeing
renewed by Western thought,”* thus further enabling him to become a “Japanese
theologian who could think and express himself in his own terms.”*

One can see a similar progression through Ritschl. Having read him in seminary,*
Takakura evidences no active interest in Ritschlian thought for over a decade. But
beginning in 1921, he develops a particular concern for the “problem of culture,” and

Takakura takes up his concern in terms of the “kingdom of God.” He specifically uses
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Ritschl’s ellipse-with-two-foci model to express his own “mutually agreeable ideas” of
God’s individual and corporate salvific purposes.” But after just three months in Edin-
burgh, Takakura is already intending to “subjugate” Ritschl’s position by combining
the kingdom of God and the atonement into one purpose, claiming the two ideas to be
“no more than names for viewing the same truth from differing perspectives.”* Having
thus intuitively “collided” with that which “submerges [Ritschl’s] distinctions between
subjectivity and objectivity,”* Takakura soon terms Ritschlian thought as “gnostic

" and labelling certain thinkers as having Ritschlian tendencies becomes

voluntarism,
a criticism.”

Along with this rapid using and discarding of Ritschl, however, is another of
Takakura’s characteristic uses of Western theologians, namely retaining and refining
some sort of key insight or theological attitude. In the particular case of Ritschl,
Takakura incorporates into his own thought the notion of the “historic Christ.”* This
sort of selective implementation is also evident in Takakura’s focusing on Athanasius’
“deep religious motive,”* Otto’s “so-called Numinous” emphasis,” Anselm’s appreciation
for the religious seriousness of sin,* and Pascal’s faith in the God of the Patriarchs over
a philosophical god.”” In his earlier years as a Christian thinker, i. e., before he came to a
settled conviction concerning his “Evangelical Christianity” in mid- to late-1925,
Takakura can group together Schleiermacher, Augustine, Goethe, and Tolstoy due to
their common, youthful spirits;* he singles out Dostoevsky as a “modern writer who

felt a fierce attachment to the personality of Jesus”;* and, he latches onto and uses

Francis Thompson’s “tremendous lover” as a phrase “filled with insight.”*

Takakura’s consistent use of someone’s particular expression, despite a change in
overall attitude toward the thought of that person, is classically exemplified in his use
of Schleiermacher’s “eternal youth.” To understand this embracing and holding onto a
notion in the midst of long-term change, one can first imagine Uemura and others there
at the young seminary in Tokyo overjoyed over the presence of Takakura, a bright,
German-reading student in 1908. Takakura’s teachers thus get him to research, in the
original German, the life and thought of “the great pioneer of modern theologians,

Schleiermacher.”” Not only does Takakura “attract attention” with his carefully researched

and written thesis,® he also gives lectures on Schleiermacher at the seminary years
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later.” But by the time he writes FK, Takakura consistently and fundamentally criticizes
Schleiermacher on several fronts.” Even so, throughout his preaching career, the phrase
“eternal youth,” picked up from Schleiermacher, keeps popping up.”® Takakura had
found a phrase that embodied the religious life and vigor he strongly embraced, and
the fact that it originated with someone who would be placed on a much different spot
on most theological spectra than he himself would be in no sense prevented Takakura
from utilizing such a vital expression of faith.”

Relative to Luther and Calvin, Takakura draws upon their respective “sola fide”
and “sola Deo gloria” as essential condensations of their thought, rather than blindly

”

adopting either “Lutheran “ism” of “Calvin “ism’.”® This point is critical in light of the
fact that Takakura became known as the person who introduced Calvinism to Japan.”
It is thus important to note, for the sake of understanding his thought in its entirely, that
Takakura did not seriously deal with Calvin until going to Britain, which was after he
had first grasped Luther’s “fundamental thought.”®

Moreover, even while in Britain and directly admiring Calvinism’s “incomparable
power” for transforming daily life, Takakura expressed his doubts about its application
to Japan.®* Furthermore, after returning to Japan, Takakura specifically distanced
himself from the perception that he was “unconditionally even madly in love”® with
Calvin, or that he was a “Calvinist.” Rather, his expressed intent was to offer Christ as
preached by the Reformers within the continuing stream of the prophetic, evangelical
religion of the Bible.®

Insofar as Takakura saw himself as swimming in that same stream, he thus also
flowed to and past Mackintosh, W. P. Paterson, von Hiigel, Troeltsch, and John Oman
during his British sojourn. But on his continuing journey, Takakura selectively retained
these men’s respective emphases on the “general idea of theology,” “Calvinistic Evangel-
icalism,” grace, “historical intuition,” and “piety of the Old Testament prophets.”®
Perhaps it was the speed of his journey that would not allow Takakura much time to
stay with any one thinker for too long. Certainly, barriers of language and culture were
critical in preventing Takakura from adopting whatever systems his Western counter-
parts might have embraced. Nevertheless, Takakura’s intuitive sense of what he shared

with these thinkers in their common searches for authority and for helpful philosophical
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assumptions enabled him to make meaningful selections.®

D. Barth and Forsyth

We must not fail to address here Takakura’s relationship to two thinkers with whom
he frequently has been linked, Karl Barth and P. T. Forsyth. As for Barth, Takakura in
no uncertain terms resisted being classified as Barthian.* Moreover, the clear evidence
of Takakura’s reading and writing is that he recognized Barth as a leader among crisis
theologians, yet personally drew from him #zo more than any of the others.” In fact, not
only is Takakura’s early preference for Brunner unequivocal, but citations in both FK
and Takakura’s dogmatics lectures suggest a stronger, more direct “influence” from the
relatively anonymous Wilhelm Vollrath than from Barth.®

Just as Forsyth came to be termed a “Barthian before Barth” only after Barth’s
influence had begun to permeate the mid-twentieth century theological world,” so has
Takakura been classified by that same phrase.” Yet if the connection with Barth were
as strong as such a label suggests, not only would Takakura’s students not have left
him in the early 1930’s for Barthian theology, they also would not have crificized him so
severely from their newly-embraced Barthian perspectives.” Their example, coupled
with other extensive evidence within Takakura’s writings, leads this analysis to take
the position that Takakura’s thought should not be categorized from within a Barthian
theological framework that can only see through its own spectacles.

Instead, we should believe Takakura when he says he has received help from a
number of different contemporary German thinkers, of whom Karl Barth was just one
relatively minor figure.” Moreover, we should understand him doing so in a way similar
to his selectively utilizing Western theologian’s key insights for his own purposes and
within his own non-Western tradition. Thus Takakura can pick up on Vollrath’s, Brunner’s,
and Holl’s respective emphases on “Word,” “crisis,” and “conscience,” because those
ideas find some consonance with his own thoughts on the gospel, self-denial, and duty.
However, just because Takakura encountered some of these terms not long before writing
FK, we should not therefore conclude that their appearance in that work shows an

overwhelming influence by crisis theology — and therefore by Barth.” Rather, an
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interpretation consistent with the pattern of his use of other writers points in the
direction of Takakura’s “passing through” Vollrath and others for the sake of his own
“Evangelical Christianity.””

With the understanding that some of FK’s ideas are common to Barth as well, this
discussion can thus tolerate the following type of statement: “As he said things about
Christian revelation similar to statements by Karl Barth, he is called a ‘pre-Barthian’.””
Preferable is one contemporary’s observation that Takakura was not converted by
dialectical theology, but that he “discovered... a comrade-in-arms.”” But in any case, to
proceed to classify Takakura in an unqualified way as “pre-Barthian”” is both misleading
and unfair to Takakura himself.

Takakura’s relationship with Forsyth undoubtedly was more extensive than with
Barth; indeed, Takakura had more affinity with Forsyth than with any other single
Western theologian. Extensively examining how Takakura drew upon Forsyth’s thought
would thus necessarily take us beyond the scope of this relatively brief study. Here we
can at least sketch some of the reasons as to why Takakura found Forsyth to be “filled
with insight that has conviction, and burning with evangelical faith.””

Uemura is the first place to look for a connecting link between Takakura and
Forsyth; he directed his students towards such Scottish thinkers as Forsyth, Denney,
and Dale.” Also, Forsyth’'s and Takakura’s similar experiences of family bereavement
and personal illness may have contributed to an intangible feeling of consonance. A
mutual interest in things German — particularly theology expressed in the German
language — points to another well from which the two men both drank.* More than
focusing on these supporting factors, however, we must see the gist of the affinity
Takakura sensed for Forsyth in the /ife, certainty, and vitality in the fiery Scotsman’s
firm grasp of “the core of Biblical, evangelical Christianity.” In Forsyth, Takakura
found a kindred heart aflame with passion, “filled with positive faith.”*

Related to the mutual stress on a healthy, strong, and true Evangelical Christianity
is a similarity in style of presentation. Both Forsyth and Takakura were preachers, and
their writings — many of which are transcribed sermons or lectures — make particular
appeal to the reader’s heart. Moreover, both men’s styles of argument share a distrust

of the ultimate viability of the rational for theology, as well as an emphasis on the ethical-
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personal. One can therefore see Takakura’s “faith logic” and “antirational” consciousness
in the following type of statement by Forsyth:

Christian faith is a mass of contradictions and a glorious tissue of harmony.
It is easy to make it seem ridiculous to common sense. But it is fatal for religion to
appeal to common sense.

Our faith is faith in a Christ who is and who is not, in a dead man who is our
living God, in the living God who died, in one who was humiliated into eternal
exaltation, who in extremest weakness realized and revealed the supreme power
of heaven and earth.”

This sort of remark and warning to “beware of clearness, consistency, and simplicity,

»83

especially about Christ”® appears throughout Forsyth’s writings, as indeed it does
throughout Takakura’s. For example, one can characterize Takakura's well-known FK
as employing a “focused attack” type of presentation, and the same can be said of
Forsyth'’s style as well.*

Finally, both thinkers’ passing through Ritschl is an important point to be noted.*
For one thing, this suggests a similar metaphysical and epistemological matrix within
which Takakura could meet Forsyth and other theologians he encountered in Britain.
Moreover, the crucial factor of timing for Takakura’s meeting with Forsyth’s writings
while he was in Oxford comes to the fore here. Takakura was just coming out of his
passage through Ritschl’s elliptical kingdom of God,* so he naturally would have found
an echo in Forsyth’s words uniting the two foci in the Cross:

The doctrine of Christianity as an ellipse, with its two centres of the Kingdom
and the Cross, will not hold good. If we speak of two centres they must represent
the two great categories for interpreting the Cross — Reconciliation and Redemption,
which pass but do not fade into each other. We have but the one centre of the Cross
for the Kingdom, for the new humanity, and for its ethic.”

