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[Abstract in English]
The Challenge of African Theology

J. N. Jennings

While the rapid growth of Christianity in Africa has gained some recognition in other
parts of the Christian world, Africa is still viewed by many as a traditional “mission
field.” Moreover, the depth and breadth of Christian theology in Africa still remains
largely unknown outside of Africa, due in large part to a lingering, Western-centered
theological provincialism. This essay seeks to overcome this unfortunate state of
ignorance and disinterest by introducing various African theologians and theological
developments. One section focuses on theology in South Africa, and another introduces
five theologians from the rest of sub-Sahara Africa. The final section suggests points
at which theology outside of Africa — particularly theology in Japan — can learn

from some of the issues and methods that have been taken up by African theology.
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[Abstract in English]
The Possibility of Christian Comparative Study of Civilizations
Kunio Sakurai

“The Clash of Civilization?” written by Samuel P. Huntington and Fingerprints of the
Gods written by Graham Hancock brought people’s attention to the comparative study
of civilizations as a method for considering contemporary civilizations as well as ancient
civilizations. These authors are acutely aware of environmental problems, population
and ethnic problems, infectious disease problems, abnormal weather patterns, and so
on, as they pertain to contemporary civilization.

As such, the comparative study of civilizations may be said to be a contemporary
science and a science based on a crisis-consciousness. As it aims for the coexistence of
civilizations, it is based on value-pluralism and value-relativism, and, as a result, it
reflects contemporary mentality and thinking. Christianity, however, presupposes the
existence of God and the absoluteness of the biblical revelation, and insists on the one
and only absolute truth. In this light, we may ask whether a Christian, who stands on
value-absolutism, can engage in a meaningful comparative study of civilizations?

Theism, in turn, raises a preliminary question: what is/are the sign(s) of civilization?
By what sign(s) should we engage in a comparative study of civilizations? It is often
thought that, sociality and the social mind stand at the center of a civilization. In the center
of a civilization, there are “orderliness” and “religiousness.” They are “law” and “god.”

The world is the creature of God, and human beings are the creatures created in the
imago Dei. By their sin, human beings lost the #mago Dei, but still, all human beings
have the semen legis and the semen religionis, the sensus legis and the sensus divinitatis,
as the remainder of the imago Dei. These are the bases of all human civilizations, and

they must be the ground for the comparative study of civilizations.
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[Abstract in English]
The Old Testament and the Japanese Church
M. Nishi

G. K. Chapman mentions in Reminiscences of the Chuo shingakko (1971) as follows:
One of the reasons why the Japanese church has been weak is that it has not much
used the Old Testament in the church. This is testified by the facts that they yielded to
idols worship under the political power of the government during the last war, and also
can be seen in the confessions of sins concerning their liability for the war, which was
made by the Kyodan right after the war. They had not been aware that they had bowed
the knee to Baal, that is, to the Shinto cults during the war.

The writer reviews the use of the Old Testament in the history of church, especially
of the Japanese church since Meiji-era. The main reasons that the Japanese Christian
has not used the Old Testament much are: 1) Nationalism as represented by the Imperial
Rescript on Education, and 2) The results of influence of destructive criticism.

The situation has been much improved since the war. But distorted nationalism has
still survive, and critical interpretations of the Bible are popular among non evangelical
groups even now. The writer presumes that many Japanese churches should grow
much stronger if the churches accept the Old Testament as the inspired revelation of
God and learn from it the fundamental thoughts of the Bible, that is, the ideas of God,

man and history etc.
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Christian Higher Education

in the Context of Japanese Culture

Tadataka Maruyama

Crises in Christian higher education are nothing new. In the West, since the Enlight-
enment of the 18th century, Christian higher education has faced a series of challenges
— challenges from rationalism, the modern sciences, evolutionary theory, nationalism,
fascism, socialism, liberalism, materialism, secularism, religious pluralism etc. The end
of the 20th century is no exception. But while the current scene is not unexceptional, it
is extraordinary in the sense that Christian higher education is rapidly losing its grasp

of the world and its reality.

