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The Church and Holistic Ministry in Culture

James W. Gustafson

In June 1983, participants from a broad spectrum of evangelical churches,
missions, and aid agencies met at Wheaton College, Wheaton, Illinois, to discuss
the issue “The Church in Response to Human Need.” The consensus of those
meetings as found in the resulting “Wheaton ’83 Statement” was that “we do
not emphasize Evangelism as a separate theme, because we see it as an integral
part of our total Christian response to human need.”® The declaration and the
main body of the Wheaton '83 Statement highlight a struggle on the part of
evangelicals to move from a separatistic understanding of the relationship of
evangelism and social action to a more holistic or integrated understanding of
the relationship between the two.

The beginning of an evangelical consensus is documented as early as 1974
when the Lausanne Covenant proclaimed, “Although reconciliation with man is
not reconciliation with God, nor is social action evangelism, nor is political
liberation salvation, nevertheless we affirm that evangelism and socio-political

involvement are both part of Christian duty.”®

Although this early statement advocated that both evangelism and social
action are part of Christian duty, thus implying that the results of evangelism

(1) Vinay Samuel and Christopher Sugden, eds., The Church in Response to Human
Need (Oxford, UK: Regnum Books, 1987), 254—265.

(2) Lausanne Committee for World Evangelization, “Lausanne Covenant”, in Let the
Earth Hear His Voice, ]. D. Douglas, ed. Minneapolis, MN: World Wide Publications,
1982), para 4.
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should impact society, the nature of that relationship was not spelled out.®

Almost a decade later, the consensus of the “Consultation on the Relationship
Between Evangelism and Social Responsibility” held in Grand Rapids, Michigan,
n 1982 was that social action is an adjunct to the task of evangelism. Development
was seen as a “consequence of evangelism,” a “bridge to evangelism,” and a

“partner to evangelism”*

Commenting on the growing consensus in the evangelical community on
the relationship of evangelism to development, Tite Tienou in his paper given
at the Wheaton Consultation in 1983 noted,

Social transformation is part of the message of and a natural outgrowth of
evangelism... (but) it will likely not take place through a dead evangelism:
evangelism will likely not result in social transformation unless the church and
Christian community witness by their lifestyles that they have been transformed.

If we really mean business let us deflate our empty words and inflate our actions.®

Today, some 20 years after the above statements were made, the church is
still discussing the relationship between development and evangelism. It seems
that consultation statements and an overall consensus of opinion do not
necessarily bring about policy changes or action within the larger evangelical
community! The question that springs to mind is why? If, in fact, after over two
decades of discussion and dialogue on the subject, we have really arrived at a
consensus, why then is holistic ministry not being more widely practiced by the
evangelical community around the world?

I believe the answer is to be found in a number of obstacles that impede

(3) Samuel and Sugden, The Church in Response to Human Need, 175.
(4) Lausanne Committee, “Lausanne Covenant”, para a.
(5) Samuel and Sugden, The Church in Response to Human Need, 179.
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the progress of the implementation of the holistic mission of the church around
the world today:.

Obstacles to the Practice of Holistic Ministry in the Church

1. A Continuing separation of evangelism and development (A narrow
understanding of evangelism)

In spite of the rhetoric of the Wheaton '83 Statement, the fact is that the
evangelical community at large remains, to this day, committed, in a large part,
to a “separatistic” concept of the relationship of development to evangelism.
Development and evangelism are still regarded by the majority in evangelicalism
as two distinct, if necessary, “duties” of the church. The use of such terms in
the above statements on the relationship of evangelism and development as

” o«

“linking,” “bridging,” “consequence of,” and “partner to” betray a continuing
bifurcation of the relationship of these two important entities. They are
considered to be different parts of the same being. They are seen as “different”
concepts and only related to each other as independent parts of a broader

church mission.

This mindset is enhanced by, or perhaps enhances, the structural distinction
of two separate organizational components of the broader church movement,
the mission agencies and the aid and development agencies. At the very least,
these two entities of the Christian movement are different departments in the
same denomination; at the most they are entirely independent organizations,
the one seen as focused on “spiritual” ministry and the other on “socio-economic”
work. They are often linked by the “add-on-an-evangelist” syndrome where
development projects are given spiritual credibility by the addition of an
evangelist who is related to a separate department or organization.

I believe that this continuing tendency to separate development and
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evangelism is the result of a “truncated” concept of evangelism. This concept
sees evangelism as “spreading the good news that Jesus Christ died for our sins
and was raised from the dead according to the Scriptures.”® The “verbal”
expression of the good news is seen as the unique expression of “evangelism”.
It is proclamation oriented and dedicated to the verbal presentation of the
gospel of Jesus Christ to all mankind. The assumption perpetuated by this
understanding of evangelism is that “hearing” the gospel is the equivalent to
“being reached” by the gospel.

I would be the last to deny that proclamation is what evangelism is about.
It is, however, not the whole picture. The gospel of Jesus Christ is not just a
word; it is a living word. The gospel is life, which includes the making of
prepositional statements about its nature but at its best is the incarnation of the
Word of God into the cultures and lives of mankind around the world. It is
“doing the gospel” which is mandated by Scripture. Jesus himself is our model.
As we read in John 1:14, he “became flesh (all that it meant to be human) and
“dwelt among us” (lived with us as one of us) and was “full of grace and truth”
(the gospel). As a result, “we beheld his glory” (we saw the truth by his grace).
Jesus was the first evangelist and his method of incarnation remains what
evangelism is about to this day.

Evangelism is about enabling the gospel of the grace of God in Jesus
Christ to be born into our lives, our cultures, our societies, our organizations,
and our traditions. It is about enabling that gospel of grace to live in and
permeate us and our context in such a way that it “transforms” us and our
environment to become what we and our environment are meant to be in Christ.
Evangelism is transformation, transformation is development, and development
is evangelism in a very real sense.

There is a need to replace the narrow concepts of evangelism held by

(6) Lausanne Committee, “Lausanne Covenant”, para. 4.
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many today with a more biblical understanding of the holistic nature of
evangelism. Until we do this, we will remain bound in the confines of our
separatistic thinking, robbing evangelism of its natural process in all of life and
robbing development of its power of transformation.

2. A secular definition of development (A constrictive interpretation of develop-
ment)

Since development is persistently separated from evangelism in the minds
of many Christians, it is easy to see how development becomes a concept
defined not by the teaching of God’s Word, but by the secular mind that coined
the term. As long as development is perceived of as separate from evangelism,
in whatever way, it will continually fail to be defined in a way consistent with
the Word of God. As long as development is defined in a secular manner, there
is no possibility of integrating it with the biblical concept of evangelism.

The influence of the secular mindset is strong. It is based on normative
value premises about what is or is not desirable that are often in conflict with
the teaching of the Word of God. It is geared toward indicators of success that
often have little to do with development as understood from a biblical
perspective. An example of this can be seen in the economist’s approach to
secular development that has economic growth as its ultimate goal. Even at the
micro level of grassroots development projects, this mindset persists. As its
goal is to increase income, its focus is individualistic and often pits individual
entrepreneurs against each other in competition. The better-off poor minority
are its target since they are more likely to succeed, given the economic
definition of success, than are the poorest majority. It is an up-and-out mode of
development based on Adam Smith’s famous notion that “if each individual
consumer, producer and supplier of resources pursues self-interest, he or she

will, as if by an ‘invisible hand,” be promoting the overall interests of society.”®

(7) Michael P. Todaro, Economic Development in the Third World (New York:
Longman, 1988), 5.

85



Article The Church and Holistic Ministry in Culture

More important for us than the fact that Adam Smith’s principle is not
working in majority world settings today is the fact that the whole economic
development mindset with its focus on individualism and self-attainment is in
total contrast to the Word of God. The focus of God’s Word is on the good of the
group or the “body.” It teaches self-denial and service to others as the way life
should be lived. Its central theme is to love God above all else and to love others
as we love ourselves. A development mindset that is based on individualistic
self-attainment is contrary to the basic thrust of God’s Word and as such needs
to be rejected as a definition of what development is about for the church.

The secular development mindset both repels and appeals. On the one hand,
it puts the term “development” into a conflictive position with evangelism and
accuses it of being less than spiritual. As a result, development programs
connected to the church are often accused of bringing spiritual death or of
squelching the growth of the church. On the other hand, the secular mindset
often dictates the norms for both policy and procedure, within Church related
projects and Christian development organizations. As a result, the Church
becomes co-opted by the values and standards of secular development thought
rather than guided by the teaching of the Word of God.

What is badly needed is a critical evaluation of the secular development
mindset that will determine which aspects of that mindset are consistent with
and which are opposed to the Word of God. As Christians, our definition of
development must originate from principles and values of God’s Word and not
from the theories of secular development. The Word of God must be the norm
from which all of our development theory is drawn. If the church does not re-
interpret the meaning of development in the light of Scripture, there is no way
that development can be integrated with evangelism. However, if development
is defined by the principles and values of the Word of God, both development
and evangelism will be integrated into a single process in which God and his
Word are dominant.
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3. A crisis of faith (Theological infidelity)

Tite Tienou’s statement that social transformation (development) will not
occur through “dead evangelism” is an important point.® He defines “dead
evangelism” as that done by the Christian community that is not being
transformed and is not living out the process of transformation in their
lifestyle. The immediate question that springs to mind is how can there be dead
evangelism within the church of Jesus Christ given the nature of the gospel and
its power to transform? From my experience of almost 30 years in holistic
ministry in Thailand, I am convinced that the answer to that question is there is
a crisis of faith in the church today that is sapping it of the transforming power
of God.

According to the Word of God in Romans 1:16-17, the gospel is “the power
of God for salvation.” The power of the gospel lies in the fact that it reveals
God’s righteousness, which is given freely to all people. The only requirement
is that they, in faith, accept God’s righteousness and as a result experience his
transforming power. In short, the gospel is completely and solely a word about
what God has done for human beings by his grace.

Moffatt has noted that “the Bible is a religion of grace or it is nothing at

all...no grace, no gospel.”®

God’s purpose is to bring humankind to salvation by the power of his
grace and not by the efforts or personal goodness of any human being. This is
clearly expressed in Ephesians 2:8-9. In the gospel, it is only what God has
done and will do that counts. The problem is that every fiber of human nature
causes us to think that we can earn God’s favor and indeed that we must if we

(8) Samuel and Sugden, The Church in Response to Human Need, 179.
(9) James Moffatt, The Grace of God in the New Testament, New York: Ray Long
and Richard R. Smith, Inc., 1932), 15.
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are to be accepted by God.

I am deeply concerned about what I feel is a departure from the gospel of
grace in the Church around the world today. The focus of a large segment of the
Church is on law and not grace. Even if the rhetoric is grace, the practice is law.
The emphasis of much Christian teaching is on being good enough to please
God. Law and obedience to the law are held up as the indicators of a person’s
salvation, in spite of the Word of God in Romans 3:21-26 which tells us that
there in no way a person can be saved by obedience to the law. In fact, the basic
function of the law, according to God’s Word, is to drive us to despair of our
own ability to save ourselves and to cast ourselves in total dependence on the
grace of God in Jesus Christ. It is only by the power of God’s grace that we are
saved and are becoming transformed into all that God desires us to be.

I feel that the church is often “duped” by the “religious” value system of
the society it is in which teaches that humans must work at being morally good
in order to please God and find salvation. The overriding concern becomes
morality, and the method and message become law. The basic problem with
this way of thinking is that it is not the teaching of the gospel. The gospel of
God teaches that human beings are not and cannot be good enough to please
God by obedience to the law. As Luke 189 says, there no one good except God
himself. This goodness (righteousness) of God is free to all who believe and
accept it, says Paul in Ephesians 2:8-9. This goodness of God is the power of
God we are told in Romans 1:16-17, and it will utterly transform those who
experience it wto what God intends them to be, notes Paul in Romans 12:2.

This is development in the true sense of the word. It is also evangelism of
the best kind. As the church truly understands and believes the gospel of God’s
grace and not only accepts it personally but lives out the gospel in every aspect
of its organizational life and work, the power of God’s grace enables the ongoing
transformation of both the church and its society. By God’s grace, evangelism
and development are bonded to each other. Both are empowered by the grace of
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God, both are the expressions of God’s grace as it is lived out in the church and
its society, and both are responses to the Word of God as it is heard, understood
and acted on by the church.

4. A cultural insensitivity (Cultural imperialism)

Perhaps one of the greatest obstacles to the church’s being the source of
social transformation within its own society is the fact that the church today, in
most settings, is culturally foreign to its own culture. This is Especially true in
majority world countries. The church has often been established with the motto
“the West is best” in mind. As a result, “formal correspondence” becomes the
model on which most churches in the majority world are based, and western
Christianity is the model to which they conform. Local culture is seen as “sinful”
and not measuring up to God’s standard. Ethnocentric pride given little
thought to the fact that western culture, itself, does not measure up to God’s
standard. The forms and expressions of the church in the West are seen as the
real Christian expression of the gospel and are copied religiously. Anything
departing from this norm is seen as syncretistic and heretical.