Moreover, Takakura must have been further amazed upon reading his own retained-
from-Ritschl emphasis on the “historic Christ” in Forsyth.* To state the matter in what
might be called a more explicitly theological way, God brought Forsyth at a point where
Takakura was ready to have his “Eastern way of seeing [further] renewed by Western

thought,” so that he “could [further] think and express himself in his own terms.”
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So it was that Takakura’s own particular thought developed as he himself wrestled
to understand the Christian faith, both as it came to him through others and as he worked

out that thought within his own unique circumstances.

Some Concluding Observations

What viewing Takakura as a unique human being living within unique circumstances
opens up is an appreciation of the power of his thought. It was within his own historical
context that he searched desperately until coming to a place of conviction concerning
the truth of the gospel. Because it was Protestantism into which Takakura in fact
entered, he received for one the particular theological, socio-political, and organizational
expression of the Christian faith which was embodied in Uemura and the NKK. Takakura
was then directed to Western Protestant theologians, and it was thus within those
thinkers’ categories that Takakura often had to work out his own program as a Christian
thinker. Moreover, it has been due to the same kind of concrete connections that both
Takakura and those of us who are still in relatively close historical proximity to him are
a part of Western Protestantism. Part of the potency for us today of Takakura’s example
of “thinking on his own terms” comes from realizing that it has therefore in fact been
largely within the categories of Western Protestantism that Takakura has been understood
and evaluated.

Heretofore, Western Protestantism has seemed largely incapable of recognizing
the religio-cultural ground onto which it has seen itself flowing, sweeping away every-
thing in its allegedly pre-determined path. Quite naturally, then, Protestant theological
evaluations of Takakura have sought to gather up his thought into their own frameworks
of understanding the Christian faith.* Nevertheless, what Takakura’s example of
Christianity’s intercultural and interlingual translation helps to demonstrate is that,
while the gospel necessarily brought judgment and change, his new Christian identity
gained at age twenty-one did not obliterate either the patterns or the content of thought
ingrained since birth, learned as a child, and developed as a youth. Rather, the soil in
which Takakura’s Christian thought grew was the language, religion, and overall life

of his inherited background. Rather than sweeping over that ground like a relentless
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river, the Christian faith was planted as a seed, took root, and flourished there. What
we thus observe in Takakura’s thought is not a clear stream of Swiss Alpine mountain
water, but an oriental blossom which might appear strange because it is new to some
of us.

Although unable to summarize in one brief statement Takakura's complex thought,
the following is one way of formulating an attempt: Takakura’s “Fukuinteki Kirisutokyo”
was his understanding of the Meiji and Western forms of Christianity which God
brought to him within his own place in Meiji, Taisho, and early Showa Japan. Furthermore,
the Christian faith was addressed to him personally as well as to his multifaceted
heritage. The “take-no-captives” character of the Western Christianity which came to
him added to the difficulty of assimilation, which Takakura already faced in having to
disentangle the Christian faith from foreign cultures and languages.” Nevertheless, this
examination would like to claim both the resiliency of Takakura’s ingrained matrix of
thought, along with the Christian faith’'s adaptability to “re-entangle” itself into Takakura’s
“Evangelical Christianity.”

In line with such a summarizing claim, what is crucial to this essay is thus not so
much whether or not one would end up agreeing with “Takakura Theology,” but rather
whether or not one would be sparked to read Takakura afresh. That is, while one can
understand how Takakura has been viewed as a typical case of a Japanese theological
simply serving as a distributor of Western theology, Takakura was in fact a producer
of new thought.” Both within his historical context as well as in the midst of his own
cultural-linguistic-religious background, Takakura reformulated what he received via
the West and Uemura Masahisa. Whereas Takakura’s creativity was cut short by his
untimely death and the influx into Japan of dialectical theology, what has been said
about Nishida Kitaro’s career holds true for Takakura — and surely for other second
generation Japanese Christian theologians as well:

The process of internalization of Western ideas and values by the Japanese
was accompanied by equally vigorous introspection and criticism of those ideas
and values. That Nishida ultimately returned to a radically Eastern and Japanese
position seems to tell us something of the creative process of assimilation as a

whole in the Japanese case.”
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Viewing Takakura in a similar manner leads to looking at the whole nature and
history of Christianity in Japan in creative ways, which in turn gives further glimpses
of the overall work of Jesus Christ in our pluralistic and amazingly complex world. In
casting our gaze across as much of Christian history as possible, we can see how even
during the days of Jesus’ Incarnation, Jewish religious leaders were trying to seize
Him, primarily in order to protect their own security.

Try as they may, however, Jesus “eluded their grasp.” No cultural or linguistic
group since that time has been immune from similarly attempting to confine Jesus Christ
to its own understanding.” Even so, He consistently resists such efforts to restrict His
diversity and magnificence. God in Jesus Christ will not be known in strict uniformity:
it is “the manifold wisdom of God” that is to be “made known through the church...””

Continued risk, diligence, and flexibility will always be required to know Christ in
all His diverse cultural and historical residences. This is true for understanding how
He has been known in the past, and it is true for knowing Him today. Taking a fresh
look at a historical figure such as Takakura can thus only serve to help us in following

Christ in the present.

1 Charles H. Germany, Protestant Theologies in Modern Japan. Tokyo: International Institute
for the Study of Religions Press, 1965, pp. 89, 106.

2 Ouchi Saburo, in “Takakura Tokutaro to Nihon no Kyokai” (“Takakura Tokutaro and the
Church in Japan”) Fukuin to Sekai (Gospel and World) Panel Discussion, No. 3, 1964, p. 43;
Kuyama Yasushi, in Kuyama Yasushi, ed., Kindai Nihon to Kirisutokyo (Modern Japan and
Christianity). Discussion Format. Taisho-Showa vol. Tokyo: Sobunsha, 1956, pp. 129-130. (In
this essay, the English equivalents for Japanese titles will be listed the first time each is referenced.)

3 Matsuoka Fumitaka, “Theologia in Loco et Tempore: The Indigenizing Process of Protestant
Theology in Contemporary Japan.” Unpublished Th. D. dissertation, Union Theological
Seminary in Virginia, 1978, p. 76.

4 Ohki Hideo, in “Takakura Tokutaro to Nihon no Kyokai” Panel Discussion, 1964, p. 42. Professor
Ohki does note, however, that Takakura’s originality would have been developed had not
Barthianism swept into Japanese theological circles. p. 43.

Unuma Hiroko understands Takakura to have left his successors with unfinished intel-
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lectual business. She contends that, in contrast to Uemura’s positive posture towards the
“heart of Japanese people,” Takakura’s attempt to “cross swords with” and “reform” the
Japanese spirit with the Christian gospel is a matter still not fully attempted by Japanese
Protestantism. Unuma Hiroko, Kindai Nihon no Kirisutokyo Shisokatachi (Christian Thinkers
in Modern Japan). Tokyo: Nihon Kirisuto Kyodan Shuppankyoku, 1988, pp. 215-216.
Uemura Masahisa, “Sukoku no Shingaku” (“Scottish Theology”) Fukuin Shinpo (Weekly
Gospel) No. 400, February 16, 1903, p. 4; Uemura Masahisa, Uemura Masahisa Chosakushu
(Collected Works of Uemura Masahisa). Vol. 4. Tokyo: Shinkyo Shuppansha, 1966, pp. 236-237.
Quotation from Matsuoka, 1978, p. 74 (cf. pp. 75-76, 235-239); Oshio Tsutomu, Takakura
Tokutaro Den (Biography of Takakura Tokutaro). 2nd ed. Tokyo: Shinkyo Shuppansha, 1955,
p. 184, as cited by Germany, 1965, p. 106; Germany, 1965, pp. 88, 95.

Examples of Takakura’s own attempts at expressing — in Japanese — Biblical and Western
terms are extensive. To mention only one here, there is the title of his second major publication,
Oncho to Shinjitsu. Takakura selected this title from the wording in John 1: 14, “grace and
truth.” Takakura Tokutaro, “Oncho to Shinjitsu,” in Oncho to Shinjitsu. Tokyo: Nagasaki
Shoten, 1925, p. 28: Takakura Tokutaro, Takakura Tokutaro Chosakushu (Collected Works
of Takakura Tokutaro, not Chosakushu). Vol. 2. Tokyo: Shinkyo Shuppansha, 1964, p. 29. (In
this essay, as much as possible Takakura’s works are listed with double references for easier
access to the reader. Moreover, to avoid needless repetition, Takakura’s name will be omitted
as the author for each work’s subsequent appearance.)

For the English “truth,” or better for the Greek “aleitheias,” the Japanese “shinjitsu” was
the existing term in the translation of the Bible used by Takakura and other Protestants.
Takakura wanted to use the term to express something of the English “reality,” however. He
thus occasionally placed the phoneticized “riariti” or “riaru” alongside the characters ordinarily
pronounced “shinjitsu.” At other times, though, in order to convey the equivalent of the English
“truth,” he placed the phoneticized “tsurusu” or “honto” at the side. Usually, he wrote the word
normally, i. e., only in characters. Cf. “Oncho to Shinjitsu,” in Oncho to Shinjitsu, 1925, p. 27
(Chosakushu, Vol. 2, p. 28); Takakura Tokutaro, “Kirisutokyo no Tokushoku to shite no
Choshizen” (“Supernaturalism as a Special Characteristic of Christianity”) Fukuin Shinpo No.
1470, August 30, 1923, p. 6 (Chosakushu, Vol. 1, p. 264); “Kirisuto no Heiwa naru Toji” ( The
peaceful Rule of Christ”), in Oncho to Shinjitsu, 1925, p. 77 (Takakura Tokutaro, Takakura
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10
11
12
13
14

15

16

17

18
19
20

78

Zenshu (Complete Works of Takakura, hereafter Zenshu). Vol. 1. Tokyo: Takakura Zenshu
Kankokai, 1936, p. 373); “Sei no Mondai to sono Kaiketsu” (“The Problem of Life and its
Solution”), 1926, in Chosakushu, Vol. 2, p. 140.