In a recent article entitled “The Secularization of the Christian University,” Profes-
sor FURUTA Yasuo of International Christian University, a leading advocate for the
renewal of Christian higher education in Japan and the author of The Theology of
University (1993, in Japanese), points to the world-wide and ecumenical concern for the
crises it is facing today. Two recent documents he cites are of considerable interest in
illuminating the contemporary situation. The one is the 1992 book, The Secularization
of the Academy, which traces the role Christianity has played in the American higher
education and concludes that Christianity, a leading force a century ago, now is “toler-
ated as a peripheral enterprise and often is simply excluded.” The other is a Catholic
document, Apostolic Constitution on Catholic Universities issued by Pope John Paul II
in 1990, which urges all Catholic universities to face the crises and to uphold their
Catholic identity. *

This article is a small attempt to illustrate the present state of Christian higher

education in Japan. By doing so, however, the author wishes to share the reality of Christian
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optimism which Christianity has fostered for 20 centuries against the waves of challenges

it has encountered and which it is about to survive even in the 21* century.

1. What are the Issues ?

The basic issues which Christian higher education in Japan is facing, I believe, are
four. Although some of them are historical and others contemporary, all of them seem

to have considerable impact upon the present state. They are:

(1) Reason-to-be
(i) Identity

(i) Integrity

(iv) New Challenges

The first is an old issue of the reason for the existence of Christian higher education,
namely, “Mission and Education.” In a country like Japan where modern Christian
education was introduced by the Western churches and their missionaries in the second
half of the 19th century, the primary purpose of “mission” was inevitable. The term
“mission schools” has become part of a Japanese vocabulary designating the schools of
Christian background ranging from primary schools to universities. In the case of Japan,
however, the introduction of Christianity coincided with the formative stage of modern
nationhood, the “education” aspect of which became increasingly emphasized even to
the extent that it came into conflict with the “mission” aspect. In the pre-WW II period,
Christian education was thoroughly integrated into the nationalistic educational system
and even Christian teachings and worship were not allowed in both the curricular and
the extra-curricular programs in Christian schools. Only after Japan’s defeat in 1945
did the situation drastically change and Christian schools gain a free hand in Christian
teaching, worship and evangelism. However, the issue of integrating both “Mission and

Education,” especially in Christian universities, is still with us today.
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The second issue is more or less a post-WW Il issue. Along with Japan’s economic
recovery and the rising demands for higher education, many of the old mission schoLols
have grown to be prestigious, multi-departmental universities with high records of
admissions and job placements. With the blessings of the Ministry of Education, they
have been increasingly integrated into the industry-education conglomerate which has
helped to boost Japan to become an economic giant. In the late 1960’s, however, student
unrest and demonstrations shook many campuses across the nation. Many Christian
universities were also involved and the major issue there was their identity as Christian
schools. Although the student demonstrations gradually subsided, the issue saw no

satisfactory solution and its impact has been felt ever since.

The third issue concerns the nature and quality of Christian higher education. For
a long time we heard about the “secularization” of Christian universities. But in recent
years we are hearing “impasse” and “fossilization.” What is at stake is their integrity,
what makes their education distinctively Christian. The issues of the so-called “Christian
code” for teachers and administrators, mandatory chapel attendance, the curricular
requirements for the Christian courses etc. have been discussed. Although these are
issues vital to the nature of their Christian education, these are not all what the “integrity”
issue is about. The real issue must be deeper and more comprehensive. In this respect,

there seem to be some positive and hopeful developments of seeking their integrity.