In fact, this very western, formal correspondence Christianity is the most
syncretistic of all. Although the form of the church remains that of the West,
more often than not, the content, or values, remain that of the local culture. The
problem that this creates is two-fold. On the one hand, the form of western
Christianity is foreign to most cultures of the world. It does not have entrée into
these cultures and is not easily understood by them. On the other hand, if the
western form of Christianity is always an outsider and is rarely understood in
non-western cultures, then what it houses (its content — beliefs or values),
which is the power of the gospel of God’s grace in Jesus Christ, never has a
chance to impact the hearts and minds of those non-western cultures. If this, in
fact, is the case, as it certainly is from my study and experience, then it is no
wonder that the church is generally unable to impact its culture and society
with the power of the gospel. Evangelism and development are dead because
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western Christianity blocks the effective communication of the gospel of God’s
grace, which alone is the dynamo that can empower the church’s movement
nto its society.

The overall problem is a lack of cultural sensitivity on the part of the
church today. Cultural sensitivity provides the means for enabling the power of
the gospel to address clearly the context of any culture and thereby bring about
the necessary transformation of society. There are two basic impacts of cultural
sensitivity. First, cultural sensitivity enables the church to use local forms and
expressions to communicate clearly and effectively the gospel of God’s grace
and its implications in a way that can be understood easily and simply by
people in culture. This is what Jesus did when he “became flesh” and “dwelt
among us.” Second, cultural sensitivity enables us to pierce to the core of local
culture and detect those aspects of the value system that need to be confronted
and transformed by the grace of God. As these are detected and the gospel is
clearly and simply communicated and lived out in culturally appropriate ways,
it will confront the local value system with the power of God’s values. This
confrontation will ultimately result in the transformation of local values and
lifestyle.

Core Principles for the Practice of Holistic Ministry in the Church

The following are a number of core principles that are the result of a
research project of local churches working in Thailand in holistic ministry in
culture. These principles are not exhaustive by any means. They do, however,
point out dynamic issues which have been drawn from the study of there local
churches as they have sought to practice holistic ministry in their own
contexts.

1. Authority. Thomas J. Peters and Robert H. Waterman Jr. (1982) in their
important book on management, In Search of Excellence, have quoted Thomas
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Watson Jr., president of IBM, concerning the importance of beliefs or values in
the success of any organization. He writes,

1 firmly believe that any organization in order to survive and achieve success must
have a sound set of beliefs on which it premises all its policies and actions. Next I
believe that the most important single factor in corporate success is faithful
adherence to those beliefs. And, finally, I believe that if an organization is to meet
the challenge of a changing world, it must be prepared to change everything about

itself except those beliefs, as it moves through corporate life."”

What Watson has said about the management of business organizations
applies also to the church. The authority of God’s Word needs to be central to
the activities of holistic ministry in the Church today. At the heart of Scripture
is the gospel of God’s grace and power. This gospel of God’s grace, with all of
its implications, is the core belief on which all policies and practices of the
church must be based.

2. Integration. Every aspect of the holistic ministry in the church needs to be
impacted or “integrated” by the grace of God. God’s grace is relevant to every
aspect of both personal and organizational life in the church. There can be no
spiritual and secular distinctions in holistic ministry in the church. All of life is
spiritual and is impacted by God’s grace, which integrates the life and actions
of the church.

3. Focused Flexibility. All aspects of the work of holistic ministry are focused
and flexible at the same time. They are focused on God’s Word and his
powerful grace. They are flexible in seeking to allow his grace to be seen and
understood by communities in which the church lives and works. It is only as
God’s grace is understood and responded to that the work of transformation

(10) Thomas J. Peters and Robert H. Waterman, Jr., In Search of Excellance (New York:
Warner Books, 1982), 280.
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can begin in the lives and community of local believers.

4. Contextualization. Knowing that people can communicate clearly with each
other only to the extent that they share a common culture, and that effective
communication is what is “heard,” not necessarily what is “said,” the Church
must enable Jesus Christ ( the Living Word) to be born into the diverse cultures
of the world. The worship and life of the church (musicology, language,
ceremonies) as well as the structure, management system, and development
programs are each part of holistic ministry that enables the gospel of God’s
grace to be born into and lived out in all cultures.

5. Power Encounter. As the gospel of God’s grace is incarnated into culture, it
is clearly understood and focuses on the cultural value and belief system of the
local culture. The result is a “power encounter” of values and belief systems
that results in decisions that feel the process of transformation. Holistic or
socio-economic development programs run by the Church are key points at
which this process can take place.

6. Local Church Focus. The local church and its community must be the focus
of holistic ministry.. The ultimate goal of holistic ministry is to enable the local
church to become a “local development organization” in its own context. As
this process takes place, the local church begins to impact its own community
with the transforming power of God’s grace. This is “doing the gospel” at its
best with a group of believers living out the values and beliefs of the gospel in
their own communities. A development study done by Esman and Uphoff
(1984) of 150 local development organizations has confirmed that the
establishment of intermediate local development organizations, such as the
Church, is crucial for the facilitation of local development organizations such as
local churches at the village level. ™

(11) Milton J. Esman and Norman T. Uphoff, Local Organizations: Intermediaries in
Rural Development (Ithaca, New York: Cornell University Press, 1984)
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7. Process/Broker Approach. David Gow, in a study of the approaches of 41
local development organizations, found that those organizations with the
greatest success in helping the poor help themselves were those that followed a
process/broker approach. The “process” part of the approach is highlighted by
a “down and in” movement on the part of the local development organization —
the starting point of good holistic ministry is with the poor themselves. As the
local development organization begins to work in a participatory manner with
the local poor, an understanding of the context of those being helped is
achieved and the grace of God is able to “empower” the poor leading to an
effective transformation. The “broker” function of the local development
organization is that of linking the local context to extra-local resources.
Through the brokering process, the local poor are linked to markets,
knowledge, supplies, funds and other appropriate sources for ongoing

development."?

Some Conclusions

Given both the concepts of holistic ministry that have been briefly
outlined in the first part of this paper, what implications does this have for us
as we seek to do holistic ministry in a needy world? The following are a few
conclusions that I feel are important as the church seeks to do holistic ministry
in culture today.

1. There is a danger in being co-opted by the secular mindset.
There is a real danger in secular donor organizations setting up the basic

principles for development programs that do not coincide with either the tenets
of God’s Word or the development needs at the grassroots level. The basic

(12) David D. Gow, Local Organizations and Rural Development: a Comparative
Reappraisal (Washington D.C.: Development Alternatives, 1979), 89-90.
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question is which takes priority, funding sources or local development
organizations priorities based on the principles of God’s Word?

There is also a danger of funding sources dictating the standards on
which success will be evaluated. The danger of quantitative economic indicators
of success is all too clear for those who have worked in development at the
grassroots level. At the very least, it forces local development organizations to
concentrate exclusively on those poor who can help achieve the quantitative
goals — the entrepreneurial poor. At the most, it usurps the gospel’s emphases
on qualitative indicators of development — values and beliefs. What is needed
today is the articulation of indicators of success that are drawn from the basic
principles of the Word of God they alive will show progress in the direction of
holistic transformation.

2. There is a need for us to see our role as holistic and not single faceted.

It is easy, and perhaps natural (given the separation of development and
evangelism today), for Christian aid and development organizations to assume
that the church that they are seeking to help is mature and capable of
implementation the socio-economic programs which the aid organizations
bring. This assumption, however, is not true in the majority of cases. In the
implementation of any socio-economic development program there must be a
concurrent emphasis on the spiritual dimension of development. Values of local
church members must be challenged progressively by the transforming power
of God’s grace. Only as local church members are “being transformed” by the
power of the gospel can they in turn become “transformers” of their own
communities. It is not enough to add on an evangelist to the local development
programs. What is needed is “holistic development” which addresses the
social/cultural/spiritual dimension of development as well as the economic
dimension. Whole people are in need of “holistic transformation” which is the
ultimate goal of holistic ministry.
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3. There is a need to allow the grace of God to permeate our Christian
ovgamizations to the extent that it becomes the key in determining their
policies and actions.

Bishop Lesslie Newbigin has noted, “It is a sign of our spiritual weakness
that we lust for tight organizations where everything is governed by a set of
inflexible rules. The multiplication of rules is a sure sign of spiritual decay.”*®

We need to combat the law-oriented organizational mindset of most
Christian organizations with a grace-oriented mindset. As the grace of God
becomes the basis for all of our organizational operations the results will be
two-fold: one, the power of God will infuse our organizations, and two, the
dichotomy of “spiritual” and “socio-economic” will disappear and be replaced

by holistic ministry.

4. We need to avoid the search for simplistic answers to the needs of the poor.

I am convinced that we are easily enamored by the sensationalism of
global thinking and planning. We westerners especially, have a tendency to
want to generalize answers to the world’s problems. It would be fantastic if we
calls develop a global answer to the problems of poverty around the world. In
reality, however, given the fact of cultural diversity around the world, this is not
a possibility. What is needed is “area specific” focuses that result in a variety of
holistic ministry programs, each aimed at the needs of specific situations and
their needs.

I am also convinced that we need to resist the “resource development
syndrome” that seeks to simplify and sensationalize the local setting in order to
stimulate funding. If development programs that relate to real grassroots
situations do not stimulate the Christian community at large to contribute to
their success then the education of the larger Christian community to the
realities of holistic ministry should be the approach taken, not capitulation to

(13) Lesslie Newbigin, The Household of God (New York: Friendship Press, 1954), 106
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the skewed values of a Christian community seeking sensationalism.

5. We need to focus on enabling the local church to do holistic development.

Too often, Christian development organizations do development themselves
and do not seek to equip the local church to do the work. Enabling local churches
to be the resource base for ongoing community development will have a more
effective impact on society than encouraging Christian development organizations
to do the work of development themselves. It is a fact that the best possible
initiators of grassroots development or holistic ministry are local people. The
local church is the obvious source of effective Christian holistic ministry at the
grassroots level. It is the enablement of local churches to be local development
organizations in their own communities that is of crucial importance today. As
local churches are enabled and equipped to reach into their own contexts with
the power of God’s grace, the holistic mission of the church will be realized
and the church around the world will be both transformed and become the
transformer of society by the power of God’s grace in Jesus Christ.
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Hisakazu Inagaki

Emmanuel Levinas

We think that an idea of infiniteness inside me, or my relationship with
God, comes to me through my concrete relationships with other humans or a
social relationship of my responsibility to my neighbors. I do not get it because
of some experience, but the face of others speaks of the unknown commandment
through its otherness or its strangeness®.

Kitaro Nishida

“When it is thought that the self sees the self in the self, together with it
being thought that the self sees the absolute other in the self, it must mean that
that absolute other is precisely the self”. “At the basis of our world and the
things which can be thought, there is a foundation laid through a kind of
personal awareness, namely that we thus see the absolute other at the bottom

of the self, and vice versa see the self in the absolute other”®.

1. Otherness

Now I appreciate here many steps of otherness in front of me. Geographi-
cally Asia has an otherness over against the world, East Asia over against
Asia, Japan o.a. East Asia and I o.a. Japan. I as a human have an otherness o.a.
other creatures, as a man o.a. woman, as a husband o.a. a wife, as a father o.a.
children. As a teacher o.a. students, as a citizen o.a. government, as a consumer

(1) E.Levinas, De dieu qui vient a I'idee, Librairie philosophique, J. Vrin, 1986, p. 11
(2) K. Nishida, I and Though, (1932), WorksVI, Iwanami-shoten,1948, p. 386, p. 405.
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o.a. producers. Religiously I stand as a Protestant o.a. other religious believers.
Surely I am talking here with feeling various otherness before my “over
against”, whose complex entanglement gives me the identity of what I am.

Japan and religion are two focuses of my speech today about otherness.
This is because the Japanese fascism during the Pacific War was actually, in
my opinion, a religious fascism that was seriously lacking in the sense of
otherness. A Japanese scholar, who studies social theory, if he or she is
honest, should not overlook this fact. This fascism is so-called State-Shinto
centered in the worship of the Japanese Emperor, oppressing the diversity of
thoughts in those days. It also tried to assimilate the neighboring nations as
subjects of the Emperor. The purpose of my study hitherto has been devoted to
find out the meaning of this problem and trying to overcome it. Thus, against
this assimilation, I would like to propose now a public philosophy that enables
us to form a public sphere where different ideologies can exist in an equal
footing as otherness to each other.