P. T. Forsyth, God the Holy Father. Little Books on Religion Series. London: Hodder & Stoughton,
1897, reprint ed., London: Independent Press, Ltd., 1957, p. 83.

Emphasis mine, Oshio, 1955, p. 60. Unless otherwise noted, translations in this essay are mine.
Oncho to Shinjitsu,” in Oncho to Shinjitsu, 1925, p. 4; Chosakushu, Vol. 2, p. 9.

Sato Toshio, Explanatory Comments, in Takakura’s Chosakushu, Vol. 2, p. 459.

Obviously this illustration requires imagination to overcome its inherent impossibilities.
Germany, 1965, p. 87.

E. g, Richard H. Drummond, A. History of Christianity in Japan. Grand Rapids, Michigan:
Wm. B. Eerdmans, 1971, pp. 295-296; Matsuoka, 1978, p. 58.

They have done so particularly in comparison to his mentors. Kuwada Hidenobu, “Takakura
Shingaku to sono Tokushoku” (“Takakura Theology and its Special Characteristics”) Shingaku
to Kyokai (Theology and Church) 2, No. 2, 1935, p. 59; Charles W. Iglehart, A. Century of
Protestant Christianity in Japan. Rutland, Vermont: Charles E. Tuttle Co., 1959, p. 182; Yamamoto
Kano, “Theology in Japan: Main Trends in our Time” The Japan Christian Quarterly 32, No.
1, January, 1966, pp. 38-39; Takemori Masaichi, “Christianity and Japanese Culture” The
Japan Christian Quarterly 32, No. 3, July, 1966, pp. 178-179.

Takakura Tokutaro, “Omoidazuru Mama” (“As I Recall”) Fukuin Shinpo No. 1370, September
29,1921, p. 5; Chosakushu, Vol. 1, p. 38.

Kuwada Hidenobu, Shingaku no Rikai (The Understanding of Theology). Tokyo: Nagasaki
Shoten, 1939, p. 435, as quoted in Sato, Chosakushu, Vol. 2, p. 471, and in Sato Toshio, Takakura
Tokutaro to Sono Jidai (The Life and Times of Takakura Tokutaro). Tokyo: Shinkyo Shuppansha,
1983, p. 105.

These have been reproduced in Takakura’s Zenshu, Vols. 8, 9.

Sato, Chosakushu, Vol. 2, p. 466.

Kuwada, 1935, p. 70; Okada Masao, “Wasurenu Koto domo (1) — Takakura Sensei kara Uketa
Mono — ‘Shingaku suru’ to iu Koto” (“Something Unforgettable (1): What I Received from
Pastor Takakura - ‘Doing Theology™”) Fukuin to Gendai (The Gospel and Modern Times) No.
5, April 10,1972, p. 4.



21

22
23
24

25

26

27

28

29

30

Cf, e. g, FK, pp. 102-103, 122-124, 140-142, 167-168; Chosakushu, Vol. 2, pp. 102-103, 383-385,
403-405, 421-423, 448-449.

Germany, 1965, pp. 93-94.

Yamamoto, 1966, p. 38.

Lamin Sanneh, West African Christianity: The Religious Impact. Maryknoll, New York: Orbis
Books, 1983.

Specific mention of the writings of Japanese Christian thinkers — ranging from Uchimura to
Kagawa — are spread throughout Takakura’s own writings.

Takakura also omits an entire section on the “character of authority,” which the English Table
of Contents lists as dealing with the authority of the prophets, Church, the Bible, and Jesus
Christ. Time and language limitations must have caused this deletion.

“The Authority in Matters of Faith, its Seat, and its Character,” in Zenshu, Vol. 4, pp. 19-23,
25. Hatano'’s book cited is Shukyo Tetsukgaku no Honshitsu to Konpon Mondai (The Nature
and Basic Problems of the Philosophy of Religion). Originally published in 1920, it has been
reproduced in the Hatano Seiichi Zenshu (Complete Works of Hatano Seiichi). Vol. 3. Tokyo:
Iwatani Shoten, 1968, pp. 171-242.

Takakura himself acknowledges these two writers’ respective influences in his writing of
“Junreisha” (“Pilgrim”) and “Osodokushi oyobi Fukuin Shugi no Honshitsu” (“Orthodoxy and
the Essence of Evangelicalism”). The latter essay was written in 1924, i. e, after Takakura
had returned to Japan; it was then published in the Fukuin Shinpo, as well as included in the
following year’s Oncho to Shinjitsu. “Oncho to Shinjitsu,” in Oncho to Shinjitsu, 1925, pp. 16,
21; Chosakushu, Vol. 2, pp. 19, 23, 469.

For example, Takakura’s series on Catholicism ran in the widely-read Fukuin Shinpo from
late May through July of 1923. His next series on supernaturalism in Christianity, written in
August with its first instalment appearing in the August 23 Fukuin Shinpo, begins with
apologetic clarification of his main point within the previous articles on Catholicism, i. e., his
understanding of Christianity and culture/civilization. In effect he assures his Protestant
evangelical readers of his central concern for the salvation of Japanese people. “Kirisutokyo
no Tokushoku to shite no Choshizen” Fukuin Shinpo No. 1469, August 23, 1923, p. 1; Chosakushu,
Vol. 1, pp. 256-257.

Takakura remained in close communication with his family as well. Of course, much of this
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31

32

33

34

35
36

37

38

80

contact with family and friends was maintained and developed through correspondence.
Amongst his diary entries for the time away from Japan, Takakura mentions receiving letters
and packages from family and friends. Zenshu, Vol. 10, “Nikki,” pp. 149-216. Takakura’s
general correspondence is reproduced in Zenshu, Vol. 10, “Shokan,” pp. 3-167, arranged
according to the recipient; letters he sent from Europe are sprinkled throughout. Letters
Takakura sent to his family are on pp. 267-284.

Oncho to Shinjitsu,” in Oncho to Shinjitsu, 1925, pp. 13-16; Chosakushu, Vol. 2, pp. 16-19.
Reproduced in Oshio, 1955, pp. 116-118.

Takakura ends both his “Pilgrim” and a series he wrote on Catholicism with affixed comments
attempting to clarify points, as well as pleas for understanding. “Junreisha” Seisho no Kensan
No. 79, June, 1923, pp. 37-39 (Chosakushu, Vol. 1, pp. 57-62); “Katorishizumu ni kansuru
Kyomi” (“Interest in Catholicism”) Fukuin Shinpo No. 1465, July 26, 1923, p. 6 (Chosakushu,
Vol. 1, p. 253).

The equivalent term is “sarawareta”; emphasis original. “Oncho to Shinjitsu,” in Oncho to
Shingitsu, 1925, p. 16; Chosakushu, Vol. 2, p. 19.

This is Nishitani’s phrase in reference to Nishida Kitaro. Nishitani Kenji, Nishida Kitaro.
Translated by Yamamoto Seisaku and James W. Heisig. Berkeley: University of California
Press, 1991, pp. 40-41.

Cf. above, n. 23.

Germany, 1965, p. 94. It should be pointed out that this writer at least can find no confirming
evidence for Germany’s assertion that Takakura was reading Ritschl “during [his] early
period,” although one can safely assume that his seminary readings at least would have
included this dominant figure. Oshio finds evidence — likely Takakura’s unpublished diaries
— of Takakura’s having read, during his first two years after seminary, both Orr’s and Garvie's
well-known books on Ritschlianism. Cf. Oshio, 1955, p. 60.

The equivalent phrase for “problem of culture” is “bunka no mondai.” Sato, Chosakushu, Vol.
1, pp. 395-401; Sato Toshio, Nihon no Kirisutokyo to Shingaku (Japanese Christianity and
Theology). Tokyo: Nihon Kirisuto Kyodan Shuppankyoku, 1968, pp. 116-147; Ouchi Saburo,
“Takakura Tokutaro ni okeru ‘Bunka no Mondai” (““The Problem of Culture’ in Takakura
Tokutaro”) Fukuin to Sekai No. 3, 1985, pp. 12-22.

“Kami no Kuni no Seishin to Genri” (“The Spirit and Principles of the Kingdom of God”)
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40

41

42

43

44
45

Fukwin Shinpo No. 1359, July 14, 1921, p. 5; Chosakushu, Vol. 1, pp. 169-170. Sato comments
on Takakura’s passing through Ritschl’s kingdom of God in this essay. Chosakushu, Vol. 1,
pp. 396-397.
Takakura Tokutaro, “Kami no Kuni ni kansuru Kosatsu sono ta” (“Consideration of the
Kingdom of God and Other Matters”) Fukuin Shinpo No. 1389, February 9, 1922, pp. 5-6
(Quotation from p. 6); Chosakushu, Vol. 1, pp. 192-193 (quotation from p. 193). The term
“subjugate” (“kokufuku”) is from Sato’s explanation. Sato, Chosakushu, Vol. 1, pp. 397-398.
Just before leaving Edinburgh, Takakura shared his idea of uniting the kingdom of God
and the atonement in answer to a question by W. P. Paterson. By Takakura’s account,
Paterson’s praiseworthy response to Takakura’s answer included the remark, “That is a
very, very interesting idea...” How much this idea expressed what Takakura truly thought
is evidenced by his diary for that day (June 18), where Takakura writes of Paterson, “How
thankful I am to have found for the first time someone in Scotland who responds to the depths
of my heart” (“...yo no kokoro no oku ni respond suru hito...”). Takakura Tokutaro, “Edinbara
Saigo no Mikkakan” (“Last Three Days in Edinburgh”) Seisho no Kensan No. 74, January,
1923, p. 43 (Zenshu, Vol. 6, p. 291); Zenshu, Vol. 10, “Nikki,” p. 187.
“Collided” (“butsukatta”) is one of Takakura’s own favorite expressions; cf,, e. g., FK, p. 150
(Chosakushu, Vol. 2, p. 431); Takakura Tokutaro, “Hitsuzen no Michi” (“Road of Necessity”),
in Oncho no Okoku (Kingdom of Grace). Kamakura, Kanagawa Ken: Seisho Kensansha, 1921,
pp. 146-162 (Chosakushu, Vol. 1, pp. 7-17). The latter quotation is from Nishida Kitaro, A
Study of Good. Translated by V. H. Viglielmo. Tokyo: Ministry of Education, 1960; reprint
ed., Tokyo: Yoshudo Co., Ltd., 1988, pp. 85-86.
He writes this in his English essay, written in Edinburgh. Zenshu, Vol. 4, p. 13. This quotation
is also noted by Germany, 1965, p. 94.
Thus, for example, labelling H. R. Mackintosh as “Ritschlian” thus qualifies Takakura’s praise
of his Edinburgh mentor. “Oncho to Shinjitsu,” in Oncho to Shinjitsu, 1925, p. 4; Chosakushu,
Vol. 2,p. 9.
Cf, e. g, FK, pp. 71-75; Chosakushu, Vol. 2, pp. 351-355.
Cf. FK, pp. 67-71; Chosakushu, Vol. 2, pp. 347-351.
Takakura uses this expression in reference both to Jesus and to Uemura. Cf. FK, p. 51; Chosakushu,

Vol. 2, p. 331; Takakura Tokutaro, “Uemura Sensei o Shinobu” Fukuin Shinpo No. 1538, January
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51
52
53
54

55
56

57

58
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82

22,1925, p. 8 (Chosakushu, Vol. 3, p. 349); Takakura Tokutaro, “Uemura Sensei no Sekkyo no
Omoide” Fukuin to Gendai No. 11, February, 1932, p. 45 (Chosakushu, Vol. 3, p. 355).