The last issue is contemporary and, to a great extent, is related to so-called post-
modernism. This may turn out to be the most devastating new challenge which
Christianity and its higher education have ever encountered in this century. In modern
Japan, Christianity with its Western background has been identified with modernity.
Oftentimes, the Christian movements have been characterized as “Western, modern
and reformist.” Christian higher education not only has shared the same characterization
but also has positively contributed to the growth of capitalism in Japan. Beginning in
the 1970s’, there emerged the world-wide phenomenon which indicated the impasse
reached by such modern ideologies and systems as socialism, capitalism, democracy,

states, sciences, universities etc. Postmodernism challenged the universal values claimed
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by these ideologies and systems. In the same manner Christian universities are
witnessing their Christian values radically challenged. In this monistic, individualistic
and pluralistic age of postmodernism, the issue is whether Christian universities can

really survive.

2. Reason-to-be: Mission and Education

(a) Discrepancy

First of all, we notice a curious discrepancy in statistics. According to the latest
Christian Yearbook, the Christian population amounts to 0.85%, that is 85 Christians
out of 10,000 Japanese. In the post WW II period the Christian population has remained
at about 1%. It seems as if Christianity is under the spell of a 1% barrier. Or, if we use
amore appropriate Biblical concept, Japanese Christianity has always been a “diaspora.”

Despite the fact that the Japanese Church claims only 1% or less as the Christian

population, the following figures are to be seriously taken into consideration.

(i) According to the Ministry of Education, Christian influence extends to 7-10%
of the total population. It is assumed that this figure takes into account those
who are in Christian schools as well as their graduates.

(i) According to a recent Christian Yearbook, Christian schools of Protestant
origins total over 35 universities, over 50 junior colleges and nearly 100 high
schools. Catholic schools are not counted in these figures.

(ii) There are over 300,000 students who are enrolled in Christian schools, ranging
from kindergarten through university. This figure is almost equal to one third

of the professed Christian population of Japan.

From the above, can we simply assume that Christianity in Japan has been unsuc-
cessful in evangelism and church formation but successful in education? The real
picture is not so simplistic, but points to the fact that the Japanese church in general
has failed to support the church’s “teaching” ministry and has left the responsibility of

Christian education on the shoulders of the foreign missions and those who are involved
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in Christian schools. Traditionally in the Christian West, for example, the church, the
Christian home and the schools have shared the responsibility for religious education.
As both the young Japanese church and its Christian homes failed to shoulder their
proper shares, the Christian schools were forced to bear a disproportionately large

responsibility. *

(b) Mission Schools

It may be reasonably safe to portray an early Protestant missionary, or a
Christian who had ventured to come to distant Japan, as a Christian of the Puritan-
Pietistic background and as a believer in both evangelism and higher education. Even
while Christianity was still banned, some of these early missionaries were engaged in
such educational activities as teaching English, translating, etc. until they were
allowed to evangelize. After the ban was officially lifted in 1873, their mission schools
flourished. According to one analysis, 70% of the Christian schools for girls and 60%

of those for boys started as mission schools in the period between 1870-1889. *

Since the term means a school for mission, mission schools used education as a
means for evangelism. Their use, however, was basically not utilitarian but was motivated
by their high sense of vocation for education. It is well known in the history of Japanese
education that mission schools greatly contributed to Japan’s modernization especially
in their early years. Naive though it may have been, they took both “Mission and
Education” seriously and believed that the Japanese as well as Japanese society could
be changed by both of them. A noted scholar on the history of mission schools, KUDO
Eiichi, remarked: “A great contribution which Christianity, especially Protestantism,
made in the early years of the Meiji era was to liberate the Japanese youth from their

traditional mold and teach them the equality and dignity of human beings.” *

(c) Christian Schools (Kirisutokyo Shugi Gakko)
During the first two decades of the Meiji era, the government had an open policy
toward the West. The Education Act (1879) and School Act (1886) helped Japan to turn

from its feudalistic past to becoming a modern state. This was a pro-Western education
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policy period. Mission school education helped to enhance the modern, individualistic

and liberal ideal of the West.