The idea of “assimilation” in Japan flows from the oldest layer in Japanese
history. Specifically it comes from the Shinto religion based on animism with
the worship of Emperor since the ancient time. Thus the critique of this
assimilation is just the critique of Japanese religions. This is quite different
from the Western case. Because, in Western thought, the idea of assimilation,
ie., eroding everything into the sameness, came from the Greek ontology as
Emmanuel Levinas frequently showed. Thus the critique of assimilation is the
critique of Greek ontology. In Japan, however, pantheism such as Shinto
animism is the origin of assimilation. Both in the West and in Japan the
assimilation thought developed into dangerous issues when it was united with
political power. The religions in Japan that came from foreign countries,
especially Buddhism and Christianity, have exhibited an essentially strong
otherness to this pantheism, but sometimes they have been eroded in an
inclusive way or absorbed softly, i.e., assimilated to this pantheism. My
intention is not to reject Shinto, but to let it co-exist as a religion with other
religions in Japan. How to form this kind of society is not so an easy task.

Let us begin with a concrete public illustration.
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Recently Jyun-ichiro Koizumi visited and worshiped at Yasukuni Shrine in
his formal role as the Prime Minister. It has been done three times, namely on
August 13 in 2001, on April 21 in 2002 and on January 14 in 2003. The so-called
public worship at Yasukuni Shrine by the Prime Minister has been
controversial for a long time in Japan, because it inevitably has had a religio-
political meaning. Yasukuni Shrine was originally founded by the state in the
time of Meiji government for consecration of the spirits of dead soldiers. The
Emperor and the governmental officers worshiped this Shrine regularly. Thus
being consecrated here was thought highly honored among the nation before
the World War II. This Shrine was a religio-political symbol of Japanese Nation
State that gave justification to the modern Japanese wars.

After the War, this Shrine was separated from the state, because, first of
all, the new Japanese constitution declares the separation of shrine (church) and
state, and, furthermore, the peace-wish among the nation was strong. For
several political reasons, starting towards the end of the 60’s, the LDP (Liberal
Democratic Party) and conservative people wanted Yasukuni Shrine to be
again controlled by the government. Although they did not succeed in this
policy directly, being faced with strong objections, mainly from religious
groups, they tried to find another indirect solution in the form of the public
worship by the governmental officers.

This public worship by the Prime Minister Koizumi has encountered a
strong objection not only from the religious and the liberal camps, but also
from Korea and China and other Asian countries because this Shrine is sacred
to the A-class war criminals in the Pacific War. Actually this Koizumi’s action
is reacted with the lawsuit to the courts by many citizens including Korean
people. In his action the foreign critics are alarmed at the possibilities of a
return to militarism in Japan. Historically, by exploiting the religiosity of
ancestor worship, Yasukuni Shrine was consecrated to the dead spirits of the
people who fought for the Emperor and therefore was placed in the center of
the Japanese Empire in religio-political sense. It can be said that this Shrine
was the central political ideology of assimilation to the subjects of the Emperor,
but has been camouflaged by the Japanese “culture”, that is to say, the
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pantheistic religiosity. Even today, this Shrine is also physically and literally at
the center of Tokyo, next to the Imperial Palace, and thus at the physical as
well as symbolic center of Japan.

To get rid of the foreign criticism, the Japanese government at last began
to inquire into an alternative to Yasukuni Shrine, and finally, on December 25 in
2002, has presented a report that says the need of National Memorial Monument
for Peace (NMMP) instead of Yasukuni Shrine. Many people think that the
government should start to construct this NMMP in order for the governmental
officers to stop the public worship to Yasukuni Shrine. They should use this
NMMP for remembering the wars in the modern Japan with intention for
making a world peace. Different religious groups also can use in their prayers
for world peace.

But, surprisingly enough, two different extreme camps soon began to object
to this plan.

(1) The Prime Minister Koizumi and groups promoting Yasukuni Shrine.

(2) Some liberals. And Christians and Buddhists who have hitherto

strongly objected the governmental public worship.

What surprised me is not the objection from (1) but from (2), because I had
thought it quite natural that the group (2) would welcome the alternative to
Yasukuni Shrine. This reaction impresses on me a serious issue in public
philosophy in Japan, concerning otherness. The group (1) is a kind of
communitarianism rooted in an ethnic mind, wishing to govern people by
emphasizing the Emperor. They do not like that Yasukuni Shrine would be
eclipsed by the construction of a new NMMP. The mental situation of group (2)
is rather complicated. It seems that group (2), reacting strongly to group (1), is
pushed to the position of “libertarians”. The Christians and Buddhists in
objection to group (1) are forced to become very individualistic in their faiths.
They are inclined to think the government to be evil at any time. Remembering
the people who died in the wars is a personal problem in their opinions and,
therefore, not a governmental problem. Construction of a new NMMP by the
government is merely preparation to open the way to the next war, or to a
militaristic Japan.
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These two different opinions are two extremes and, in my opinion, devoid
of the sense of others.

Group (1) sticks to Shinto animism sponsored by the government and has
no care about other religious people and liberals.

Group (2) sticks to their individual faiths or life styles and have no care
about others, without preparing a common place of remembering the wars.
The wars are not personal events and, therefore, need a public forum to think
about them. Many groups in civil society should try to form public opinions to
this problem in their own manners. What is the state? What is patriotism?
What is religion? What is war? How do we think about these problems as our
responsibilities among different others?

2. “Absolute others” and Kitaro Nishida

First I think a philosophical framework and next the historical context. It
is possible to link Nishida’s theory of awareness to the theory of self and other.
This is because he is clearly discussing “ absolute otherness as the self’s
foundation”®.

In such documents as his 1932 essay “I and Thou”, Nishida developed his
view of “absolute otherness” so as to produce the following types of self-
understanding: “When it is thought that the self sees the self in the self, together
with it being thought that the self sees the absolute other in the self, it must
mean that that absolute other is precisely the self.” “At the basis of our world
and the things which can be thought, there is a foundation laid through a kind
of personal awareness, namely that we thus see the absolute other at the bottom
of the self, and vice versa see the self in the absolute other”.

The expression “the self sees the self in the self” can be understood simply
as a tautology. However, this expression expresses the structure of awareness
in Nishida Philosophy. It is not simply a tautology. For Nishida — who rejects
as objectifying logic (Aristotelian logic) the kind of logic which views the self

(3) H.Inagaki & N. Jennings, Philosophical Theology and East-West Dialogue,
Rodopi, Amsterdam-Atlanta, 2000, pp. 38—46.
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objectively — it is the origin of ‘fopos-like’ logic that seeks to grasp the self
from within the self. Here when saying “ X sees Z in Y,” even though X, Y and Z
are the same word ‘self’, X = T, Y = ‘the topos of absolute nothingness’, and
Z= ‘the true self’. In other words, “I see the true self in the fopos of absolute
nothingness.” However, in the essay “I and Thou,” Y is not ‘the topos of absolute
nothingness,” but has been changed to ‘absolute other’. The statement is
therefore “I see the true self in the absolute other.” This is a scheme of human
self-understanding in contact with the religious root, i.e., Zen-Buddhism, in the
case of Nishida.

“I see the true self in the absolute other” is the expression of a highly
condensed self-understanding. However, it is not necessarily only the religious
person or speculative religious philosopher who achieves this kind of awareness.
In fact, anyone has this kind of structure of identity intrinsically in his self-
understanding. Even if one is not particularly aware of it, a normal person has
within his personality a certain coherence of otherness that ought to be operative
in everyday life. Usually this otherness may be a conscience within a normal
adult, which allows him/her to see himself/herself, so to say, objectively.

Among modern Western philosophers, Levinas speaks something similar
to the enlightenment in Zen, after referring to “la responsabilite pour autri” as
follows. “Otherness is what introduces the assimilation into self’s deepest place,
which is the heteronomy of freedom that the Greeks did not teach us. It is just
the transcendent in the immanent that the ego is not embedded in a tissue of
states of affairs of consciousness. At the same time, the states of affairs are not
becoming rigid even in the immanent”®.

Next, let us turn to our eyes in the history of Japanese Buddhism as an
illustration on the “absolute other” against Japanese basic animistic Shinto
worldview.

3. Kamakura Buddhism
Japan began to establish its identity in 5"-6" century when Great thought

(4) E.Levinas, De dieu qui vient a I'idee, p. 48.
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such as Buddhism and Confucianism came from China through Korea. Japanese
people, at the same time, realized their own animistic religion centered in
ancestor worship, i.e., Shinto. Shotoku-taishi noticed deeply the meaning of
salvation and otherness of Buddhism. But actually the animistic religion
including Emperor-worship became the basic worldview and identity of the
Japanese people, which eroded Buddhism in inclusive way. Buddhism lost its
true otherness from 6™ to 12" century in Japan. In 13" century, there came
Reformation in Japanese Buddhism that Daisetsu Suzuki called “Japanese
Spirituality.” Here the idea of “absolute other” is clearly seen.

Before 13" century, Buddhism (Mahayana-Buddhism) in Japan functioned
only as a magical and liturgical protection of the noble class or ruling power,
and had the status of the state religion. The Samurai class rose up in the 11"
century and established a ruling government in Kamakura, in the eastern part
of Japan, in the end of 12" century. The Samurai people were originally soldiers,
protecting the noble class, who were always prepared to die for their lords. They
lived by the side of death and, therefore, thought sincerely about the meaning
of life and death in their daily lives. They needed salvation in a personal sense.
The Reformation of Buddhism was thus welcomed both by this Samurai class
and ordinary people like farmers or merchants.

The nature of this renewal of Buddhism will be summarized as follows®.
(1) Liberation from magical and esoteric elements in the old Buddhism.

(2) Focusing on such existential problems as living and dying.
(3) Setting up a clear purpose of personal life.

(4) Orienting human behavior towards this purpose.

(5) Infusing dynamism into hitherto routine daily life.

These new elements in Reformation developed side by side with the decline
of the old establishment ruled by noble clans for nearly five hundred years.

Among Reformers Shinran (1173-1262), Dogen (1200-53) and Nichiren
(1222-82) were important. Shinran excelled in an inner purity and a religious

(5) H. Inagaki, Person, Society, and Religions, Exchange, vol. 31, No. 2, 2003, Brill,
Leiden-Boston.

103



Article Others and the Japanese Religions

emotion through tough commitment to the absolute other, Amida-Buddha
(personal tathagata). Dogen pursued a penetrating philosophical logic along
with physical training through practical faith. Nichiren was distinguished by
his prophetic will and his action through the Scriptural faith, as a practicer of
the Lotus Sutra.

By responding to the absolute grace of salvation, Shinran’s thorough
obedience to Amida without dependence on legal commandments, has been
compared with sola fide by Martin Luther. Contemporaneous with St. Francis,
a great teaching of salvation by sola fide appeared in Japan! (Karl Barth).

Shinran’s interpretation of Buddhism and his activity will be summarized
in the following three points.

(1) Doctrine of salvation. Since he realized his sin deeply, he felt the need of
dedicating himself to Amida in order to be saved, depending on Amida’s
gracious mercy. His personal religious experience was so existential that he
felt the hierarchical order of monks was only a hindrance for the purpose of
salvation.

(2) Believer’s community. This community was called the ‘brotherhood’ and
mainly consisted of merchants and peasants. They were taught to repeat
‘Nenbutsu’, just a simple word to orient their hearts to Amida only, making it
unnecessary to worship animistic deities any more.

(3) Relation to political power. The ‘brotherhood’ was a voluntary association,
independent of any political governors. Shinran taught that his value did not
come from earthly authority, but from Amida’s mercy, and did not allow
believers to resist the governors with armaments.

Dogen was a Zen-master, who studied for a long time in China. His teaching
of Zen-Buddhism is, in a sense, quite opposite to Amida-faith, because Buddha’s
truth, Dharma, manifests itself in impersonal reality. After sitting on a floor for
a long time and by negating his ego, a man must realize that emptiness is the
nature of true reality. True self is thus achieved as nothingness. When he is
enlightened by this Nirvana, he is liberated from all sufferings and can live every-
day calm and peace. The teaching of Zen is well illustrated in the “Ten Bulls.”®
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Nichiren at first belonged to the ‘Nenbutsu’-sect but afterwards criticized and
rejected it. He claimed not only the supremacy of the Lotus Sutra (Saddharma-
pundarikausutra) among the many sacred books, but also the way of bodhisattva,
that is to say, the practice of Buddha’s mercy towards human fellows. The motto
of Nichren was “committing to Buddha’s truth, not to man’s truth”, which meant
that human acts should follow the Lotus Sutra instead of being influenced by
human dependent relationships. Nichiren was distinctive in his political thinking
when compared to other Reformers. Since Buddha’s law and the King’s law
were balanced in him, he sometimes criticized the Kamakura governor. Owing
to that act, he suffered persecution. His idea was that while the governor (state)
ruled by good law would flourish, that ruled by evil law would come to ruin.

The following analogy seems to be interesting. While Shinran may be
compared with Luther, Nichren may be compared with Calvin, and perhaps
Dogen with Menno Simons. But the story of Shinran’s followers was also
somewhat similar to the Calvinists.

After Shinran, in the time of Rennyo (1415-99), the Jyodo-shinshu sect
(True Pure Land sect) often participated in the resistance movements with
armaments against the political power. The biggest resistance was in Kaga,
where the believers governed by themselves in a democratic way for more than
100 years. Its zenith, and simultaneously its last resistance, was in Ishiyama in
1570. The monks and believers fought for 11 years at the Castle of Ishiyama
against Nobunaga Oda, who finally ended the War-Age in Japan (c.1576) and
united the country.