Ct. FK, p. 92; Chosakushu, Vol. 2, p. 373.

FK, p. 36; Chosakushu, Vol. 2, pp. 316-317. Cf. Takakura Tokutaro, “Seimei to Oncho,” in Oncho
to Shomei (Grace and Calling). Tokyo: Nagasaki Shoten, 1926, p. 57; Chosakushu, Vol. 4, p. 120.
Takakura Tokutaro, “Makoto no Chichi to Ikeru Ishi” (“True Milk and Living Stones”), April,
1916 sermon, in Zenshu, Vol. 1, p. 85.

Takakura Tokutaro, “Maboroshi no Chikara” ( The Strength of Vision”), in Oncho no Okoku,
1921, p. 100; Chosakushu, Vol. 4, p. 47.

Francis Thompson, The Hound of Heaven. London: Burns & Oates, Ltd., n. d,, p. 10. Takakura
Tokutaro, “Oncho ni Kataruru made,” in Oncho to Shinjitsu, 1925, p. 159 (Chosakushu, Vol. 1,
p. 132); Takakura Tokutaro, “Kami no Ai to Kami he no Ai,” in Kami no Ai to Kami he no
Ai (God’s Love and Love Towards God). Tokyo: Nagasaki Shoten, 1928, p. 41 (Chosakushu,
Vol. 4, p. 189).

“elen no seinen”

This is Takakura’s own description. Cf. FK, p. 8; Chosakushu, Vol. 2, p. 288.

Oshio, 1955, pp. 48-49.

Takakura gave these lectures in early 1919, after moving back to Tokyo from Sapporo. Zenshu,
Vol. 10, “Nikki,” p. 92.

Cf. n. 52 above, plus FK, pp. 30-31, 93; Chosakushu, Vol. 2, pp. 310-311, 375.

Takakura Tokutaro, “Makoto no Chichi to Ikeru Ishi” (“T'rue Milk and Living Stones”), preached
in April, 1916, in Zenshu, Vol. 1, p. 85; Takakura Tokutaro, “Akebono no Myojo” (“Morning
Star”) Seisho no Kensan No. 23, October, 1918, p. 3 (Zenshu, Vol. 1, p. 190); Takakura Tokutaro,
“Eien no Gyobo” (“Eternal Anticipation”), February, 1925, in Zenshu, Vol. 1, p. 407; Takakura
Tokutaro, “Gyobo yori Taibo he” Seisho no Kensan No. 147, March, 1929, p. 5 (Zenshu, Vol. 2,
p. 214).

It is pertinent to note that Takakura’s earlier interest in Catholicism for input into Christianity’s
overall relationship with civilization continued into later years as well. Cf. his May 28, 1931
letter, Zenshu, Vol. 10, “Shokan,” p. 123.

Ct. FK, p. 172; Chosakushu, Vol. 2, p. 453.

Sato Toshio, in Furuya Yasuo, ed. Nihon Shingakushi (History of Japanese Theology). Tokyo:
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Yorudansha, 1992, p. 73.

It was while he was still in Sapporo that Takakura wrote in 1917 his “Luta no Konpon Shiso”
(“Luther’s Fundamental Thought”). This has been reproduced in Chosakushu, Vol. 3, pp.
267-276. The essay begins, “The kernel of all of Luther’s religious thought exhausted in the
one verse, justified through faith alone’.” Emphases original.

Takakura makes these remarks within his series on Catholicism. “Katorishizumu ni kansuru
Kyomi” Fukuin Shinpo No. 1460, June 21, 1923, p. 4; Chosakushu, Vol. 1, pp. 232-234.
“mujoken...maitte shimatte de mo iru”

Takakura Tokutaro, “Oncho to Shomei — Oncho to Shomei Hashigaki (‘Preface’),” in Oncho
to Shomei (Grace and Calling). Tokyo: Nagasaki Shoten, 1926, p. 2; Chosakushu, Vol. 2, p. 36.
Cf. Sato, 1992, p. 73.

In reflecting on his studies in Britain, these phrases are among the ones Takakura uses in
describing what these particular authors taught him. “Oncho to Shinjitsu,” in Oncho to Shinjitsu,
pp. 1-31; Chosakushu, Vol. 2, pp. 7-31.

It is significant enough to note at least that there is some difference of opinion as to the
impor-tance of Schweitzer’s works to Takakura. On the one hand, Oshio remarks that
Takakura read Schweitzer (in English) to much benefit over the next three years. Charles
Germany as well argues for Scheweitzer’s importance, placing him alongside Calvin as the
“influence...central in keeping Takakura’s mind open to the issue of Christianity’s respon-
sibility to the world around him.” Sato, however, claims that Schweitzer’s input was not that
significant for Takakura’s “intellectual journey.” Oshio, 1955, pp. 144-145; Germany, 1965,
pp. 113-114; Sato, Chosakushu, Vol. 2, p. 462.

These interrelated themes appear regularly in Takakura’s works; cf,, e. g., FK, pp. 7-8, 16;
Chosakushu, Vol. 2, pp. 287-288, 296. Among the many factors for their being major themes
for the corresponding Western thinkers were the Great War and the ascendency of Ritschlian
theology. Cf,, e. g., Thomas A. Langford, In Search of Foundations: English Theology 1900-1920.
Nashville, Tennessee: Abingdon Press, 1969; Albrecht Ritschl, The Christian Doctrine of
Justification and Reconciliation: The Positive Development of the Doctrine. English Translation
edited by H. R. Mackintosh and A. B. Macaulay: Edinburgh: T & T Clark, 1900, pp. 1-20.

He does this in several different ways, for example in response to a criticism that he resembles

Barth, Takakura distances his own position from Barth’s “hidden God.” Takakura Tokutaro,
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67

68

69

70

84

“Sato Shigehiko Kun ni Kotau” (“Reply to Shigehiko Sato”) Fukuin Shinpo No. 1685, December
1, 1927, p. 5; Zenshu, Vol. 5, p. 203. Furthermore, Takakura did not change his overall attitude
even in his later years. For example, in May, 1933, Takakura writes to one of his students
that he is praying fervently that the student will study Luther and Calvin as opposed to Barth:
“After all, as a theology I think that Barth is unhealthy in terms of its faith content.” May 22,
1933 letter, Zenshu, Vol. 10, “Shokan,” p. 111.

Both Sato Toshio and Charles Germany point out Takakura’s early preference for Brunner,
Sato, 1992, p. 79; Germany, 1965, p. 121. Germany goes on to state, “One can certainly take
for granted that this larger debt to Brunner did not preclude Takakura’s reading Barth’s early
books, particularly his commentary on the Book of Romans.” Although this claim would appear
to rest on fairly safe ground, the only concrete evidence that Takakura did in fact read Barth’s
Romans commentary is his inclusion of it amongst his list of reference works for his own
commentary on Romans. However, Takakura never refers to Barth in his comments, despite
constantly using the remarks of numerous other commentaries. Chosakushu, Vol. 5, p. 56.
There is not one quotation of Barth in FK, whereas there are several of Brunner, Holl, Heim,
Althaus, Vollrath and others. In Takakura’s dogmatics lectures, K. Barth is mentioned twice
(both times in reference to the same quotation), whereas P. Barth and T. Barth are each
mentioned once; Vollrath is mentioned four times. As to number of works included in the
numerous bibliographies, K. Barth’s writings appear four times, Vollrath’s five. Zenshu, Vol.
8, pp. 19,53, 71, 72, 125, 162, 177, 184, 185, Vol. 9, pp. 678, 785, 857, 859, 864, 877, 1017, 1019.
Sato, Chosakushu, Vol. 2, p. 464. Apparently, the phrase “Barthian before Barth” was coined
in 1933, and in reference to Forsyth. A recent analyst begins his article, which considers the
validity of the label, by asserting that both Barth and Forsyth would have immediately
rejected “the allegation contained in it.” John Thompson, “Was Forsyth Really a Barthian
Before Barth?,” in Trevor Hart, ed., Justice the True and Only Mercy: Essays on the Life and
Theology of Peter Taylor Forsyth. Edinburgh: T & T Clark, 1995, p. 237 (n. 1).

Cf,, e. g., Lande’s uses of the descriptive phrase “pre-Barthian Takakura,” as well as the
statement,”... Takakura Tokutaro developed a Protestant Reformed theology of a Barthian
type...” Aasulv Lande, Meiji Protestantism in History and Historiography: A Comparative
Study of Japanese and Western Interpretations of Early Protestantism in Japan. Frankfurt:
Peter Lang, 1989, pp. 99, 101, 115.
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Kuyama, in Kuyama, ed., Taisho-Showa vol., 1956, p. 310; Germany, 1965, p. 122; Ouchi, Ohki,
and Sato, in “Takakura Tokutaro to Nihon no Kyokai” Panel Discussion, 1964, pp. 41-43;
Matsuoka, 1978, pp. 75-76.