Then a reactionary, nationalistic period followed. Nationalism, the revival of
Japanese religions especially Confucianism and Shintoism, political unrest and
economic difficulties, which generated an anti-Western sentiment among the people,
helped to turn the tide. Symbolic events were the promulgation of the Constitution in
1889 and the Imperial Rescript on Education in 1890. Their impact was strongly felt on
education and signaled that education could no longer be considered just for human
freedom and equality but decisively for the national consensus and for the standards
to unify the thought of the populace. Mission schools needed to reorient their
education. A more decisive blow to them was Directive No. 12 of the Education
Ministry (1899), which read in part that “in the schools regulated by the education laws
of the State neither religious education nor religious cults were to be exercised even as
extracurricular activities.” The Directive was particularly aimed at mission schools.
Some of the mission schools opposed the Directive to the extent of forsaking their
government accreditations but many others followed it. ° In general, however, a new

trend of accommodation set in.

As a result of this accommodation process many mission schools evolved to be
Kirisutokyo Shugi Gakko, Christian schools, more literally however, is the English

equivalent, Christian-ism schools. Some factors in this process were:

i) Largely due to external pressure, their leadership was handed over to the
Japanese.

i) “Mission and Education” were separated. Their goal was no longer evangelism
but for the sake of education per se, that is for the nation.

iil) Their curriculum was secularized and absorbed within the political, economical,
and cultural life of the nation.

iv) Their Christian standards, Christian code, and theological position, etc. were

compromised.
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After Japan’s defeat, the infamous Directive No. 12 was completely abolished and
religious freedom was restored to Christian schools. However, it is rather amazing to
see that these Christian schools’ basic stand on “Mission and Education” was not
drastically changed. With their new freedom, furthermore, many of them flourished
and became universities of high reputation and soon were imbedded in the national

program of the postwar resurgence of the Japanese economy.

3. Identity : Founding Spirit and Christian-ism

(a) Reaction

At the height of the postwar recovery, in the late 1960’s and the early 1970’s, many
universities in Japan experienced severe campus unrest. The student movement was
ideologically and politically motivated and was directed against Japanese society, its
status-quo. Many Christian universities, including Meiji Gakuin, Kwansei Gakuin, Kanto
Gakuin, Tohoku Gakuin and International Christian University, were involved. There
in particular, the heart of the issue seemed to be the very identity of Christian universities

and inevitably the issue touched on the question of “Mission and Education.”

In 1969 a book symbolically entitled as Kiristokyo Shugi Daigaku no Shi to Saisei
(Death and Rebirth of Christian Universities) appeared. The author was TAKAO
Toshikazu, one of the radical critics of Christian universities and himself then Associate
Divinity Professor of Kanto Gakuin University, which later abolished its divinity school
in 1973. He criticised the pretense of a “Christian” university as hypocritical because it
was just serving the industry-education conglomerate, while the school’s Founding Spirit,
Christian code, chapel, chaplaincy, and the compulsory courses on Christianity were
both antiquated and illusory to the reality of the school. His reformatory proposal
amounted to a thorough separation of “Mission and Education.” He said that “since the
Christian faith establishes freedom and enhances it, what is called a Christian university

must, paradoxically speaking, cease to be “Christian-ism” in order to be truly “Christian.” ¢
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(b) Responses

What were the responses to this challenge? In a debate over “the Ideal and Reality
of Christian Universities”, for example, TAKASAKI Takeshi, then President of Tokyo
Union Theological Seminary (Tokyo Shingaku Daigaku) and a noted specialist on
Christian education, took issue with TAKAO and others. He admitted the reality (de
facto) which they charged as being unworthy of their Christian names but insisted on
the right (de jure) to operate Christian universities as private schools on Christian
principles. Further, he pointed out a great role which private universities had played on
behalf of public education in Japan and that their self-determination needed to be
guarded. ” In another debate, FURUYA Yasuo argued that, first of all, they should not
be “Christian-ism” universities where Christianity itself disappeared and only the
Christian atmosphere remained but they should be “Christian” universities where
Christianity was deeply involved in their actual life. In Christian universities, and
because they were “Christian”, he insisted, the search for truth and freedom of research

could be guaranteed. ®

In the debates, TAKAO further claimed that Christian universities should be
devoid of religion and that Christian principles should be reduced to such general
principles as humanity, freedom, equality and philantholopy. * What amounts to be a
Christian university for him was its concern for the universal and non-sectarian truth.