It is interesting to notice that Christianity was first brought Japan during
this time by a Jesuit monk, Francis Xavier (1549). Further, in Europe, the
Huguenot War (1562-98) and the Independence of the Netherlands Republic
(1581) took place in this era. The balance of God’s law and King’s law, or the
problem of separation of Church and State, was also a big issue there.

(6) H.Inagaki & N. Jennings, Philosophical Theology and East-West Dialogue, pp.
38-46.
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The reason why I use the term Reformation in order to describe the
Buddhist Renaissance is its Religio-social results, with its later aftereffects in
Japanese history. First, in Europe, the Reformation began with the problem of a
personal salvation and spread among the people at the same time as a social
reformation. A similar situation occurred in Japan. Second, although Buddhism
was accepted mainly by the ruling class and scholars in Japan, ordinary people
were alienated from salvation. But Kamakura Reformers brought the salvation
message in a simple way to the ordinary people, even if they lived and worked
in this-world; they did not need to throw away jobs to become monks in the
temples. To be sure, the monks in the temples sometimes fought against secular
governors before the Kamakura era, but these battles were fought merely to
defend or acquire secular privileges for themselves. After the Kamakura era,
people in general fought in order to protect their own faiths. The fight for
protecting their own faiths is seen as a requirement of freedom of conscience, or
at least as a bud seeking for modern human right. These situations are parallel
to what the teaching of ‘inner-world asceticism’ claimed in the history of
European Reformation.

Unfortunately the results of Reformation in Japan did not mature and thus
fully generate a civil society. After Nobunaga, any tendency toward religious
freedom was cut down by the political power.

Another otherness to basic Japanese worldview was Christianity. It was
brought into by Francis Xavier in 1549 and soon spread out to Samurai and
people in the War-era. It is said that a half million people became Christians for
forty years or so. Their values are too different to Japanese and exhibited strong
otherness to the basic Japanese worldview. The governors Hideyoshi Toyotomi
and Ieyasu Tokugawa reject this otherness and seriously persecuted them.

In 1637, more than thirty thousand Christians at Nagasaki engaged in an
armed riot against the Tokugawa Shogunate, with the result that they were all
killed. After this riot, neither Buddhism nor Christianity could resist the political
power any more. The hope of producing freedom in society evaporated. This
was completed with the Sakoku policy (closing Japan’s doors to other countries)
by the Tokugawa Shogunate (1639-1868). For more than 200 years the society
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appeared peaceful and quiet, but actually any true creative development was
not there.

This means that the Buddhist sects were forced to become so-called the
state religion for the purpose extinguishing Christianity by the Tokugawa
Shogunate until the Meiji Restoration in 1868. (I will add one thing here. From
1868 to 1945, the state religion was Shinto. The state power has thus always
controlled religions in Japan.)

4. The resistance of Fujyu-Fuse-ha

One sect of Nichren’s followers was called Fujyu-Fuse-ha. Apart from
Christians, this sect was the only religious group that was persecuted seriously
by the Tokugawa government. The Fujyu-Fuse-ha’s case is helpful to the study
of the meaning of a civil society in non-Christian world, because the problem of
authority was questioned during its struggle, and the freedom of religion put
forth a small sprout there.

In 1599 Nichio (1565-1630) opposed the Shogun, Ieyasu Tokugawa, who
held absolute power at that time. Ieyasu ordered Nichio to come to the blessing
of dedication of a new Buddha statue at Kyoto. But Nichio declined to attend
the ceremony because Fujyu-Fuse-ha’s confession did not allow this kind of
ceremonial participation in other sects. The dictator Ieyasu was angry at
Nichio’s rejection of his order and punished Nichio, banishing him to a small
island. In spite of the government’s severe oppression, Nichio’s followers
increased year by year. Finally the Shogunate government arrested the believers
on a large scale in 1691 and imprisoned or killed them.

Almost at the same time in England, successful Glorious Revolution
occurred. John Locke came home from the Netherlands and published his Letters
concerming Tolerance (1689) and Two Treatises of Government (1690). Locke
wrote that the state should implement a policy of religious tolerance for the
nation, in consideration of the oppressed Puritans.

The dispute between Nichio and Ieyasu was similar to that between Locke
and the advocates of the Divine Right of Kings. One major issue was “Who is
the possessor of the national land?” (legitimacy of reign) While Ieyasu answered,
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“The Lord of the nation is”, Nichio answered, “Buddha 1s.”

Nichio said, “It is Buddha’s grace that we can have heat from heaven and
keep our lives nourished by the crops from ground.” Hearing that “all the world
belongs to Buddha, and Japan is a part of Buddha’s world” also reminds us of
the following Biblical passage, “God made heaven and earth, and the sea, and
all things that are therein: who in times past suffered all nations to walk in their
own ways. Nevertheless he left not himself without witness, in that he did good,
and gave us rain from heaven, and fruitful seasons, filling our hearts with food
and gladness.”(Acts14: 15-17) This grace is called common grace in Christian
theology, different from special grace of salvation by faith.

Locke further developed the legitimacy of reign as a political idea instead
of a theological idea, which he concretely elaborated in opposition to the Divine
Right of Kings in his Two Treatises.

The world created by God was entrusted to Adam, the father of all races.
Was the authorized right of Adam as a steward of lands, in particular the land
of England, inherited by the King of England or by the English people? While
the advocate of Divine Right supported the former position, Locke denied it.
Locke argued that each person entrusted his natural right to his own possession
to a governor through assent and reliance on a social contract. However, on that
occasion, freedom of conscience or inner freedom was not entrusted.

Ieyasu ordered the Buddhist monks to come to the celebration of the new
Buddha statue. But the monks could clearly deny this order due to their freedom
of conscience. Except Nichio, all Buddhist monks including Nichiren’s followers
attended the ceremony responding to the Ieyasu’s order, probably to bless the
Ieyasu’s dignity and political power. Thus the Nicho’s decision seemed to be
rather strange. He was surely an abnormal man, because many Buddhists then
thought it was good to subject themselves to the political order. He could accept
Ieyasu’s order and just attend the ceremony formally, but actually he did not. It,
however, did not come about due to his strange and evil character, but due to
his religious conscience. The Lockean doctrine would support this, from which
a modern civil society could start. Nichio’s idea and behavior was a global issue
at that time; the authority of the transcendent is above that of a governor or a
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Lord of the state.

5. Shinto and the “absolute other”
A. Ideology of assimilation

The Meiji Restoration closed the Samurai Government and declared the
restoration of the Emperor’s Government, which, it was thought, originated
with the ancient Jinmu-Emperor, mythical founder of Japan. Its slogan was
“Piety to gods and Patriotic mind” under the unification of religion and politics.
The Emperor is actually a grand priest and also at the same time worshiped.
The basic animistic worldview is rather strengthened, by adding the modern
view of the absolutistic state. Sometimes this is called the State Shinto. This
gives an ideology of assimilation of others in modern imperial Japan, externally
for the colonial countries and internally for minorities, Christians, and some
Buddhists. These religious people have been oppressed, especially during the
Pacific War.

After the War, the institutional separation of Shrine (Church) and State
was introduced constitutionally in Japan. This surely intended as a criticism of
the abnormal fascism of the State Shinto during the War. This constitutional
rule, however, does not necessarily require the so-called liberal ideology, namely,
the exclusion of religions from the public realm. The public sphere can include
particular religious activities if the governmental institution is not connected to
these religious activities. Thus Yasukuni Shrine can exist, but it should be
separated from governmental action.

In 1985 the Prime Minister Yasuhiro Nakasone started to practice the so-
called public worship, but, after receiving strong objection nationally and
internationally, he quickly stopped. Koizumi is the second Prime Minister who
is eager to maintain such public worship.

B. The Alternative

The NMMP, the alternative to Yasukuni Shrine, is proposed in the
government’s report last December, which will be summarized as follows,

(1). The permanent NMMP is necessary, but its form, place, and other
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details are not fixed in this moment.

(2). This is a good chance to show to the world that Japan is sincerely

acting to pursue peace.

(3). The persons mourned are limited to those who died in the wars after

Meiji Restoration and in the peace-keeping activities in future.

(4). The new NMMP can co-exist with already established places.

(5). Suggestions for the name of NMMP will be solicited from the public.

This is the governmental plan. But, from our side as citizens, we can
propose a new NMMP, which includes the memory of all people who participated
in the Japanese fascism during the last War. The government, the citizen in
general and religious people can talk about this type of NMMP and should try
to reach a certain consensus. All the people inside and outside the nation can
use this NMMP, irrespective of their faiths and beliefs. It is not a private
voluntary institution and, therefore, should be run and kept by public money or
tax, just as national parks. It is thought to be a kind of welfare done by the
state. Some people including even Japanese Christians object to it, because, in
their opinions, the state will control the dead people through this memorial
monument and the meaning of death should not be determined by the state.
Such kind of thinking is, in my opinion, very much trapped by the religiosity of
ancestor worship being popular in Japan. But it is actually true that all kinds of
religious people and non-religious people can access this memorial monument
in their own ways. The government only offers the place and its management.
Though the governmental officers with the religiosity of ancestor worship can
have their ceremonies here, it is not a Shinto-shrine. We cannot enter inside
their mourning mentality. If we have the sense of otherness to the
governmental people, we can have the tolerance to their actions.

I think the above-mentioned idea is one of responsibility for others
that Japanese public philosophy can offer to people trapped by the Japanese
type of assimilation. The new Neue Wache in Germany (1993) could be one
model of this problem.
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6. Sovereignty; Not restricted to the state

Let us consider the foundation of a civil society from a religious perspective.
Nichio committed himself to Buddhism. Usually Buddhism is considered to be
a religion that is immanent instead of transcendent. But if you see Nichio’s
behavior, you cannot deny that it is surely a result of a transcendent thought.
From a religio-social aspect Buddhism here functions as transcendent, because
the authority of Buddha is higher than that of a governor. This is why Nichio
could resist the authority of the dictatorial governor. Instead of authority,
perhaps, sovereignty will be a preferable term for developing a public philosophy
underlying a civil society.

Sovereignty was originally a theological idea introduced by Jean Calvin
(1509-64). Only the Creator God has sovereignty, and no creature can have it.
But in the history of Western Europe, in the process of emergence of Modern
society from the Middle Ages, Jean Bodin used the idea of sovereignty to found
the Absolute state (1576), where a monarch could have sovereignty. Huguenot,
Dutch Calvinists, and Puritans were strongly against this monarchical theory,
because a King was no more than a creature.

They thought that a King or a state Governor could not have sovereignty.
This led to the idea of Monarchomachs, i.e., the idea that a bad ruler with an
unjust absolute power should be banished. The concept of sovereignty was
inclined to mean the political power from top to down. Instead of this type of
top-down thinking, Johannes Althusius stressed human symbiosis in bottom-up
thinking in Politica (1610). Herman Dooyeweerd cited a passage from the
Althusius’ Politica in the following way,

Every type of social relationships has its proper laws peculiar to it, whereby
it is ruled. And these laws are different and divergent in each kind of social
relationship, according to the requirement of the inner nature of each of them.
(A New Critique of Theoretical Thought. I1I: 653)

Dooyeweerd sees that the inner natures of various types of symbiotic social
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relationships give the principle of internal sphere sovereignty (sovereignty in
its own sphere). Private voluntary associations are illustrations of these symbiotic
social relations. A voluntary association is made from each people’s bottom-up
vital need without compulsion by the state, and therefore has internal sphere
sovereignty. The vital need may be sometimes biological and sometimes ethical;
both needs are interpreted to be proper laws that are peculiar to human being.
These proper laws can either be called immanent because of their bottom-up
nature, or transcendent when seen as the creational orders.

Due to the fact that these proper laws in our lives are not reducible to
other laws, we can say that each voluntary association has sphere sovereignty.
Thus sovereignty does not only belong to the state, but also to various private
voluntary associations, sometimes crossing over national boundaries. Between
the private individual and the state, there should be a number of intermediate
voluntary associations with their own sphere sovereignties such as NGO’s and
other public sectors according to their need of lives. This intermediate sphere is
the authentic public sphere, so to speak, constructed by citizens. The role of
state is to protect these sphere sovereignties by making laws and sometimes to
make conditions of subsidiary for symbiosis or co-existence in order to provide
an external welfare to nations, including the place such as NMMP.

The civil society thus considered is essentially transcendental and
immanent. First, each people’s bottom-up vital need emerges from the fact that
they listen to their inner voice or inner authority regardless of other outer
human authorities. Second, the proper laws are not human devices, but are
given, either as immanent or as transcendent, by the cosmic Buddha’s laws or
by God’s creational laws, respectively. For the naturalists, they are given by
Nature! Third, the purposes of the voluntary associations are the fulfillment of
public happiness and peace, which is the manifestation of love to neighbors or
the mercy of brotherhood. This kind of ethos should be fostered by each society
according to its tradition.