Barth’s name sometimes pops up within Takakura’s casual lists of contemporary Swiss and
German thinkers, but at other times Barth’s name does not appear at all. For example, in a 1932
magazine article on crisis theology, the only name mentioned is Brunner’s, in connection with
the translation of his writings. Takakura Tokutaro, “Kinki Shingaku ni tsuite” (“Concerning
Crisis Theology”) Fukuin to Gendai No. 15, June, 1932, p. 1; Chosakushu, Vol. 3, pp. 394-396.
Cf. FK, pp. 8-9, 150; Chosakushu, Vol. 2, pp. 288-289, 431-432.

Sato Shigehiko’s blistering criticism of /K attempts to link Takakura with Barth through the
phrase “Wholly Other.” However, Takakura had been using that expression for years, apparently
before he had ever encountered dialectical theology. Thus not only does the attempt to classify
Takakura as “Barthian” through word association fail due to Takakura’s typical use of others’
expressions: he had termed God as “das ganz Andere” via some other German “influence.”
Sato Shigehiko, “Takakura Kun no Shingakuteki Tachiba o Nanzu” ( Criticizing Mr. Takakura’s
Theological Position”) Fukuin Shinpo No. 1683, November 17, 1927, pp. 5-9. Cf. Takakura’s
1923 “Oncho to Kito” ( Grace and Prayer”), in Oncho to Shinjitsu, 1925, p. 179; Chosakushu,
Vol. 1, p. 148.

One analyst states, “The emerging neo-orthodox theology in Europe under the influence of
which he spent his formative years was an appropriate vehicle for expressing Takakura’s
own ‘evangelical Christian thought’ in Japan.” Matsuoka, 1978, p. 68. One can accept the view
that Takakura used neo-orthodox theology as a vehicle for expressing his own thought; however,
in no sense did Takakura spend “his formative years” under crisis theology’s influence. It
was not until after he returned from Britain in 1924, i. e., when he was about forty years old
and during the last decade of his life, that Takakura first read selected materials of the so-
called Crisis Theologians.

Similarly, Germany’s emphasis on the “influence” of Western thinkers on Takakura
must be criticized. Rather than seeing a “dominant and lasting influence” of Forsyth, for
example, this study prefers Germany’s occasional references to the manner in which Takakura
“took leave of Ritschl, Herrmann, and Schleiermacher.” Emphasis mine. Germany, 1965, pp.

95, 105.

85



FUAPEMWE T (19974F)

75

76

77

78

79

80

81
82

86

Lande, 1989, p. 87.

“... senyu... o hakkensareta...” Fukuda Masatoshi, “Takakura Sensei no Naiteki Hatten ni

tsuite” (“Concerning Professor Takakura’s Inner Development”) Shingaku to Kyokai 1, No. 1,

1934, p. 154.

Regrettably, this leap is taken by Lande and other second-hand analysts within their otherwise

helpful survey works. Cf. op. cit., pp. 99, 101, 115.

These are Takakura’s descriptive words. “Oncho to Shinjitsu,” in Oncho to Shinjitsu, 1925, p.

21; Chosakushu, Vol. 2, p. 23. Reproduced in Oshio, 1955, p. 123.

Kumano Yoshitaka, “Nihon no Kyokai ni okeru Shokuzairon” (“The Doctrine of Atonement

in Japanese Protestant Theologians”) Shingaku No. 38, 1976, p. 24. The English translation of

the title was provided by the journal. Cf. n. 5 above.

As for Forsyth’s German interests: “Since he read German well... he managed to keep in close

touch with Continental thought. Schlatter, Kaftan, Kihler, Wendt, and Wernle were particularly

influential in his writings. ..” Robert McAfee Brown, P. T. Forsyth: Prophet for Today. Philadelphia:

The Westminster Press, 1952, p. 31. Also,
His daughter tells us that about one-third of the books in his library were in German and
that he kept abreast with thought in that country by the regular reading of its periodic
literature. This information, along with Forsyth’s own admission of indebtedness to the
Germans, has most probably fostered the idea that his chief affiliations as a theological
thinker must be looked for in that direction. There can be no doubt that he owed a great
deal to Hegel, Ritschl, Kihler, and Zahn, and something to Thmels, Schaeder, and Schlatter.

Emphasis original. Harry Escott, P. T. Forsyth and the Cure of Souls: An Appraisement and

Anthology of his Practical Writings. Originally published as Peter Taylor Forsyth: Director of

Souls, London: Epworth Press, 1948; reprint ed., London: George Allen & Unwin, Ltd., 1970,

p. 9. An example of Forsyth’s open acknowledgement of help received from German thought

includes what he writes in the preface of 1912 Principle of Authority: “My largest creditors

among many are these... Thmels... Pfennigsdorf... Schaeder...” P. T. Forsyth, The Principle

of Authority in Relation to Certainly, Sanctity and Society: an Essay in the Philosophy of

Experimental Religion. London: Hodder and Stoughton, 1912, p. v.

FK, p. 150: Chosakushu, Vol. 2, p. 432. Cf. n. 78 above.

Forsyth, 1957, p. 83.
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P. T. Forsyth, The Person and Place of Jesus Christ. London: Independent Press, 1909, p. 71.
Sato Toshio says the following about Takakura’s style in FK:
This book is... a book of battle, fiercely fighting for his so-called Evangelical Christianity
against various, different positions. As a type of manifesto which boldly and frankly
expresses this emphasis, it gives body blows to the reader in going to the place of [real]
meaning, as something having the authority to press in upon a person’s heart.
Sato, 1983, p. 114.
Takakura’s journey through Ritschl has already been described. As for Forsyth, John Rodgers,
for example, in his important analysis asserts, “One could, with reasonable accuracy, describe
Forsyth’s whole theological pilgrimage as an inner critique of Ritschlian theology.” The
continuation of the quotation should be noted as well of course: “One should add immediately,
however, that the critique was so radical and basic as to create a position which can only in
the most qualified manner be referred to as Ritschlian.” Rodgers also points out that Forsyth
initially went to Géttingen “in order to sit at the feet of that great, almost overwhelming figure
Albrecht Ritschl.” John H. Rodgers, The Theology of P. T. Forsyth: The Cross of Christ and
the Revelation of God. London: Independent Press, 1965, Introduction, p. 3.
It is interesting to note that, during a trip to Germany in the summer of 1922, Takakura
purchased several books, many of which were concerned with the kingdom of God. Cf. Sato,
Chosakushu, Vol. 2, p. 461.
P. T. Forsyth, Positive Preaching and the Modern Mind. London: Hodder and Stoughton,
1907, p. 223.
Cf.,, e. g., Forsyth, 1957, pp. 83ff.
The vast majority of research on Takakura has been conducted by theologians who have either
held, or at least been trained under, a theological position sympathetic to Barthianism. This
essay has thus had to give undue attention to declassifying Takakura from that framework
— which after all arose in a cultural and historical context far removed from the one in which
Takakura’s thought developed.
Besides the oft-described alliance of Western Christianity with its various cultural forms, a
major factor in its theological exclusiveness was the centuries-old Western inheritance of an
all-encompassing “theologia” as “Queen of the Sciences.” Frank Whaling, Christian Theology

& World Religions: A Global Approach. Contemporary Christian Studies Series, ed., Paul Avis.
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Basingstroke: Marshall Pickering, 1986, pp. 60-62.

One writer has described the lingering tendency of much of Western theology to view
other Christian understanding through its own lenses as the “ghost of Western Christendom.”
Stephen Crites, In the Twilight of Christendom: Hegel vs. Kierkegaard on Faith and History.
Chambersburg, Pennsylvania: American Academy of Religion, 1972, p. 18.

Kitamori Kazo is one who laments the lack of original production in Japanese theology —
claiming instead a role of distributor of Western theology — in contrast to Japanese literature’s
and philosophy’s recasting of Western thought. Kitamori Kazo, in Kuyama, ed., Taisho-Showa
vol,, 1956, p. 77.

David A. Dilworth, “Translator’s Preface,” in Nishida Kitaro, A»t and Morality. Honolulu:
University Press of Hawaii, 1973, p. xi.

Interestingly, it is Kitamori who basks in the “blessing” of living within the “given
[Japanese] ‘boundaries of habitation’.” This enables “proceed [ing] to the heart of the Biblical
message,” 1. e, finding “the central motif of the ‘theology of the Pain of God’.” The basis of
Kitamori’s assertion is that the Japanese mindset is “emancipated from the substantialism of
Greek objectivism and also from the existentialism of Greek subjectivism.” Kitamori Kazo,
“Is ‘Japanese Theology’ Possible?” The Northeast Asia Journal of Theology No. 3, September,
1969, p. 87.

John 10: 39.

“No one is beyond this error of assuming a built-in advantage for culture, especially when
culture is underpinned by economic and political power... For most of us it is difficult enough
to respect those with whom we might disagree, to say nothing of those who might be different
from us in culture, language, and tradition.” Lamin Sanneh, Translating the Message: The
Missionary Impact on Culture. Maryknoll, New York: Orbis Books, 1991, p. 27.

Emphasis mine. I am indebted to Andrew Walls for this particular angle on thinking about

Ephesians 3: 10.
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[Abstract in English]

English Summary of
“The Theology of Takakura Tokutaro:
An Appeal for a Reappraisal”

J. N. Jennings

Even though Takakura Tokutaro (1885-1934) played important roles as pastor and
theologian in the Protestant Church in Japan, he is scarcely recognized as a Christian
thinker worthy of our attention. In particular, his theology is seen as both out-of-date
and a “closed book” in terms of either needing further analysis or having anything new
to teach us today, since we wrestle with more urgent, contemporary matters.

What this essay argues, however, is that looking afresh at Takakura as a Christian
human being, i. e., as someone who grappled with understanding the gospel within his
own historical situation, will cast new light not only on Takakura, but also on ourselves
as we seek deeper insight into God’s Word and the Christian faith. The essay thus first
gives a historical overview of Takakura’s life. It then considers the question as to how
to examine Takakura’s thought, and suggests a course of looking at the matter of how
he interacted with various Christian thinkers, especially Western theologies.