His ideal was thoroughly modern, secular and humanistic.

Long after the campus unrest and the challenges subsided, some recent responses
have appeared. In 1984 ONO Tadanobu of Meiji Gakuin remarked that TAKAO’s and
others’ challenge “hardly shook the major premise for the existence of Christian
universities.” Furthermore, MATSUKAWA Shigeo of Tokyo Women’s University, one
of the panelists in the debates mentioned above, concluded that “the two directions

went on roughly in parallel and the theoretical solution has never been seen until today.” *°
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(c) Identity Crisis

Oftentimes a Christian university’s identity is stated in its Founding Spirit, a
document which expresses its modus operandi. The focal point of the identity crisis,
therefore, is centered around it. In many universities the Christian principles are expressed
in moralistic and humanistic terms. Naturally such a kind has a wider appeal to the
non-Christian teachers and students in Christian universities. In this connection, ONO
remarked that Protestant Christianity planted over a century ago in Japan was ethically
oriented and Christian schools too were accepted by the government and the populace
on this basis. An earlier example of this type of Christianity was NIIJIMA Jo, the founder
of Doshisha University. In his Doshisha Daigakko Setsuritsu Shui (Founding Statement
of Doshisha University, 1883), he stated “Christian-ism” as the basis of ethical education
and “Christian ethics” as consisting in “trusting the Emperor, loving truth, and exercising

concerns for one’s neighbors.” *

One of the distinguished literary critics of post-war Japan, KATO Shuichi, wrote
in 1975 Nihon Bungakushi Josetsu ( Introduction to the Literary History of Japan). Kato
pointed out that Japanese culture is exclusive and closed to other cultures, and when it
has to receive them, it forces them to be “Japanized.” The direction of Japanization, he
said, is the same especially when the foreign cultures are such highly sophisticated
and comprehensive systems as Confucianism, Buddhism, Christianity and Marxism.

The direction can be summarized as follows:

i) To cut off the system’s abstract and conceptual aspects.

i) To disassemble the comprehensive system and to reduce it to practical and
particular points.

i11) To exclude the transcendental principles.

iv) To reinterpret the “that-worldly” system in terms of “this-worldly” practicality.

v) To soften the system’s exclusivism.

If we apply KATO’s thesis to Christianity in Japan, we can say that Japan accepts

Christianity not as the system of doctrines, theology and worldview but as a useful
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religion of ethics and education. Thus, Japanized Christianity is more or less the principle
of conduct or a tolerant religion of love rather than an exclusivistic religion. We may
say that this is a kind of Christianity inbedded in Christian higher education. If so, this
may well explain the discrepancy mentioned above in 2 (a) and may further complicate

the identity issue of Christian universities.

4. Integrity: Truth and Ethics

FURUYA Yasuo, ICU Professor, pays special attention to Allan Bloom’s book, 77e
Closing of the American Mind (1982), which is said to raise two basic questions facing
modern universities, namely, the questions of truth and ethics. He cites the following
quotation from the book (p. 25):

There is one thing a Professor can be absolutely certain of: almost every student

entering the university believes or says he believes, that truth is relative. *

Could this be the case for Christian universities in Japan? Can they convincingly
give answers to questions from their Christian perspective? What is at stake seems to

be their very integrity.

(a) Impasse and Fossilization

In the past decade or so, the overall picture surrounding Japanese universities has
been rather gloomy. They are said to be facing the “winter season.” Signs are ominous:
the current 18 year old population of over 2 million will be down to 1.5 at the beginning
of the next century; oversized universities are facing financial difficulties; two dozen
junior colleges already have been closed in recent years; thorough curriculum revisions
are in place and the tenure system for teachers is being reconsidered; job placements,

especially for women students, are getting tighter, and so on.