7. Conclusion
As I already said in the beginning of this paper, Levinas frequently pointed
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out the origin of assimilation in Western thought in the Greek ontology. Although
Judeo-Christian religion is originally different from such a rational thinking, it
has been actually influenced, however, with this way of thinking for a longtime.
The result has been deism, which gives no rooms for a personal response like “I
and thou.” Since there are no rooms for “you”, the sameness of you and I are
manifest and the concept of others will disappear. This, when combined with
a political power, gave birth to the pathologies of totalitarianism.

On the other hand, in Japan, pantheism such as Shinto animism has a
tendency to include softly all kind of thoughts. The result is “no-difference of
subject and object” (Nishida), which gives again the sameness of you and I, and
the concept of others will disappear. Rejection of different or foreign people
from one group becomes manifest in daily lives. It is also the origin of myth
claiming that Japan is composed of one folk. If it is combined with a ruling
power, the result is clear, namely, a form of totalitarianism. Unfortunately we
drastically experienced it during the last War.

Thus, in my opinion, the sense of “I and thou” grounded by the transcendent
should not be excluded from the public sphere in order to keep a healthy civil
society, though the separation of shrine (church/temple) and state should be
rigorously held.
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1. Introduction

Emphasis on narratives is a postmodern tendency.” Hauerwas does have

a postmodern flavour. Although Stanley Hauerwas (1940 ) cannot be simply

(1) Alister McGrath defines mostmodernity as “a cultural mood, which celebrates
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diversity and seeks to undermine those who offer rigid, restrictive and oppressive
views of the world,” and rightly identifies its three characteristics: story, image and
local community. Alister McGrath, 2003, “Christianity in the Postmodern World,”
An unpublished paper for the Tokyo Christian Institute Public Lecture on 23 May
2003, 4-5.

I see the beginning of narrative theology in H. Richard Niebuhr’s The Meaning of
Revelation. Atsuyoshi Fujiwara, 1999, “Theology of Culture in A Japanese Context:
A Believers’ Church Perspective,” Ph.D. Thesis, University of Durham, 27-34. H.
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called a narrative theologian, he certainly values such an approach.

The purpose of this essay is to comprehend and to critique the narrative
approach in the theology of Stanley Hauerwas. Hauerwas was greatly
influenced by John Howard Yoder (1927-1997) in his theological approach.
Yoder, too, appreciates the narrative approach: “Our identity is a narrative
identity, not a deductive identity. Christian ethics is derived from a story, not

”(2)

from principles.”” Yoder also adheres to the story particularly in The Politics
of Jesus, and refuses to “leave the story behind.”® However, Hauerwas
discusses narratives much more in detail than Yoder.

Hauerwas’ interests have shifted, and he mainly discusses narratives
roughly from 1977 to 1983. His other interests were virtue and character, non-
violence and community, which are equally significant in understanding his

theology. However, this essay primarily focuses on the field of narrative.
2. The Narrative Approach

Each individual has a life story. We typically see that in biographies and
autobiographies. In a church setting, it is often expressed as testimonies. Each
community has its own narrative, which forms its identity. When people
participate in the community, they, too, come to share the narrative. Narrative
theology for Hauerwas emphasises not only narrative, but also the community
which shapes and keeps the narrative and the concreteness of history rather

Richard Niebuhr, 1960 [1941], The Meaning of Revelation, New York: Macmillan
Paperback edition; [New York: Macmillan]).

See also Gary Comstock, 1987, “Two Types of Narrative Theology,” Journal of the
American Academy of Religion 55/4 (Winter): 687-717. This is the best article to
explain the development of narrative theology in my knowledge.

(2) John Howard Yoder, 1979, “The Community of Christ: The Form of Social Ethics,”
A lecture delivered at Fuller Theological Seminary on 15 February, Cassette 213,
(Pasadena: Fuller Theological Seminary Media Centre).

(3) John Howard Yoder, 1994 [1972], The Politics of Jesus: Vicit Agnus Noster, 2nd
ed., (Grand Rapids: William B. Eerdmans Publishing Co. and Carlisle: Paternoster
Press), 13.
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than abstract principle.

The narrative approach is significant in Hauerwas’ theologies. As Paul
Nelson says, Hauerwas is perhaps “the most significant and influential exponent
of narrative among contemporary Christian ethicists,” and “narrative would be
identified as the dominant and controlling term” in Hauerwas’ theology.*

Narrative for Hauerwas is the form to interpret and to express history
coherently. He believes that narrative is universally essential to all human
understanding; and narrative is particularly crucial to Christian theology.

3. Why Narrative?
3.1. Narrative as an Essential Form in Human Understanding

Firstly, Hauerwas deems that history can be best understood in narrative.
When we talk about an event, we usually describe it in narrative. Hauerwas
states: “The telling of the narrative is itself a reinterpretation of the history. We
see that because the self is historically formed we require a narrative to speak
about it if we are to speak at all.”® We can interpret ourselves, the world, and
God only through our own internal history. Narrative appropriately treats the
particularity and historicity of the agent, which modern ethics has overlooked.

Secondly, narrative helps us see history coherently. It is possible that we
randomly pick up historical facts and make a meaningless list. However if we
interpret and describe history in a meaningful way, it must become narrative.
Only by doing so can we find consistency in history. Hauerwas states: “A story,
thus, is a narrative account that binds events and agents together in an
intelligible pattern... . To tell a story often involves our attempt to make
intelligible the muddle of things we have done in order to have a self.”® We are

(4) Paul Nelson, 1987, Narrative and Morality: A Theological Inquiry, (University
Park, Pa: Pennsylvania State University Press), 109, 111.

(5) Stanley Hauerwas, 1984 [1983], The Peaceable Kingdom: A Primer in Christian
Ethics, (London: SCM Press; [Notre Dame: University of Notre Dame Press]), 26.

(6) Stanely Hauerwas, 1977, Truthfulness and Tragedy: Further Investigations in
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historical beings, and our selfhood is formed through our interpretation of our
past. When we talk about ourselves we select certain events in the past which
are important to us. Such a selection enables us coherently to comprehend the
self in history. Hauerwas says: “Metaphors and stories suggest how we should
see and describe the world — that is how we should “look-on” our selves,
others and the world — in ways that rules taken in themselves do not. Stories
and metaphors do this by providing the narrative accounts that give our lives
coherence.”?

Thus Hauerwas claims that narrative is generally an essential form
throughout humanity. I would like to note that this is his foundationalist
aspect.®

3. 2. Narrative as an Essential Form in Christian Theology

Hauerwas believes that narrative is especially crucial in Christian
theology: “The narrative mode is neither incidental nor accidental to Christian
belief. There is no more fundamental way to talk of God than in a story.”®

Firstly, Hauerwas claims that narrative precedes other modes of talking
about God. To the challenge that we can talk about God through doctrine, he
asserts: “Such ‘doctrines’ are themselves a story, or perhaps better, the outline

Christian Ethics, With Richard Bondi and David B. Burrell, (Notre Dame: University
of Notre Dame Press), 78.

(7) Stanley Hauerwas, 1974, Vision and Virtue: Essays in Christian Ethical Reflection,
(Notre Dame: Fides Publishers), 71.

(8) Frei, as a nonfoundational narrative theologian, asserts: “I am not proposing or
arguing a general anthropology. I am precisely 7ot claiming that narrative sequence
is the built-in constitution of human being phenomenologically uncovered. That
may or may not be the case. Rather, I am suggesting that it is narrative specificity
through which we describe an intentional-agential world and ourselves in it.” Hans
Frei, 1993, Theology and Narrative: Selected Essays, eds. George Hunsinger and
William C. Placher, (Oxford: Oxford University Press), 112.

(9) Hauerwas, Peaceable Kingdom, 25.

(10) Thid., 25-26.
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of the story... . Doctrines, therefore, are not the upshot of the stories; they are
not the meaning or heart of the stories. Rather they are tools (sometimes even
misleading tools), meant to help us tell the story better.” " Thus Hauerwas
claims the superiority of narrative to doctrine and any other forms in speaking
of God.

Secondly, Israelites and Christians experienced God in history and
deliberately chose narrative literary form as a dominant mode in expressing
their faith. “To know our creator, therefore, we are required to learn through
God’s particular dealings with Israel and Jesus, and through God’s continuing
faithfulness to the Jews and the ingathering of a people to the church.”®’
Although there are factual aspects in Christian convictions, “those ‘facts’ are
part of a story that helps locate what kind of ‘facts’ you have at all.”® Thus
Hauerwas believes that narrative is essential in understanding Christian belief.

In these cases above Hauerwas seems to mean narrative as a literary genre.
For example, Hauerwas claims: “Narrative formally displays our existence and
that of the world as creatures — as contingent beings.”*® However we have to
note that there are other ways to convey the concept of creatures’ contingency.
Often doctrines, poems, and paintings play such a role. Doctrines can articulate
a detailed statement in a logical and precise manner; poems can express feeling.
Psalms express people’s awe and emotion better than narrative. Although
narrative as a literary form is a good vehicle to convey interpreted history, it is
to be complemented with other forms. Although the ‘outline’ of the narrative
(and other forms) may not be superior to narrative, narrative cannot claim
exclusive supremacy, either. They are complementary to each other. Narrative
has unfairly been a long-neglected field. However it must not be overemphasised
as a reaction, since it has its own limits just as any other approaches.

By the term narrative, however, Hauerwas seems to mean both literary
form and human understanding. He uses the expression such as ‘locating our
stories within God’s story’ and uses the term ‘narrative’ both as literary genre

(11) Ibid, 28.
(12) Hauerwas, Truthfulness and Tragedy, 73.
(13) Hauerwas, Peaceable Kingdom, 29.

118



[0 2N LR 5145 Atsuyoshi Fujiwara

and as the understanding of the event."” He also states: “Stories are not just a
literary genre, therefore, but a form of understanding that is indispensable.” ™
He mixes the two in his discussion of narrative. This confuses the reader and

needs further clarification, which I offer below.*®

4. Christian Story: The True Story

Traditionally Christianity has claimed that the truth was revealed from
God through Jesus. However we are aware that there are other religions and
other stories in human history. Theologians have struggled with this question
of Christian absoluteness and other religious traditions particularly since the
nineteenth century. Hauerwas asserts that Christian story is a true story. What
does he mean by that?

Hauerwas thinks that if a tree produces a good fruit, it is a good tree: if a
story produces faithful people, it is a true story. In this section I would like to
discuss three elements related to this idea of true story: concept of true-ness,
problem of relativity with other religions, and diverse traditions within

Christianity.
4.1. True-ness
Hauerwas’ “true-ness” has two aspects: a sense of absoluteness and life
involvement.

Firstly, Hauerwas thinks that truth has an absolute aspect. He disapproves
of pragmatic relativism. Hauerwas states:

We should not want to know if religious convictions are functional; we
should want to know if they are true... . Yet this is futile insofar as ethics depends
upon vital communities sufficient to produce well-lived lives. If such lives do not
exist, then no amount of reflection can do anything to make our ethics fecund. “”

(14) TIbid, 27, 28, 29.
(15) Hauerwas, Truthfulness and Tragedy, 76.
(16) See “5. Distinction of Understanding and Genre.”
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He rejects the idea of using religion as a servant to keep social order.
Rather from the distinctive Christian viewpoint he asserts that truth has an
absolute and unchangeable essence which must not be modified for our
convenience.

Secondly, true-ness is closely related to real human life. Although truth
has an absolute element, it is not statically and rigidly objective and is not
isolated from human life. Rather it dynamically confronts us with the need to
change. Hauerwas states: “We often think that a true story is one that provides
an accurate statement, a correct description. However, I am suggesting that a
true story must be one that helps me to go on.” “A theory is meant to help you
know the world without changing the world yourself; a story is to help you deal
with the world by changing it through changing yourself.”®® Thus, for
Hauerwas, truth existentially affects our life.

We can also see Hauerwas’ stress on life style when he discusses the use of
goodness which is similar to truth: “To say a bad person has done some
genuinely good thing is a misuse of the notion of good. Of course what they
have done may be good in the sense that some good effects have resulted, but
the ‘action’ is not good if it has done nothing toward putting them on the path
toward being good.”® He believes that character and action are inseparable,
and a true story shapes character.®

Thirdly, true story, by confronting us with the need to change, helps us
see God, ourselves, and the world properly. It gives “coherence to a person’s
life.”®” Hauerwas asserts: “A true story is one that helps me to uncover the true
path that is also the path for me through the unknown and foreign.” Our sinful
eyes do not wish to see our fallenness and descend into self-deception; and our

(17) Hauerwas, Peaceable Kingdom, 15.

(18) Hauerwas, Truthfulness and Tragedy, 80, 73.

(19) Hauerwas, 1994 [1975], Character and the Christian Life: A Study in the Theological
Ethics, (Notre Dame: University of Notre Dame Press; [Trinity University Press]),
xxiii.