What such an examination shows first is the primary importance for Takakura’s
thought of his Japanese context, including his own Japanese Church, more so than the
Western thinkers he encountered. How he used Western theologians is then examined,
with special attention given to his relationships with Karl Barth and P. T. Forsyth. The
essay concludes with some observations as to how reading Takakura can benefit us

today in our ongoing theological enterprises.
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Short Study

Upon This Rock I Will Build My Church

Thomas N. Wisley

A number of years ago in the process of
writing my dissertation at Fuller Seminary, I
struggled with the problem of the Church within
it’s cultural context.! My immediate concern
then was the issue of the nature and character
of the “Church” in Northeast Thailand, at that
time within a synthesizing Buddhist/Marxist
contextual situation.

From some professors I learned that culture
was important, and that relevant indigenous
cultural forms needed to be applied as legitimate
expressions of the inner faith of Christians
within their cultural framework. At the same
time I learned from other teachers that the
church is often “too indigenous,” Nazi Germany
and the struggle of the “German Christians”
being cited as one example of “cultural Chris-
tianity” that should be avoided at all costs.

I learned a lot from these men. They forced
me to think both culturally and theologically. It
is this struggle that brings me to this article.
My interest in the Church has not diminished.
Indeed, it has grown! Ten years in Thailand,
four years in the Philippines and six years in
Japan have provided me a variety of cultural
examples of the Church within a variety of
Asian contexts.

In Thailand the struggle has been between

indigenous Theravadic-Buddhism, modernity
and a “western” form of the church.? There, to
become a Christian is to become a luuk farang?
My research there lead me to the conclusion
that one of the greatest inhibitors to Christianity
is the extreme westernity of the Church.*

In the Philippines I observed that the Church,
though not westernized in the same sense as
Thailand, was shaped by 300 years of Spanish
Roman Catholic Christianity and then by Ameri-
can Protestant Christianity. These conflicting
and sometimes antagonistic forces, whatever
good may have been accomplished in economic
terms (infrastructures, etc.), produced a
dependent Church, both on the Roman Catholic
and the Protestant sides, without any strong
Filipino identity.”

In contrast to these cultural expressions it
seems to me that the Church in Japan is too
indigenous. Often the Church in Japan is described
as “western” or “American.” While the outer
form may appear “western or “American,” I
will maintain in this article that its inner essence
is essentially traditional Japanese. One pastor
put it this way; “the church is the company
(kaisha); i.e. the pastor is the boss, the people
are its employees.” The analogy used here is

not my own and is certainly indigenous, relevant
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to the cultural soil and therein it is suggested
by some missionaries to be the “secret” to
breaking the 1% barrier of numbers of Christians
in Japan.

As relevant as the model may be to Japanese
culture, I will maintain in this article that such
an analogy, while it is culturally relevant, exceeds
biblical boundaries. Clearly a more biblical model
is needed in all three examples I have cited.

By contrast I will maintain that the church
in any given cultural context should be dynam-
ically equivalent to Biblical models, not cultural
ones. This will require that the biblical content
take priority over cultural forms or structures.

With regard to form and structure I will
maintain that these represent aspects of the
contextual frame of reference within which the
Biblical models operate and should not in any
way determine the nature and character of the
local church.® Indeed, the opposite should be
true. The nature and character of the church
should be constant, guided by scripture, while
form and structure are dynamic and changing,
using cultural forms where they can be found
or constructed.

Given this approach it is appropriate that I
begin with one of the most significant biblical
passages concerning the Church.

“And I tell you that you are Peter, and on this

rock I will build my church, and the gates of

Hades will not overcome it.”

Matthew 16: 18 NIV
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Centrality of Church to Jesus’ Mission

My purpose in citing this passage is not to
engage the familiar debate concerning Jesus as
the “rock” or Peter as a piece of the “rock.” As
a Protestant I accept the reference to Christ.”
My purpose here is to focus attention upon
that which is built upon the rock.

To illustrate, would it not be strange to praise
the foundations of St. Peter’s Cathedral as the
most significant thing about it? This is not to
minimize the importance of the foundations
but to show their proper function.

Though this is a bit strained I think it is to
some extent what Jesus had in mind. The rock
is essential, fundamental, foundational to that
which he would leave behind; i. e. the Church,
both the edifice and the foundations!

Regardless how the text is interpreted one
cannot escape the centrality of the Church to
Jesus’ mission. It is this greater significance,

not its formal structure, that I emphasize here.®

Development & Structuring of the Church

Is it not interesting that Jesus gave such
limited description about form and function to
that which was so vital, so central to his ministry?
There seems to have been no self-conscious
effort on Jesus part to form a church structure.
Rather, the form and structure of the church
seem to have developed quite naturally as the
early Christians interacted with cultural forces
surrounding the formation of the “ekklesia,”
those “people of God” who were being “called
out of the world” into fellowship with God
through Christ.’



Apparently these early Christians worshipped
in synagogues. They survived under Roman
rule only because their worship practices
appeared to be a form of a Jewish sect. One
might raise the question, why then did the
early church not become a Jewish sect? How
did it develop differently from the existing
synagogue structure?

One could argue that it did. Evidences of the
synagogue pattern can be seen in most all forms
of Christian worship: the reading of Scripture
(Torah), prayer, sermon (homily), benevolent
offering for the poor, etc.

On the other hand noticeable differences
distinguished Jewish worship from the early
Christian communities. There is no question
that these differences issued in formal or struc-
tural formation of early Christian worship
practices."” These include a common body of
literature, Scripture (Pentateuch, Prophets,
Wisdom) and commentary (Midrash & Talmud)
and a common religious heritage (Abraham
through the prophets). The early Christian
Church developed formally and structurally in
ways quite distinct from the surrounding

cultural forces."

Defining the Church

Moving from this historical sketch to the more
immediate concern of identifying the nature and
character of the Church in contemporary terms,
I will define the term “Church,” in a broad way
as “the people of God,” a collective body of
believers who have responded to the claims of

Christ and who accept his rule over their lives."”

The “people of God” sited from a New Tes-
tament source (Matthew 16: 18) does not imply
that a people of God did not exist prior to the
New Testament period. I acknowledge the
historical continuity of the Old Testament
people of God with the New Testament people
of God.”

But, to return to Jesus’ words, “I will build
my Church,” it is important to note some
important developments about the beginnings
of the Church that reflect its essential nature
and character and lend more substance to my
definition. These developments preceded Jesus’
instructions in the Sermon on the Mount
(Matthew 5-7) and his Kingdom teaching which
helped prepare his followers for Pentecost.

One of the first of these developments was
the regular meeting together of the disciple
band and other followers of Christ after Jesus’
ascension. Jesus instructed his disciples and
others to meet together after his departure
(Acts 1: 4), which they did (Acts 1: 14, 15).
After having been filled with the Holy Spirit
they went out “declaring the wonders of God”
speaking the languages of various ethnic groups
visiting Jerusalem (Acts 2: 9-11). Many people
responded and were baptized (Acts 2: 28-42).

The “upper room” event has been described
as miraculous because people spoke languages
not previously known or studied and because
so many people believed and were added to the
“church.” I would add that it was equally mirac-
ulous that people of such cultural diversity
responded to the message being spoken in the
market (Acts 2: 9-11).
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The collective sharing and structured fellow-
ship that followed was crucial to the early
development of the Christian movement. Converts
were incorporated into groups or “fellowships.”
Theirs was not some variation of the numerous
secret religious societies of the Roman period
or even of the synagogue. The Christian move-
ment of the first century was peculiar in that
its spiritual head, Jesus Christ, and its forms of
fellowship reflected an inner belief in a structure
that in time became known as the Church.

I turn now to a discussion concerning the
inner nature and character of the Church.

What, in essence, was it?

Nature & Character of the Church

One of the distinctive features of the early
Church was its conception of itself as a
“communion” (koinonia) of the Holy Spirit (Il
Cor. 13: 14). The participating Christians in
these groups possessed what Latourette calls
an “inclusive faith” that held an open invitation
to all people to join their fellowship regardless
of age, sex or cultural background.” This “inclu-
siveness” found greater expression as the
Church expanded its geographical and cultural
borders beyond the Mediterranean region.”

During the period of the Apostolic Fathers
this emphasis was joined by other features that
grew out of the corporate life of the believers
and the study of the Scriptures, bringing to light
certain outward manifestations of the inner
essence or nature of the Church. These other
features included holiness, love, obedience to

Christ, Christian unity, proclamation, etc.. In
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time, these features shaped and formed an
ecclesiology that recognized four distinct
attributes: (1) unity, (2) universality, (3) holiness
and (4) apostolicity.'

It has been asserted that these attributes
represented the essential “nature” of the Church
and that by their presence (or absence) one
could discern the “true Church.” The Reformers
were not satisfied with this. They believed that
the true nature of the Church could not be
known apart from a “living relationship with
Christ.” Berkhof notes that “the Reformation
discovered...that a church may not outwardly
conform to these marks without having a vital
relationship to Jesus Christ.”"”

After the Reformation two new emphases
were added: (1) the “pure” preaching of the
Word (referring both to the Scriptures and to
Christ) and (2) the “right” administration of the
sacraments. Desirous of finding a way of testing
the authenticity of the Church the Reformers
changed the terminology and began to speak
of the “true marks” of the Church.

To summarize, the Reformers raised an
important awareness in the sixteenth century
that the Head of the Church, Jesus Christ, is the
only criterion whereby one can ascertain the
“true” inner essence or nature of the Church.
Unfortunately, the “new marks” of the Church
became the defining means whereby the old
attributes of unity and catholicity, though not
set aside in theory, were damaged in practice.

It follows from this historical sketch that any
objective “true”mark” or “attribute” of the inner

nature of the Church is bound to a time/context



limitation and that limitation must be central
to any discussion about the nature of the Church.

This is not to say that the context determines
the essence or the nature of the Church. Indeed,
the case in point indicates that this is precisely
the problem in Asia. Instead, I affirm the dynamic
application of the Scriptures to changing cultural
situations and the rejection of any static cultural
view of the Church. If, as Piet observed, “Refor-
mation thinking” is applied rigidly in any
cultural context, Western or Asian, it “stands
in danger of having a stationary or static view
of the church.” He said, “The Church must look
to God and to the world and find its reason for
being as God’s people in god’s world.”*®

This static view Piet speaks of has been
with the Church in various cultural contexts to
the present time. Van Engen has helped bring
the issue into sharper focus. He cites Moltmann’s
view that a tension must be maintained relative
to the form (institutional structure) of the Church
and its essence (nature). Moltmann observed
that one of the key factors that inhibits a proper
understanding of the Church is a limited per-
spective of it in the midst of historical change.””