In addition to these concerns, Christian universities are facing such particular

issues as internal challenges against their Founding Spirit, the so-called Christian code,
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chapel services, Christian courses etc. In the last few years, for example, the faculties
of Miyagi Gakuin Women'’s University and Meiji Gakuin University voted to strike out
the Christian code for their presidents, thus opening the way to non-Christian presidents.
Oftentimes, Christian universities are said to be slow in responding to the growing
awareness of the society and to the issues of the day. In a 1984 article on the relation of
education and religion in Christian schools in Japan, William Mensendiek pointed the
existence of the gender issue. In particular he cited the cases of two universities
founded by the German Reformed Church of the United States in 1886 and provided
the following statistics: at Miyagi Gakuin, only 7 out of 31 professors are women and
all department heads are male; at Tohoku Gakuin only 4 (including 2 foreigners) out of

80 professors are women and so likewise 2 out of 55 assistant professors. **

If society’s attitude toward Christian universities is becoming cool, and if its general
trend is conservative like the so-called New Japanism which tries to identify Japan with
the old non-Western values, and if the internal secularization of and indifference toward

their Christian values are dominant within them, how can their Christian integrity survive?

(b) New Trends

In spite of all signs which seemingly indicate pessimism, however, there have
been some encouraging trends. A general direction of these trends seems to point to a
serious search for both the integration of “Mission and Education” and the integrity of

Christian universities.

1) Missio Dei as service for humanity

Although sharing the “death of Christian universities” sentiment, some have tried
to find a supposedly higher calling of Missio Dei as a new missiological goal for Christian
universities. “As the calling of Christian schools is over,” SAITO Masahiko said, “from
now on they have to search for a new calling of serving humanity, being sent out by
the church and serving in the educational situation.” ** More recently ONO Tadanobu
urged Christian universities to apply this goal to their campus life and said that, instead

of the early missionaries’ slogan of “Proclaim, heal and teach” they should hold a new
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slogan of “Proclaim, have fellowship and serve,”, having the spirit of deep concern for
the non-Christian members and respecting their freedom and equality. ** The key to
Missio Dei seems to be, on the one hand, the direct connection of the gospel with the
world as Missio Dei and, on the other hand, the subordinate role of the church and

Christian universities in service for humanity.

i) Church positivism

This is a widely observed trend which has tried to rectify Christian schools’ past
faults and redefine them in terms of the church’s ministry. Being influenced partly by
Barthian theology, this trend has advocated a positive approach to both the Christian
church and its “Mission and Education.” An early advocate, TAKASAKI Takeshi, wrote
that “a Christian school is a school established and managed by the Christian church
(denomination, individual church, church member) exercising general education on the
basis of the Christian faith.” '® Another advocate, KUMAGAI Kazutsuna, Professor and
Chaplain of Kwansei Gakuin University, wrote in 1976 that religious education in Christian
schools should not be simply for old style evangelism but should reflect the church’s

mission and “ mission in the classroom.”

ut) Theological reorientation

Today, this trend is perhaps the most active and productive of all. It aims to
revitalize Christian schools by means of theological reexamination of their “Mission
and Education.” (Since its advocates try to make Christian schools more distinctively
Christian, they seem to prefer “Christian schools” to the older term of “Christian-ism
schools”). Among the earlier advocates for the reorientation were such notable figures
as KITAMORI Kazo and KUMANO Yoshitaka. Among more recent advocates the most
vocal figure is OHKI Hideo. It is interesting to note that Tokyo Union Theological
Seminary (TUTS) which also earlier experienced campus unrest, is behind this trend.
A 1987 publication, Kyoiku no Shingaku (Theology of Education), represents perhaps
the best of this trend. The contributors to this volume include OHKI Hideo, SATO
Toshio, KONDO Katsuhiko (TUTS), KURAMATSU Isao (Tohoku Gakuin) and FURUYA
Yasuo (ICU). In its lead article, also entitled “Kyoiku no Shingaku,” OHKI proposes to
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establish theology of education in place of Christian education. As the title itself strongly
suggest the influence of Paul Tillich’s “Theology of Culture,” the author considers
education as a vital portion of a culture and suggests that the theology of education in
Christian schools should bear a wider impact on education and culture at large. In closing
he suggests that a Christian school must be the “heart” rather than the “appendix” of