(20) Whilst the concept of ‘character’ is an indispensable element in Hauerwas’ theology,
it is beyond the scope of this essay.

(21) Hauerwas, Truthfulness and Tragedy, 35.
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seeing “is bounded by trying to secure our past achievements.”® However a
true story gives us courage to face reality and live amidst the human
predicament with hope.

Thus the true-ness is also inseparable from human life. A true story
existentially confronts us and helps us see rightly. To see the world properly,
Hauerwas advocates Christian ethics from a distinctive Christian perspective
rather than ethics for all with some Christian flavour. His understanding of
true-ness is not so-called ‘objective,” but is determined by the absolute standard
from the Christian viewpoint.

4. 2. Relativity with Other Religions

There are numerous stories in human history which have created a variety
of religious beliefs. If religions produce good people (or people of character), are
they equally true? Can religions be judged in their trueness only by their
function of producing good people? If the Shinto story of creation of Japan
produces good people who are faithful to their story, is it a true story? If the
answers to these questions are affirmative, we might say that we are in
religious pluralism without absoluteness, and our engagement could rather be
with anthropology, psychology or sociology rather than Christian theology.®
If we claim the absoluteness of Christian truth, we tend to think that an
independent external authority outside our belief system is necessary to judge
the goodness of people.

Hauerwas does not give positive answers to these questions, and his
position is somewhat ambiguous. On one hand he rejects total relativism; on
the other hand he rejects absolutism. Whilst he does not affirm that every

(22) Thid,, 80.

(23) Hauerwas states: “It would be disastrous if this emphasis on the significance of
story for theological reflection became a way to avoid the question of how religious
convictions or stories may be true of false, i.e., you have your story and we have
ours and there is no way to judge the truth of either.” Hauerwas, Truthfulness and
Tragedy, 72.
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religion is equally true as long as it creates good people, he is aware that
Christians do not sit in the absolute throne to judge all beliefs.

Firstly, Hauerwas has a strong nonfoundationalist element. He speaks
from a distinctively Christian viewpoint as a Christian witness without making
a ‘propositionalist-cognitivist’ statement.®” He asserts that Christian ethics
must testify to Christian belief nurtured in Christian narratives instead of
dissolving it into universal principles. Hauerwas is no friend to sceptical
relativism; he believes that the Christian story is true. Yet his focus is on
mviting people to a life which was made possible to us by God’s grace through
the cross and resurrection of Christ, rather than rejecting other beliefs as false.
He states: “We do not wish to claim that the stories with which Christian and
Jews identify are the only stories that offer skills for truthfulness in the moral
life.”® Thus this is a confessional approach rather than a doctrinal approach
with forcing authority.

Secondly, Hauerwas’ approach has a slightly foundationalist flavour. He
seeks objectivity within a nonfoundational approach. This is what I meant by
‘ambiguous.” He gives four criteria for assessing narratives: “(1) power to
release us from destructure alternatives; (2) ways of seeing through current
distortions; (3) room to keep us from having to resort to violence; [and] (4) a
sense for the tragic: how meaning transcends power.”®® These are merely
guidelines and not universally objective standards. Hauerwas as a
nonfoundationalist states: “There is no story of stories, i.e., an account that is
literal and that thus provides a criterion to say which stories are true or false.
All we do is compare stories to see what they ask of us and the world which we
inhabit.”®” Thus Hauerwas denies a meta-narrative standard to judge all

(24) George Lindbeck identifies three theories for understanding religion: the
cognitive-propositionalist approach, the experiential-expressivist approach, and the
cultural-linguistic approach. Propositionalists objectively judge religions as true or
false. George A. Lindbeck, 1984, The Nature of Doctrine: Religion and Theology in
a Postliberal Age, (Philadelphia: Westminster), 16-19.

(25) Hauerwas, Truthfulness and Tragedy, 38.

(26) Ibid,, 35.

(27) Ibid,, 78-79.
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narratives. Nevertheless he tries to provide vague working criteria to help us
recognise a true story. Although two different paradigms share nothing in
common and are incommensurable, we can compare the quality of theories
within the same paradigms. Even if we cannot precisely judge the quality of the
two things from two different paradigms, their qualities are different and
sometimes people share a same judgement. Even if two stories are
incommensurable, it is not totally impossible to see the variety of trueness
amongst stories.”® Thus Hauerwas is trying to assess narratives in different
paradigms without setting up a definite standard outside the paradigms. The
validity of his criteria is not solid. Nevertheless his resolute claim for testing
narratives without giving up such an attempt should be valued from the
perspectives both of critically reshaping Christian performance and of
enhancing dialogue between different religions.®

Thus Hauerwas asserts that the Christian story is a true story. It is not
simply a nonfoundationalist confession of belief; rather it has some foundationalist
characteristics. Although he denies that non-Christian stories are false, he never
talks about any true non-Christian story. Instead we hear him confessionally
asserting that the Christian story is a true story.

4. 3. Relativity within Christianity

The Christian story shapes our faith and living so that we are to live
according to the story. Hauerwas thinks that when we are faithful to Christian
story, it shapes our character toward the likeness of Christ. He, like Yoder,
particularly declares pacifism as an essential element. However there are many
communities within Christianity which have different traditions and emphases;
quite apart from the major divisions — the Roman Catholic Church, the
Orthodox Church, and mainstream Protestantism — there are numerous

(28) Cf. Minoru Murai, 1978, ‘Yosa’ no Kouzou [The structure of ‘goodness’],
Kodansha Gakujutsu Bunko 212, (Tokyo: Kodansha), 109-147.

(29) Lindbeck and Milbank also suggest testing the truthfulness and falsity of
narratives by assessing the church. Lindbeck, Nature of Doctrine, 64.
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subdivisions particularly in Protestantism. Although Christian communities
largely agree on the centrality of the story of Jesus: passion, the Cross, and
Resurrection, they have interpreted it and acted differently throughout
Christian history. Moreover many of such practices came not simply out of
political convenience but also out of serious and pious considerations.
Hauerwas, like Yoder, put heavy weight on the story of Jesus. How do they
reconcile diverse Christian performances from a central story?®”

Samuel Wells calls this “Hauerwas’ weakest point,” and Hauerwas does
not give a clear answer to it.®” Wells shows that although Hauerwas and
Johann Baptist Metz share many common convictions (the inseparable
relationship of narrative and community, the centrality of the memory of Jesus’
cross and resurrection, and the significance of Christian social action as
imitating Christ), they disagree on the use of violence.®” Whilst Metz supports
“revolutionary force,”® Hauerwas is a committed pacifist; just as Yoder is a
steadfast advocate of pacifism. Even these theologians of very similar positions
go in different directions in terms of practice. Hauerwas positively acknowledges
the diversity of Christian convictions.® Nevertheless, Hauerwas, like Yoder,
seems to believe that he has discerned a universal truth devoid of the possible
human disagreement, which is a position dangerously bordering on arrogance.

In my judgement, although we must agree on basic Christian convictions

(30) Paul Nelson likewise points out this problem of diversity around the New Testament
story. “In the first place, attention to different narratives within scripture may yield
discrepant conclusions. Second, the same narrative or biblical narrative as a whole
can be construed in different ways and used to warrant a variety of substantive
theological proposals.” Nelson, Narrative and Morality, 83-84.

(31) Samuel Martin Bailey Wells, 1995, “How the Church Performs Jesus Story:
Improvising on the Theological Ethics of Stanley Hauerwas,” Ph.D. Thesis,
University of Durham, 81-82.

(32) Cf. Paul Lauritzen, 1987, “Is ‘Narrative’ Really a Panacea?: The Use of ‘Narrative’
in the Work of Metz and Hauerwas,” Journal of Religion 67/3: 322-339.

(33) Johannes B. Metz, ed. 1968, Fuith and the World of Politics, Concilium Series 36,
(New York: Paulist Press), 14.

(34) Stanely Hauerwas, 1981, A Community of Character: Toward a Constructive
Christian Social Ethic, (Notre Dame: University of Notre Dame Press), 52, 66, 92.
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as long as we continue to do Christian theology, we should confessionally stay
with our own convictions about ambiguous areas, including pacifism.®
However firm our convictions may be, we should not declare it as the truth for
all and for every situation. Our understanding is always fragmentary and
relative.

The confessional form of theology is more needed if Christianity has had
diversity from its beginning. James D. G. Dunn concludes in his study of first
century Christianity that “there was no single normative form of Christianity in
the first century” although there was “an identifiable unity.” He further
declares: “How few the essentials are and how wide must be the range of
acceptable liberty.”®” Whilst first century Christianity is usually considered a
norm for the Christian church, Dunn persuasively claims that it had both unity
and a wide range of variety.®®

All we can and should do is confess our convictions and live accordingly.
If we fully trust in God’s providence (as Hauerwas and Yoder claim), there is no

need for us to force others to accept our convictions. We should witness what

(35) Romans, 14:5. “Some judge one day to be better than another, while others judge
all days to be alike. Let all be fully convinced in their own minds.”

(36) The confessional attitude in H. Richard Niebuhr’s theocentric relativism and the
humility expressed therein is particularly noteworthy. Discussing five types of
Christianity, he was determined not to give the final answer and appreciated each
alternative in his Christ and Culture. H. Richard Niebuhr, 1975 [1951], Christ and
Culture, New York: Harper Torchbooks; [New York: Harper & Row]).

(37) Dunn asserts that the unifying element is a common faith in Jesus-the-man-now-
exalted. James D.G. Dunn, 1990 [1977], Unity and Diversity in the New Testament:
An Inquiry into the Character of Earliest Christianity, 2nd ed., (London: SCM Press),
373, 374, 377.

(38) Dunn claims that there is “the fundamental unity,” “fundamental tension,” and
“fundamental diversity” in the New Testament, and rightly asserts about the
diversity: “Uniformity is not only unrealizable but theologically wrong-headed,
since it would only result in the fundamental diversity itself in new and schismatic
forms.” James D. G. Dunn, 1991, The Partings of the Ways: Between Christianity
and Judaism and Their Significance for the Character of Christianity, (London SCM
Press), 280.

125



Article Narrative Approach in Stanley Hauerwas” Theology

we believe as our confession without condemning others as false. If it is of
human origin, it will fail; yet if it is from God, no one will be able to stop it.*” It
is this confessional theology that requires trust in God’s sovereignty and an
awareness that we are not in control, which I believe that Hauerwas and Yoder
indeed advocate.

5. Distinction of Understanding and Genre

I have mentioned the limitation of the narrative approach. It is an
enormously rich yet unfairly ignored approach. However it cannot claim
exclusive supremacy and needs other approaches.

This becomes clearer if, in discussing Christian narrative, three elements
of narrative within the internal story are identified and distinguished: original
experience, narrative as common understanding of experience, and narrative
literary form. They are not necessarily separable, but identification of them
clarifies our understanding.

‘Original experience of Christian narrative’ is personal or corporate
experience which the community has not much interpreted and reflected on yet.
In the Gospel narratives themselves we see actions which seem to be
spontaneous response to Jesus rather than premeditated choice.“” Experience
is an act of immediacy; the time direction of experience itself is primarily
forward.“?

When the experience is interpreted and shared by a community, it becomes

(39) Cf. Acts 5: 38-39.

(40) The biblical narratives are an interpretation of experience by Christian communities
in narrative literary form. Therefore we cannot find the original experience in the
Scriptures. Having acknowledged the limit, Thomas confessing “My Lord and My
God,” Zacchaeus giving up his possessions, Mary listening to Jesus without helping
her sister Martha, and Peter jumping into water seem to be examples of immediate
response.

(41) See for example Arimasa Mori, Arimasa, 1976, Shisaku to Keiken o Megutte
[Concerning meditation and experience], (Tokyo: Kodansha Gakujutsu Bunko), 42,
70-71.
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narrative as common understanding. Its time direction is primarily backward
as we reflect on experience in the past.“?

This narrative as understanding can be communicated in many different
ways, including narrative literary form. For example, the first Christians had
an original experience with Jesus and its interpretation as the common
understanding of the Christian community, from which four Gospel narratives
were produced.“” The original experience and its interpretation had potential
to be expressed as narratives, doctrines, poems, paintings, music, sculpture,
architecture, and so on. Although we did not have the original experience, we
have an indirect access to Christian common understanding through biblical
narratives and through other parts of the Scripture. Through the Scripture, we
take a risk of diving into the narrative as the common understanding of early
Christians.

Why is such a distinction of original experience, narrative as
understanding, and narrative literary form necessary? There are at least four
advantages.

Firstly, the distinction between narrative form and understanding helps us
to be humble in interpreting the Scripture and to avoid the hubris of the
biblicist. Biblicists regard the surface of the Scripture (though not limited to
biblical narratives) as the Truth and believe that they unconditionally know the
Truth. However the distinction reveals the possibility of failing to grasp early
Christians’ understanding rightly even though we have a direct access to
biblical narratives. This leads our theology to a humble confession rather than

(42) Louis O. Mink also points out the retrospective nature of stories. MacIntyre’s
quote is from Mink’s “History and Fiction as Modes of Comprehension.” Alasdair
Maclntyre, 1985 [1981], After Virtue: A Study in Moval Theory, 2nd ed., (London:
Duckworth), 212.