In other words, how can the true Church be
identified when dynamic cultural and historical
forces press her to adapt or change or abandon
her traditional forms? What are we to do when
the Church fails to reflect its essence? He answers
that “form and essence are indispensable to each
other, and must be kept together in tension, in
hope, and in the power of the Spirit.”*
Both Moltmann and Van Engen are helpful

because together they form a perspective that

identifies the nature of the Church not by any
static list of attributes alone, but that acknowl-
edges the influence of dynamic historical change
and allows for a tension between the form of
the Church and its inner nature or essence.
Going a step further the nature of the Church,
though identified empirically through sociology
or anthropology, possesses a dimension that
cannot be touched using these research tools. I
find in Dietrich Bonhoeffer another dimension,
another tool so to speak, by means of which
the Church is truly itself in the sense Jesus
intended it by his words, “Upon this rock I will
build my Church.”
It is possible to discern certain communal
intentions from a study of the actual contents
of Christian faith, as these are found in
empirical groupings. But in this way we
cannot reach the concept of the Church. The
Christian concept of the Church is reached

only by way of the concept of revelation.””

I am not here affirming or disaffirming Bon-
hoeffer’s concept of revelation. That is another
concern. What I do affirm in Bonhoeffer here is
a concept about human community brought
together under the Lordship of Jesus Christ,
something Bonhoeffer understood very well.

Both Bonhoeffer and Moltmann bring light
to bear upon the nature of the Church within a
cultural context. Moltmann provides an appre-
ciation of the form/context influence while
Bonhoeffer helps us to see that the nature of
the Church is much more than her cultural

forms. This combination is vital for without it
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we might be inclined to discard the Church/church
because of unfaithfulness to her true biblical
nature. Or, on the other hand, we might simply
shape the Church/church following cultural
trends, forms or values, making it into a kind
of socio-religious club.

How, for example, are people to think about
the Church when she claims to be loving and kind
in essence, but by her practice of exclusivism
makes love in the Biblical sense incomprehensible
to Japanese culture? Or again, how are people
to identify with the Church if, in its actual
outworking, loyalty to the social organization
(denomination) is more important than loyalty
to the claims of Jesus Christ ? Or again, how
can people come to faith and be part of the
Church if in so doing they only become part of
a foreign community?

Could it be that, in this sense, that the biggest
problem to the growth of the Church in Japan
and Thailand may well be the “churches” in
Japan and Thailand, which by their form and
structure seriously contradict the biblical

nature and character of the Church?

Some Fundamental Conclusions

First, the Church cannot be built only
upon abstract ideas about its nature or its
outward forms.

Second, change and adaptation in forms of
the Church can no more be resisted in contem-
porary expressions today than in its early
historical development. The Church in any
context will take on an institutional form, but

hopefully one that will express its essential
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Biblical nature in dynamic interaction with its
cultural context.

Third, the Church always stands as a mediator
between God and man. DeRidder speaks of the
Church as “outward directed” and points to the
Church’s true nature when she is involved in
her mission to the world.”

Fourth, something more is needed to discern
the true Church. The nature of the Church is not
simply a “mark” or an “attribute” but a pointer
toward a greater reality beyond itself. There is
more to the Church than the cultural form that
catches the eye. Indeed, conversely, if the Church
is only that which meets the eye and it is not
characterized by the mystery of a transcendent
God that Himself evades being encapsulated
by any one culture, then it is something other

than the Church of Jesus Christ.

Biblical Essentials for the Church

I now turn to three biblical models that
reflect the true nature of the Church in its
culture. In these, a reflection of the Reality
beyond mentioned above is seen. In them I
seek to remain faithful to the two principles of
flexibility in form and faithfulness to the
Biblical nature of the Church. The precise
cultural form(s) will vary from culture to
culture, but should be embodied in every
church in every culture.

The first of these is the Church as fellow-
shipping community. Several Greek words
communicate this idea. One term is xotvovio,
a word that suggests partnership in the sense

of unselfish contributory help (Acts 2: 42,



Romans 15: 26, II Cor. 8: 4), sharing (Phil. 3: 10),
fellowship or friendship that is spiritual in
nature (I Cor. 1: 9, 10: 16). Within the Christian
community this was the most meaningful
social structure of the first century.*

Fellowship (kotvovio) was more than “pot-
luck” social events, though it did include love
(ovyoure) feasts. It was an inclusive sociocultural
unity — a gathering.

The second of these models is the Church as
a witnessing community. The term xepyypo. is
often translated as “proclamation” and best
describes this model. It refers generally to the
communication of the gospel (I Cor. 15: 3-4).
Other terms also describe this feature: dtdon
(teaching) xepvooo (preach as a herald),
kotovyeddo (declare), tiepommopeo (fully
proclaim) and gvavyeAilo (tell the good news).

That several terms are used to indicate
communication forms is significant. First, the
variety of forms suggests the importance
placed upon witnessing to others on the part of
the early Church. Second, no one form seems to
be preferred qualitatively superior or inferior,
except insofar as the efficacy of the form for
the context.

The third of these models is the Church as a
mediating community. To be specific, the
Church’s identification with the world is in a
servant capacity much as Jesus was in his
incarnation ministry. Bonhoeffer expressed it
well when he said, “the Church is her true self
only when she exists for humanity.”* Van
Engen speaks of the Church as being “for the

world,”* while Karl Barth wrote about the

“Community for the World.”*

This means that the unbelieving world,
though sensing the essential distinctiveness of
the Church, understands that is for the world,
not against it. This is to say that Christians
seek the welfare — the well-being — of the
world and that Christian efforts are to improve
conditions in the world and not simply protecting
its own ecclesiastical turf.

To speak of Christian identification in the
world in the sense of physical and spiritual
betterment includes conditions of unjust
political structures and human poverty. The
role of the Christian cannot be passed off as
only “evangelistic” or “church planting,” though
the evangelistic mandate should occupy the
major efforts of Christian witness.

These three Biblical essentials are not the
only three that should characterize the Church
in its cultural context, though without these
three the Church ceases to be the Church.

I turn now to the implementation of these to
the issue at hand. What does all of this mean

to the Japanese Church situation?

Missiological Implications for Japan
First, the Church’s witness in Japan must be
characterized by an approach that is both
mediational and personalistic. Such an approach
is informed by Jesus’ incarnation example and
by his teachings. God in Christ took seriously
the human condition, and the human frame of
reference. He used human language and cultural
symbols well understood by those to whom he

ministered love and redemption.
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For example, Jesus wept near the cave where
Lazarus was buried. People observed this human
reaction and understood by the tears that Jesus
loved Lazarus and his family (John 11: 35, 36).
On another occasion Jesus expressed anger
and frustration at the obstinacy and dishonesty
of the Jewish religious leaders. He called them
“hypocrites” (Matthew 23: 13), “blind guides”
(23: 24), and “white washed tombs” (23: 27. He
condemned their foreign missionary work as a
program that made their converts “twice as
much a son of hell” as the religious leaders
themselves were (23: 15). Moreover Jesus did
not stop at strong words but expressed his
indignation at their willful religious blindness
when he cleansed the temple in Jerusalem
(Matthew 21: 12, 13).

These experiences indicate that Jesus identi-
fied closely with the people. He knew what made
them frustrated, angry and indignant. He com-
municated in terms and forms familiar to the
people: Aramaic language, familiar literary and
historical allusions, Semitic conceptualization
patterns, social interaction patterns and so on.
One of the most significant things to be said of
Jesus’ incarnation ministry is that he lived
among people in such a way that they under-
stood him to be a fellow human fully aware of
their problems, sorrows and frustrations.

Second, the Church’s witness in Japan must
be characterized by empathy. I have noted above
that Jesus expressed deep feelings for people.
He spoke with people rather than down to them.
His lifestyle was one of living among them. He

ate and slept with his disciples or stayed in the
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homes of those people who invited him to be
their guest. He owned no home of his own
(Luke 9: 58). His classroom was Palestine and
as he walked along garden paths, through fields
and along the seashore he taught “those who
have ears to hear” in their own familiar settings*

One of the great illustrations of Jesus’ empa-
thetic ministry is the woman caught in an
adulterous act and brought to the temple
where Jesus was teaching (John 8: 1-11). The
purpose of bringing her there was not to help
her but to discredit Jesus at her expense. It was
a difficult situation! They had the Law of
Moses on their side, though there is no indication
in the record that they were concerned at all
about the law, or the woman. Jesus response
was both sensitive and theologically correct.

Third, the Church’s witness in Japan should
be “discovery” oriented as well as didactic. Jesus
disciples complained from time to time that he
did not speak “plainly” to them but instead
told stories (parables) (John 16: 17-20). He taught
in this way, not to frustrate them, but to cause
them to think, to discover truth for themselves,
to inspire a spirit of exploration in their hearts
for truth.

Jesus’ approach was not entirely unique.
Socratic pedagogy was used extensively in
first century educational strategies and was
characterized by a dialectical and dialogical
approach to epistemology. Jesus’ approach
differed from the Greek dialectic in that he
proclaimed himself to be the “the way” and
that he alone could lead people to the Father
(John 14: 6). Hence his teaching was not simply



to inform but to provoke decision and, hopefully,
to bring about commitment. He did not hesitate
to confront people when confrontation was

necessary for repentance and conversion.

Endnotes

1 When capitalized, Church throughout this
article will refer to the body of Christ, the
People of God in a larger sense than the
local church. When referring to the local
church, the word will be spelled in the
lower case.

2 See Charles Van Engen, Evangelism in a
Changing World, (manuscript), 1995:
14-22; 53-59 for insights concerning the

» o«

effect of “individualism,” “technology” and
“modernity” on the nature of the Church.

3 Non-English words and terms will be
recognized in this article by the use of
italics. The term used here means “child
of the foreigner.”

4 See my former work copublished with

Charles H. Kraft, Readings in Dynamic

Indigeneity, William Carey Library, 1980

and my dissertation entitled Christianity
in the Buddhist/Marxist Context: Northeast

Thailand, Fuller Theological Seminary:
pages 143, 144.

5 See Metsolem Castillo in Kraft/Wisley,
Readings in Dynamic Indigeneity: 1980,
pgs 239-252 and Rodrigo Tano in Theology
in the Philippine Setting, 1981, New Day

Publishers, Quezon City.

6  This is not a new idea. Charles Kraft

10

11

posited the idea of “dynamic-equivalence

churchness” in his Christianity in Culture

(1980). My discussion is an adaptation of
Kraft’s concept.

See An Interpretation of Matthew’s Gospel
by R. C. H. Lenski (pgs. 624-628) for a

description of the Greek terms used in

reference to Christ and Peter and their
significance to the origin of the Church.
The term exxecto is used in Matthew’s
account only twice, once here and in 18:
17. In both places the word means an
“assembly” of people “called out” to meet
as a body. The structure or form of that
meeting is not clearly stated. He did not
use the term “synagogue” or any other
term that would connote a specific religious
or cultural idea.

See 1 Corinthians 1: 2 as a description of
the “church” as those “sanctified” and
“separated” (called out) and established as
a people under the lordship of Christ. See
Heb 4: 9; Heb 11: 25; 1Pe 2: 10 as examples
of the “people of God.”

See Kenneth Scott Latourette, A History
of Christianity, Vol. I, (pgs 114-125)
for a summary of the organizational
development of the early church. He
makes an excellent case for the separate
organizational development.

This is not to say that the Church was
formed or structured independent of or
totally separate from existing cultures.
Cultural conditioning took place in which

Christianity as a religion was later shaped
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and molded. My point here is that this
attempt, though successful at times, was
largely resisted and the Church developed
in significantly distinct ways.

See Charles Van Engen, The Growth of

Engen’s Ph.D. dissertation accomplished
under Professor Johannes Verkuyl. His

more recent book, God’s Missionary people,

Rethinking the Purpose of the Local

Church, is an application of models in the

the True Church (1981); chapters 2 and 3
provide a comprehensive definition of
“People of God” as “Church.”

I refer here to John Bright, The Kingdom
of God for an overview of the people of God
concept that establishes a continuity between
the Old and New Testament concepts.
Ibid: 364.

I am indebted to Charles Van Engen’s
excellent synopsis of the growth of the
Church as seen in his unpublished disser-
tation The Growth of the True Church,
(1981). What follows in this section is a

partial overview of his synopsis and my
insights taken from other works as cited.

See Karl Barth, Credo, New York, Charles
Scribner & Sons (1962) (pgs 146-148) for

a comprehensive theological overview of

the development of ecclesiology during
this period of development of the Church.
In Van Engen, The Growth of the True
Church, (1981), pg 80.

John Piet, The Road Ahead: A Theology
for the Church in Mission. Grand Rapids:
Eerdmans. pgs 28, 29.

The Growth of the True Church is Van
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earlier dissertation. In this recent work he
emphasizes “essence” within the cultural
framework.

See ]. Moltmann, Church in the Power of
the Spirit. London: SCM (1977) pgs 20, 21.
In Van Engen, The Growth of the True
Church, p. 50.

Dietrich Bonhoeffer, Communion of the
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pgs 96, 97.
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[Abstract in English]
The Structure of the Religious Corporation Act

Kunio Sakurai

It seems to me that the normal standpoint from which to consider the Religious Cor-
poration Act has been the field of religious law. By itself, however, this standpoint will
not allow us to understand the nature of the Religious Corporation Act nor the structure
of a religious corporation established under it. Rather it is also necessary to consider the
Religious Corporation Act from the standpoint of private law. From this further standpoint
of private law, I will consider (1) the position of the Religious Corporation Act, (2) the
nature of the religious corporation, and (3) the administration of the religious corporation.
In doing so, I hope to clarify the basic structure of Religious Corporation Act.

The object of the Religious Corporation Act is the religious body, but it is not religion
per se. As its first article provides, its purpose is to give legal ability to the religious body,
and so it must be grasped as a special private law, a special corporation law. The meaning
of the acquisition of legal ability by the religious body is found when the body enters
into legal action. And this is important for any transaction with other natural persons
or corporations. It is not necessary for the public-law relationship with the state, nor for
the private-law relationship between individuals within the religious body, nor for any
kind of religious relationship. I can confidently state that the Religious Corporation
Act is a special private law, the purpose of which is to give a religious body the ability
to enter into contracts.

The Religious Corporation Act does not posit the creation of a religious corporation
from nothing. Rather it presupposes the existence of a religious body that can be granted
an incorporated status by this law. The Religious Corporation Act makes provision for
a religious body without giving a definition of religion. By providing such examples as
a Shinto shrine, a Buddhist temple, a Christian church, and the like, however, it does
provide a traditional, historical, and social interpretation of what it means to be religious
body. From this, we can understand that the Religious Corporation Act concerns religious
bodies in the traditional, historical, and social sense. In actual practice, around 44 % of

all religious corporations are Shinto shrines, around 41% are Buddhist temples, around
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14% are Christian churches, with the “others” consisting of less than 1%.

The religious body has two aspects: religiousness and propertiedness. The Religious
Corporation Act concerns only the propertied aspect. A religious corporation is the incor-
poration of the propertied aspect of the religious body, and so it is not identical with
the religious body as such. Therefore, we must recognize that the Religious Corporation
Act presupposes the twofold structure of the religious body and the religious corporation.
It follows that the proper interpretation of the Religious Corporation Act must take
account this structure. That is, the role of the religious corporation touches only the
administration of the property; and the twofold structure of the religious body and the
religious corporation is really the twofold structure of religious action and legal action.
The incorporation of the religious body separates legal actions from religious actions
and places religious actions beyond the purview of the law.

The effect of granting a religious corporation to a religious body is not to benefit that

religious body but to protect those who enter into legal transactions with it.
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[Abstract in English]

Shinran and the so-called Patriotism (Gokoku-Shis6)
— “Shujo Shinka Haiho Igi” (Part 2) —

S. Obata

The second half of this article traces the background of Shinran’s letter to his disciple,
Shoshinbo, in which the problematic phrase of recommending a prayer “for the imperial
household and for the people” appears and accordingly describes the process of his
excommunicating his own son, Zenran.

It also analyzes some terms employed in the letter and answers to the question whether
[A] Shinran’s so-called patriotism (Gokoku-shis6) is a methodical device which allows
some flexibility with regard to varied historical situations or [B] a cohesive conclusion
derived from the comprehensive approach of both faith and reason.

In addition, it tries to illuminate an inevitable confrontation which Shinran’s position
of “Amitabha (Amida) Alone” would bring vis-a-vis other Buddhas and Shinto ceremonies
as well as vis-a-vis the balance of powers, existing behind the confrontation, among the
Shogunate and feudal lords.

Furthermore, it justifies a theory which summarizes Shinran’s position from the view-
point of the Mahayanist prayer, surpassing the conflict between the royal laws and the
Buddhist laws, the governor and the governed. It also points out that his enlightened
mind of having pity on and loving one’s enemy equals the mind of Buddha’s close friend,
Maitreya (Miroku).

In summing up, from the perspective of Shinran’s impeachment of an ex-Emperor
and an Emperor, this article has introduced, as a reminder, a Japanese exemplar of the

”

imminent issue of “Religion and State,” “Freedom of Religion,” and “Religionists’

Criticism of the Secular Power.”
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To illustate my procedure, let us consider the first waka of this third volume. This

waka happens to have been composed by Teika himself.

ko nu hi to o
ma tsu ho no ura no
yuu na gi ni
ya ku ya mo shi o no

mi mo ko ga re tsu tsu.

For one who comes not

I yearn; as, at Matsuho,

In the evening calm,

The salt-weeds are burnt aglow,
So parch’d am I for desire.

(Translated by Haruo Miyata)

In the fourth line we see the Japanese phrase, “mo shi 0.” We may note that mo (sea-

weeds) + shio (salt) is an ancient way of salt-making, a well-known scene at Masuho

Shore on Awaji island. “Ma tsu ho” implies “to wait for some one.” Matsuho Shore, thus,

means the Waiting Shore. The women divers were yearning (that is, burning) for their

lovers who had not yet shown up. Their hearts were just like the smoke of the Waiting

Shore.

Teika’s waka reminds me of a New Testament figure, the father of the prodigal son in

Luke 15. This father, when his son “was yet a great way off, saw him, and had compas-

sion, and ran, and fell on his neck and kissed him.” Here is my Christian version.

en go ku ni

aso biuekemu

ko oma teru

chi chi ga mo shi o no

mi mo ko ga re tsu tsu.

For his son who went

To a far country, only

To idle away

His time and starve, the father’s

Parch’d heart burned as the salt-weeds.

180



FUYR LM FT75 (19974F)

[Abstract in English]

An Anthology of Christian Tanka Poems
Based on the Ogura Anthology

H. Shimizu

The Ogura Anthology of one hundred waka poems, or tanka poems as they are now
called, has been a best-seller in every century since its compilation in the 13th century
by Fujiwara-no-Teika (1162-1241 ad).

A waka consists of two parts, the upper hemistitch with three lines in a pattern of 5-
7-5 syllables and the lower hemistitch with two lines of seven syllables each. In the
beginning of the 17th century, a memory game of cards based on the Ogura Anthology
was devised. A group of players is given a set of one hundred cards, each card containing
only the second half (the lower hemistitch) of one of the poems. The players are divided
into two groups which sit on the opposite side of a tatami (woven straw) mat. Each
group spreads its own fifty cards on the tatami mat. The game also requires a reader
who keeps another set of one hundred cards with a complete waka printed on each card
and who reads each waka one-by-one. Both sides listen carefully to the reader. As soon
as the reader begins to recite a poem, the players try to be the first to match that poem
with the corresponding card lying on the tatami mat. It must be remembered that the
card on the tatami-mat has only the second half of the poem printed on it. Each side
tries to get the most “matches,” and thus the most cards. A sharp player who knows by
heart every waka in the Okura Anthology can pick up the correct card as the first
syllable is read or even as the first sound in that syllable is pronounced.

It could be said that the Ogura Anthology and its associated card game symbolize
the Japanese mind and imagination. It is my desire to make a Biblical/Christian version
of each and every waka in the Ogura Anthology and, in this way, to contextualize the
Biblical stories into the form of Japanese literature.

For several years I have been publishing my Christian versions of these poems in this
journal, Christ and the World. This 1996 issue contains the third set of poems. My goal

is to create and publish Christian versions of all one hundred waka (or tanka).
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