(43) James Dunn discusses the diverse understandings of Christian faith in early
Christianity despite the fact that they agree on their focus on Christ as “the unity
between Jesus the man and Jesus the exalted one.” Dunn, Unity and Diversity,
371-372. See also James D. G. Dunn, 1985, The Evidence for Jesus: The Impact of
Scholarship on Our Understanding of How Christianity Began, (London: SCM
Press), Chapter 4.
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forceful doctrine for everyone to accept unconditionally. This is an identical
claim to H. Richard Niebuhr’s theocentric relativism.

Secondly, the distinction helps us avoid over-emphasis on biblical
narratives. The Scripture contains not only narrative literary form but also
other forms such as laws, poems, and letters. Narrative form is one of the ways
in which the writers express their common understanding, although it can be
central for integrating other forms into itself due to its inclusive historical
nature. This distinction reveals that narrative literary form is not the only
method to express human experience and its interpretation.

Thirdly, the distinction between the original experience and narrative as
understanding highlights the significance of interpretation and urges us to
reflect on our experience actively.*” There are many experiences we refuse or
do not even care to interpret. We instinctively refuse to interpret some of our
experiences when they were too painful; we very often do not pay enough
attention existentially to interpreting experience. Although we can say that
they were interpreted as valueless, we are habitually careless in reality.

Arimasa Mori similarly distinguishes taiken from keiken: the former is
experience itself which anyone can have and the latter is existential learning
through experience which makes one grow.“” He claims that although
everyone who lived in the early 1940’s in Japan had a taiken of the Pacific War,
only a few people had a keiken of it. The taiken is similar to the ‘original
experience, and the keiken is akin to ‘narrative as understanding of experience’

although he does not use the term ‘narrative.”“®

(44) Tt should be noted, however, that the Scriptures could contain some elements that
the original writers did not experience not intend. Therefore it is not simply an
expression of their experiences. For example, Kiuchi discusses that Psalm 18: 21-25
describes aspects beyond David’s personal experience. Nobuyuki Kiuchi, 1992, “The
Righteousness of the Messiah (Ps 18: 21-25),” Exegetica 3: 52.

(45) Mori, Shisaku, 25-28, 4446, 57-58, 62-67, 72-76, 94, 98-112, 116, 151-152, 173,
181, 183185, 204. Mori calls this growth Zenbou [transfiguration], and claims that
Japan as a corporate body has to experience henbou. Ibid., 73-74, 91.

(46) Mori, Shisaku, 204-207. Mori’s keiken is a more vague and broader concept than
interpretation of experience as narrative. Although he talks about corporate aspects
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In addition to the four reasons above, I would like to add one more benefit
of distinguishing between understanding and genre from the vantage point of
transforming culture. It helps us clarify the problem in transforming culture.
Culture is a vague term, including both the common understanding of
particular people and its expression in various forms. The distinction shows us
that both understanding and its expressions are to be transformed. When we
talk about culture, we often focus on the expression. Yet culture as the common
understanding of people produces the expressions, and the cultural products
shape our understanding in turn. Our focus should be on both of them.

6. Conclusions

Firstly, it is to be appreciated that Hauerwas brought our attention to the
oft-neglected field in Christian life and theology — the narrative. Whilst modern
ethics separated the action from the agent and focused on principles, the
narrative approach values the agent’s particularity and comprehensively treats
the agent in history. Hauerwas is also right that the narrative helps us
coherently interpret history.

Secondly, we must note, however, that Hauerwas overemphasises the
narrative in comparison to other literary forms. Whilst narrative is an
indispensable way to express the relationship between the Creator and
creature, other genres of expression should also be appreciated.

Thirdly, the distinction between narrative as human understanding and
literally genre is necessary. Hauerwas treats them together.

Fourthly, I would like to recognise Hauerwas’ attempt to test narratives of
different paradigms. I value his confessional assertion of the Christian story as

of keiken, such as keiken as Japanese people, it does not necessarily mean interpretation
of specific events in the past; it rather means commonality of existentially reached
conclusions which people from a country share. However when people do not share
their own common interpretation of actual events, their unity is fragile. I think that
Mori’s keiken should be supplemented by ‘narrative.” See also ibid., 108-110, for a
discussion that a new keiken replaces an old keiken.
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a true story whilst not rejecting other stories as false. This opens a dialogue
with other religions as well as within Christianity. This is a delicate path
between nonfoundationalism and foundationalism.

Fifthly, however, I wonder why Hauerwas so strongly insists on his way of
interpreting the Scriptures on issues such as pacifism. I uphold Hauerwas’
trust in God’s sovereignty. I believe that his theology should lead us to a more
confessional direction than the way Hauerwas actually argues.
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(24) Andrew Fox, “Topic continuity in Biblical Hebrew narrative,” in Talmy Givon, ed.,
Topic Continuity in Discourse: A Quantitative Cross-Language Study, 43-94, John Benjamins,
Amsterdam, 1983; Robert E. Longacre, Joseph — A Story of Divine Providence: A Text-
theoretical and Textlinguistic Analysis of Genesis 37 and 39-43, % 6 %, Winona Lake,
Eisenbrauns, 1989; Stephen Levinsohn, “Participant reference in Koine Greek narrative,”
in David Alan Black, ed., Linguistics and New Testament Interpretation: Essays in Discourse
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(25) B zxE, B. ¥ a2+ A5 — [ AHRATAOTMROME] [REMAWGE] 21 3-6,
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ol "
ES 33 71 0 105
0— 41 81 4 0 126
altese | 465 305 142 4 916
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B[R
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Rl kG R, AAGEE LCAREYARBIIR > TV 7 — A0
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¢ BENTZHIT, FEOHBVAERT .
WOHEIAERATRD > TWh,
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CROND, FIHFEFRIIZOL ) TR SHICHMLED TS, Th
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LT3 EDOLERTHALEZ-LIZ, KEIATIZTHX
LT, EELBLIEAATIIVEIAL T2z, (Al
50 : 2)

L 7IEEGORELZLIL, KOREPLIZELZED, E
WEEZTH L) I L7DT, EFIEIA AT IINVIZZEDOHLE
% L7z, (RS0 :2)
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73RO OLHM, EEEITR 72, (RS0 10)
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TIFI AR R BT 1T o 720 XOBHEOFERIZTLHMIZH
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WO > TWAEDIE, O—=T ANDOTHDI6ETH S, [~12&
HLC] EFoTWAERT, FoR<Eml 1% Mkl %310 7T,
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D, BFHEO T [BELVE] LEoTwa L) IllBbhs, (2017
EORT [{7ZE30nET] PMELNTVDLDY, e —KT54,) ZD
0 aga, TS| OFHEAERTHY, MAFOLIIZHIZ S
(e TBFEOK] \[ZBT im0 . FritFRoETHIL, [Z
D] D720 5,

4. #EER

i & L TERDZENF R Do ARDFHIICE L TE, FHrLFEFRIC
B AT ADOFERE 7 I L THED KRS o FrdhRo 7 A~ Ak 3
FUIE LW E B DN 22, BN LFEROERISRED 5, RIEB
WCBIL T, FEtRERTHAGES L3 %) £ CERL TWA5E0% 0,

(28) ZZTiEfilihZdho7d ) —2o0MEIE, B CEABRERTEI RSN TV LY
AETA—Br 8T LEDLNLILEDOIRTH L, 20X a, [hS] &I RGE
1, BEDOANZET I IHREN LD THEYTIER V. YOREZHAZME) RE LS
HTHDH, ZhE, HUGRO L1653 7, 1% S CREE %5,
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1. BRGHr & BE
2. BEDIE
3. DM
4. RHBOWEETF
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Lo

CoNFZOHMIE, 7Ly K- 29 v (Fred Craddock) # [
W72 EFH DT E L] (As One Without Authority) %= LY EUF, 19704E4CH)
BOT AV A TIREEN, SHICEL T TL LD OREEL 5 25T
V% [H#IEE] (Inductive Preaching) #1200 THFO D15 T
- HliA AL ) LT 2D TH S,

CCHARTAFENFH R OKOFERIC X D FAT SN DIE20024E0 2
ETH D FHENRDIATIIIVNUETH 5720 ZNh 5B K Z30EDKE
FRRTCAZIIREINZZDOTHY), WEEDIHEOKBIIHHIZLTD,
RFVAFELZFIILTHRBETHO I LD TEL I L2 EL 0O,
(1) ARFEFEFONRLT LOIXROEY CHL, 7Ly F-B-2T Fv s (P
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FTHITD LD LI EEZELOMEETH 572, L I AHH19654FIC

F 7T EIMDT 4 )y TARFRFEAARICHEA E L THEE I NS
B2, FiidEt g CHEF 2 I HZ A L) Ik N2 L1tk
D, SHEBIZOWTABNICHY T S L5250 ho728)THY, £
DRIEDPZEZHF Lo TORIZENTVNE?,

ZD L) GREEOD L ITHFR CTHAFEZHLT L L) 1Tk ->THD
%O, 197127 7 Ry 7R ) 7200 KRETH L, HES A
N ViZ As One Without Authority £ 72> THEY), T  ITIEFHEAICET
LEYTH L EIZHBE LY DORH L, LIArL, TORBIITES
HARETFES ) L LTWDFROBLLIAD SN TEY, GRdHd3
DA MVOGEFHMILELNTWL L ERDIDTH b,
REIT TR L 2o TBY, BIFEHIE1960F 2 5 19704EACRITH 12
P TOIKHEE DRI & Z 2 THEL TV A BRI 2 iEREDH Y
EFsnTnsd, BEEIEHREKICB TS ] hgziiEL, 2o
FIROMRIL, Z OFEEOVERE & e, € DEBRHNTFEEIZOVTOMR
WA SN TV 5,

COL)IAEBIZBOWTRBEIN TV D HBETED, Wbwd [IFM
M2 | (Inductive Preaching) &IN5 LD TH 5, 1970FALWI5H
ZPRIE SN2 2 OFFICEE T 28 L W ERIZILKR 2 b c 2 0 Eix |
ZLIAEYD, AHTIEZZOEREBT CIHBKZH LA L IIHEL N F
TIRILSRET HIZE-2 TV 5,

L2L, HRIZBWTEHHFEZ 7 Ky 712o0wTh, ZOEFIC
DVTHZFNIEI LR FLEMOEN TV ARVEIYIIZEDNLY, 2 E)

wOA) [HERU: B0 T8 <) rguhiiitt, 20024E), A& Fred Craddock, As
One Without Authority (Nashville: Abingdon Press, 1979). D&iRTH 5, i, FF&EAT
L LR WFEEIRD L DTH b, Fred Craddock, As One Without Authority, (St.
Louis: Chalice Press, 2001).
(2) HE—WNOFEXOLRPIZFDLEYFBROENT WS, (EREHARERTIES H),
(3) 77 FyrBIWRBMBFEICET 2EEL [HERFH - FEEFn] Esnh
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HEAGLEBOLIA, 7T Ky 7 ORBMINEEGRICOVWTINET
BIEATLBEMREIH 720D, ZNDMTH D 0% AN SIZE
STZDIFFHROIRIZE o TTH otz TDL) LEPARK LTS
CILHROBEEZREZ DL L, ROSNZEF LA HL I OEE
WY M2 L & Lown®,

1. BRAHERE

REHEOTERIIOVT, 77 Fy 7 REZMFELIIBVTARD L)
RAEZ RN TV, [b72LIEZOROLFEE, HBDBREOIMIZZT
THRAAMICBNTE INF TR K LWBIRIZS 5 SN TV 2 KIS
sel7z], &9

AREFPE L 2 55—, [BAEDRI] (The Present Situation)
LnH S A R LDY LT, BESESHE TN T S & 4 Yo
LVEHCIRIICOW TR E SN TwAb, 2L T, I TREBZDOHEL
W LT B REECOVTOBIE (%) &, TR eboT,
BB BAEIEEINTVE I LIZOVTORE (=) "L
nTwi,

TBY, HEBETHO I LOTELMBLEMNMELTEEL LS, WH. 71 ) E
YR Ty ONEEIRERR) R FisFFn] (B REEHAENE,
19994F), XTI 2 7 My 7 ORGSR ESINTBY, ZOEVT LD DHKRA
FHBRAZENTEL, XDOEYTH S, Fred B. Craddock,ed. Mike Gvaves,
Richard F. Ward, Craddock Stories, St. Louis: Chalice Press, 2001.

(4) 2003fF4H28H, BEDOKZ ) AF ¥ by ¥ — I THREE ERMAIRTHTS
DFERT B & OEEMF OGRS S Nz €OBICKIEFEIEY 7 Py
0 MG EFOTE L] 2R B CORNBREG IS OV CGGED RSN G2 b1,
BER BV AR R % SNz, hH, 2B TELho 7280 M5 00
BTo I Ky 7 ORMIRBGERIZ OV THM L TRLWEDEEZ W22 Ww, 22
T, ZOREDG MY TEDEHIIIERA S Z EZRATRETH 5,

(5) BAFEMAECTIZIIH, (UTAELLR,
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—83 [ZICEDLN-3HZE] (The Pulpit in the Shadows) &9
FHED L EHBEFEWR AL S RO X ) HEEEDS RS hTw
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CHEEMTH ), HAHEOHRITHAYTHN, KRIIHEHH OFIZHLY
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B Z D L) ITHEANDPLBBEL 2T, ERICH L TWwE Ev)
DA2 T Ky 7 DOGHTH D, BEEF1960F 0 5 T0FEACWTE L 5 218,
JEKRHZFRIBIE L T AR F 2SI L, F 72RO &R
R BET AEMPENERYT L L) ey U —EORBICHEE
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SRMOLDTHREL TV ESZE5TH ),

77 Ky 2HHY EIFTwa IS EREE, EENICIEEEDE
NTVABELEHARICBI2HWTIEDH 72 THA), LAL, F1b
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Pl hnwtBbhs,

BEIE [AKRY bIA PEHUSFHE] (The Pulpit in the
Spotlight) &) FED D & THBUZ OV TOHEIFESL N TV,

OSEEFINEIIARTRTHY, Ut [wWob] 20 2 EERE
HzfHoTWb, SEIXDLENLIEIZEY), NIHEEZEALD,
BMOSNT), EPENTNVTILDOTH DL, RYOFEIZAAITAI] K
THY, HHAEFEISHEEZRL) L2 Br072 B LET RV,

@ U ME OB IC BV TS EOREEMIHIMINTET
Wh, [HEFRE] ICHA [FE LS IRL 20 55IE & A A, HikE
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(i, ZBEELLLTOTH 5,

QOHAROTLAWBELFEEZIY LIFCTRES % 51F, [AM & EXEE1F
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bOTHLZLICHERDLRETH b,

O BEP BT 2REFEMIC, BEHEO [RBoF%E]
(Written Word) OA %53, ZOHEREICHA [FED ODF%] (Spoken
Word) 125 B LATECE V) ZEDRAONE, Lid, FOEHO
SEIBEOZINOALLT, SHOBEKOEHROTE - S wHIH
BOES) THRENLE) L LTWwh, BEFEZ NSO THRD T4
IEVEREINELORBTHIIBNTIEENSTH D,

F R BT LIRFTORKR L OMIZH B RO RS b
BT TWh, ZITEHABET 2 I X MR LTHBLL) &
THREIHRE > TETWD, ##IZIE [{5%] (Communication) (2
BOWTHOBAEZE) HkF L 22 EBPFEENRTVWEDOTHY, 3
L [H2LF%E] TIewoTHhsb,

I, HBEICBUIAEEEER LI TEAWELETA2OTRL, ©
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LAHZENE LI FA THRIOBLAER LYV L T57T 8
v 7 DIRGVELESERN TN D, G B & fERR IR OEE E 20
SRICIENT TOZ O &) ZRgH%ES1E, HEHEOmD TH WAL & 8
HEE, HHFEHEL L TOBNIZHBAORY 2 TIRADPOHETHEINT
WHEEZBETHH),

AREHE BB H 2O L) BRBERFEE PRI B 50,
FICHELR 7252 Lo Tt SN TV DIIFEIFEITITBWTTH
o TORMNLTIUL, H—HIZFmTHY, HELHILRTHL, D
F 0 RERE2VET R SN, T TR OER % R 3 A DT~
ENEEV) DOPREORE BIERRERE 2> TWwa,

2. HEOFHE

EETIE [HEICOWToOR_ZE | (Proposal on Method) & w9 ¥ A
MUVEBITC, SO E Y BZ 2EV RSN TS, F—IBiE
SFEMNICIE2EITEC SN, EHTESEIECINTEY, B
PSR THIREBONEIIE_HMICEIPNTWELEZEDPHALLTH S,

LARARIEIMOBRES A PVIZROL I IR >Twb, FEZE [
HOIZMI B & |, HUE FMERRef~Yr—2a v ], HhE
[N 72 8) & E B —], FBAE a3 2 ], L&
RGO R S

CCTREBELTARALCIY EIFA L) ZLI3EET, ©LAE
TEBICEBE SN TW A EROFEI E BN b Ho®RO»E ) EIT S
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TFMEZSoTH, EMEES A PLIRTUBTFONTWE [7
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DEiwmd OV REOHR B LIZHLEDOTH S,
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59 He FIUIHEIIBT 2 —HED )5k - T (Method) TH5B, L
L, REIZBOWTHEMMZ Z L1, TRE2HEL 2 TERICEO LD TIE
7, F IR - SECFIER 2 RO TR AW TWwE ) & F
BLLIHhiZdb,

77 Ky 7 3HBONEE FEPSE#ET A L xZh L, NEE A
D—FEMEL TFEET S, NELEHEEATHTH L, NHEEFHEE
BHEICADRAT YD, NEIZZDFHEEZDSHET 5. HEOHFIE
Mi%5E% 2] (What) ZRIEICT20H%5F, [WrlZiEsh] (How)
ZLMEICTL2OTRITIIRRDBEDE R L TWBEEIIE RV,
77 Ky 732D LHIEED, HBONFRIERL T, TOhELE

W5 L) LKE xR L) Twb,

MR LT E N2 OB HBNHATH 5, HAENHHK
(Deductive Preaching) & (&, AIIAEZL R, O ORI AL
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NEFEN 2 70 2] 206 [F 702 A | ~ e BERERD Ak
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Hb, 7T Ky Z7IETDLHIIIFET L,

3. BEOER

BEIL- L )12, ABONFEHEEREMER L L, HBDONE
bELAHWERERETHZL2HLENIILDD, Jaidise ) —

(6) A&, 104H,

(7) 279 Fv27I319784E(2 Overhearmg the Gospel & \»9) F % Abingdon Press 75 H L
TWwb, THUIMEOHMOHEGREHICHET L CGRL72Bob 2 EWTH 5, JiE
IS & FIH & WA o TRED » )‘ZJ XYy, MEFH [Overhearing] (V. HHE)T 5
LI REED A, WEFICHMMBEHEZ 5 2, BUPHENICZSTICTLI s
FORRNTHLET D, FRBBMEWFEYMICESL L&, BERGAIN TR, V)
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Chalice Press, 2002).
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[FZ— iz, &HFEL»—] (FHOUfE, 20004),
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JCHEAIETDECAILI TRy I DI=— 0 EDH b,

77 Ky 2 MM B ERHRE AR S VO BlErs, BLERD
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[Abstract in English]

Worship to God and Comforting the Dead

Kunio Sakurai

In Japanese society, people think that the funeral service is important and
give special salutation to the dead. It seems like a religious matter, but it is
actually a social matter. On the one hand, Japanese consciousness and action
has been regarded as idolatry and has been eliminated by Japanese church. But
on the other hand, many believers, who could not remove it from their lives, have
been doing it behind the church and pastor and have fallen deeper into sin.

In this paper, I will consider Japanese feelings to the dead, traditional funeral
rituals in Japanese society, and customs on salutation to the dead from the view
point of the Christian standard of conduct and the way of doing evangelism.

Religion and Tolerance

— Religious Truth and Attitudes of Religious Practitioners —

Susumu Obata

There has been a growing number of critics claiming that Monotheism is
intolerant towards other religions, whereas they praise Poligion’s attitudes
towards other religions and to consider the intolerant aspects observable in
Polytheistic claims.

‘Monotheism’ Today

Mitsuru Nishi

The critical viewpoint regarding monotheism in Japan has become more
focused since the United States began the wars in Afghanistan and Iraq after
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the 9/11 terrorist events. This view on monotheism appeared in the last part of
the editorial article of the Asahi Newspaper, Jan. 1, 2003. We will examine this
subject according to the following topics.

Initially (Chap. 2) we investigate this view of monotheism manifested in the
Asahi editorial. (Chap. 3) The editorial states: “What we need for the world
today is primitive polytheism.” This is the opinion of Takeshi Umehara, a
Japanese philosopher. This editorial viewpoint is apparently based on Umehara’s,
who asserts that it is the time to switch from monotheism to polytheism, because
monotheists would like to make war continually.

In Chap. 4 we examine the subject of “War and the Old Testament”. The
reason we deal with this matter is that the Old Testament has often been quoted
in support of the so-called just war. We investigate it according to the study of
the different types of the war in the Old Testament. Chap. 5, entitled “Forests
and the Old Testament”, discusses whether or not diminution of forests from
the earth is due to their indiscriminate exploitation by monotheists (Christians),
as Umehara asserts.

Lastly, the editorial proposes that it is now time that we Japanese should
demonstrate the spirit of the new “yaorozuno-kami”. From the standpoint of
Christianity we investigate if this proposal is really appropriate for Japan in
this global age.

The Church and Holistic Ministry in Culture

James W. Gustafson

As the Church lives in the diverse cultures of the world, there is a strong
need for it to address the societies in which it exists with the integral Word of
God. The key issue for the Church today is not the discussion of what the Bible
says, the key issue is living out the gospel of God’s grace in an authentic
manner in culture so that it addresses the whole of life and the total scope of
human need. To accomplish this, the Church must reconsider its message and
its methods. A broad understanding of evangelism that incorporates
transformational development in its definition and practice is crucial to the
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mission of the Church. The rediscovery of the power of the grace of God in
Jesus Christ, the power that is at the core of God’s transformational work in
culture, is essential to the work of transformation that is at the heart of
mission. To be culturally sensitive and to have a commitment to relate the
power of God’s grace to society and culture in a relevant way is to live out the
essence of the incarnation of Jesus Christ. The need today is for a Church that
believes in the authority of the Word of God and actively addresses all of life
from the normative perspective of that authoritative Word.

Others and the Japanese Religions

Hisakazu Inagaki

Levinas frequently pointed out the origin of assimilation in Western thought
in the Greek ontology. Although Judeo-Christian religion is originally different
from such a rational thinking, it has been actually influenced, however, with
this way of thinking for a longtime. The result has been deism, which gives no
rooms for a personal response like “I and thou.” Since there are no rooms for
“you”, the sameness of you and I are manifest and the concept of others will
disappear. This, when combined with a political power, gave birth to the
pathologies of totalitarianism. On the other hand, in Japan, pantheism such as
Shinto animism has a tendency to include softly all kind of thoughts. The result
is “no-difference of subject and object” (Nishida), which gives again the sameness
of you and I, and the concept of others will disappear. Rejection of different or
foreign people from one group becomes manifest in daily lives. It is also the
origin of myth claiming that Japan is composed of one folk. If it is combined
with a ruling power, the result is clear, namely, a form of totalitarianism.
Unfortunately we drastically experienced it during the last War. The sense of “I
and thou” grounded by the transcendent should not be excluded from the
public sphere in order to keep a healthy civil society, though the separation of
shrine (church/temple) and state should be rigorously held.
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Narrative Approach in Stanley Haurwas’ Theology

Atsuyoshi Fujiwara

The narrative approach is essential in understanding both history, and in
particular Christian theology. This essay introduces the narrative approach in
Stanley Hauerwas’ theology. He was one of the most influential theologians,
and he discusses the Christian story, which he calls the “true story.” This essay
will distinguish an original experience, narrative as common understanding of
experience, and narrative literary form. Furthermore, it doesn’t seek to
overemphasise the narrative approach, whilst recognising its significance.

Sentence-final forms and anaphoric expressions
In two Japanese translations of the Bible:

A linguistic study of stylistic appropriateness Il

Yo Matsumoto

In this paper I discuss the linguistic choices made in the two major Japanese
translations of the Bible — Shin-kaiyaku (The New Revised Translation) and
Shin-kyoodooyaku (The New Interconfessional Translation). I examine the
sentence-final forms indicating linguitic styles and third-person anaphoric
expressions used in the translations, and evaluate their linguistic
appropriateness. The examination reveals some problems in both translations,
but especially in the stylistic choice in Jesus’ speech in Shin-kyoodooyaku, and
in the overuse of third-person pronouns in Shin-kaiyaku.
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Concerning Fred Craddock’s Inductive Method of Preaching

Michio Fujiwara

From the time Fred Craddock’s As One Without Authority was first
published in the early 1970’s until the present it has had a tremendous impact
on the world of preaching and the church in North America. The book
introduces a new method of preaching based on an assessment of the society of
that time from a homiletic perspective.

The book asserts with confidence that effective preaching in today’s modern
society will be inductive. It goes on to give a detailed evaluation and
explanation of “inductive preaching”. He approaches subjects such as the
authority of preaching, the use of the imagination in preaching, and preaching
and the community of the church with a persuasive style.

When we trace the history of preaching in America during the modern age,
we will not be able to ignore Craddock’s inductive method. How this method of
preaching will be evaluated in Japan and whether or not it will be adopted here
is a matter of great concern to our churches and preachers.
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