public education. *

w) Daigaku no Shingaku (Theology of the University)

The most recent and thought provoking publication on our topic is FURUYA
Yasuo’s 1993 book. He addresses the issue not only to Christian universities but also to
a wider circle of higher education in Japan. Citing Robert Bellah’s thesis that today’s
university is the “church” in secularized society, the author says that Christian theology
which is responsible for the Christian church should also be responsible for the secular
church, i.e. the university. ¥ This is the idea behind the title of the book. The author
draws a great deal of the case study material from some American universities of
Christian background and applies them to the Japanese situation. Citing Alan Bloom’s
controversial book, The Closing of the American Mind (1987) and its thesis that “Higher
education has failed democracy and impoverished the souls of today’s students,” the
author contends that the issues concerning truth and ethics are two major issues
confronting today’s universities. He seems to be encouraged by some American
universities’ attempts to counter the relativism in truth issue and the lack of ethical
standards. * Reflecting on the recent American attempts, the author optimistically
views Japan’s Christian universities as confronting a great opportunity to have influence.
As a token of his optimism, he cites the result of a 1991 poll conducted by Recruit
Company concerning the satisfaction degree of some well known universities in Japan
and notes that five out of the ten top ranking universities are Christian — ICU, Sophia,
Doshisha, Tsuda and Rikkyo. *!

v) An Evangelical attempt
In 1990 Tokyo Christian University (TCU) was founded in Chiba Prefecture. It

was an Evangelical attempt to integrate afresh “Mission and Education”. In reality
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TCU is a theological college which received a university status. It was started in a
climate of declining interest in the ideal of the Christian university and especially that
of the theological faculty. Also TCU is the first theological faculty which has, beside a
theology major, a new major in International Christian Studies. Accordingly, its
curriculum aims to integrate general education, theological and international studies

for the higher goal of world evangelism. #

(c) War Responsibility

The issues concerning Yasukuni Shrine, the imperial system and war responsibility
have been widely discussed in Christian churches as well as in Christian universities.
These have been regarded as the issues deeply touching Japan’s past responsibility as
well as Christian conscience and integrity. On the occasion of the 50th anniversary of
Japan’s defeat in 1945, many churches issued statements acknowledging Japan’s war
crimes against Asian peoples and confessed their responsibility in having participated

in the war efforts.

One statement in particular caught the mass media’s attention and received
positive comments for its honesty and integrity. The statement was issued, in June
1995, by NAKAYAMA Hiromasa, Chancellor of Meiji Gakuin and Professor of Meiji
Gakuin University, and was entitled “Meiji Gakuin’s War Responsibility and Post-war
Responsibility: A Confession.” It takes the form of a personal confession yet is signed

in the official capacity of Chancellor. It begins with the following words:

O Lord, at the 50th anniversary of Japan’s defeat, I do confess before you the sin
which Meiji Gakuin committed by participating in the war; at the same time, I do
apologize for it before the peoples of Korea, China and other countries. Also I do

apologize for failing to make this fact known in public in the post-war period.
The statement goes on to acknowledge the role private shools played during the
war and the particular role of Meiji Gakuin by citing three persons by name, its war-

time executives, and by referring to their deeds. One of them, TOMITA Mitsuru, Meiji
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Gakuin’s board chairperson as well as the top executive of the unified Protestant
Church of Japan, for example, was said to “have himself worshipped at Ise Shrine and
forced Korean Christians to worship at Pyongyan Shrine, causing many Christians to
be driven to martyrdom.” It also states that “until now Meiji Gakuin has neither
publicly confessed the sin before the Lord nor apologized for it to the peoples

involved.” *

The statement itself is significant, at least, in the following three accounts:

1) It is a personal, Christian confession yet clearly represents one institution and
its conscience. No statement of this kind usually comes out of the consensus-
oriented Japanese organizations.

i) The fact that it comes out of an educational institution as the result of the
institution’s long soul-searching efforts. The responsibility of Meiji Gakuin
and its war-time leaders are sought after as an educational institution and its
educators.

iii) It clearly manifests Christian worldview. It is a confession before the God of
justice and mercy and of forgiveness and reconciliation. This Christian perspective
enables it to seek God’s forgiveness for the institution and its leaders, including
the confessor himself, and to ask for both forgiveness and reconciliation from

Asian peoples.

5. New Challenges: Postmodernism

(a) Postmodernism

The term “postmodernism” became popular in 1970s’ in the academic circles of
linguistics. literature and philosophy. At the beginning it was known as “deconstruction-
ism” which identified modernity with “constructionism” and tried to go beyond it.
Postmodernism challenged modernism’s very contention, namely, all societies, cultures,
sciences, ideologies and languages share the universally unchangeable, logical and

rational structures. In rejecting such universality, postmodernism fostered a variety of
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interpretations and validity of various life-styles. In general, modernity and postmod-
ernism can be contrasted in this way: nature vs. supernatural, universal vs. individual,

rationality vs. personality, accommodation vs. freedom, ethical vs. existential, etc.

While the world witnessed the collapse of Berlin Wall and the dissolution of the
Soviet Union, a world-wide impasse in socialism, capitalism, democracy, sciences etc.
has been observed. Since modern higher education in the major parts of the world has
been identified with modernity, the real issue is whether what Allan Bloom called “the
questions of truth and ethics” can still be maintained altogether in universities?
Postmodernism’s challenges have still been going on and their impact upon modern

higher education has been increasingly felt yet not well ascertained.

When we turn to Christian higher education, although the situation is not different
from that of secular universities, we consider one particular aspect of postmodernism
noteworthy. This is the aspect of growing interests in religions. Since the Enlightenment
in the West, the modern spirit has been attacking the old religion, i.e. Christianity which
had supported the old regime. When modernity came to impasse, however, religious
forces began to accuse modernity for its long negligence of religions. There followed
the world-wide cry for the resurgence of religions. A French political scientist, Gilles
Kepel, in his La Revanche de Dien (1991) observed the revival movements in the
traditional religions of Judaism, Christianity and Islam and interpreted them not

simply as “resurgence” but more radically as “God’s revenge” against modernity. #

The question is whether this trend of religious interests is welcomed in Christian
universities or not. The answer seems not to be so simple but the following points need
to be considered. First of all, religious interests and activities witnessed on university
campuses are not the traditional types but new religions which are often syncretistic,
polytheistic and spiritualistic. They certainly reflect the age of religious pluralism.
Secondly, in connection with Christianity, as Harvey G. Cox’s Religion in the Secular
City (1984) pointed out, Christian movements of postmodernism are often associated

with Charismatic-Pentecostal, New Age, Fundamentalist, Liberation Theology and
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Feminist movements and they are not necessarily accommodating themselves to the
reality and the ideal of Christian universities. Thirdly, moreover, these movements can
challenge Christian principles expressed in the Founding Spirit which usually assumes

the universal validity of Christianity.

(b) Christian Responses

How are Japanese Christian universities responding to the new challenges? There
must have been various responses and accommodations, in given situations, made by
Christian universities. As far as I can ascertain, however, there has been no major and
comprehensive treatment specifically made from clear Christian perspective to the
challenges. The following points are to be mentioned as some theories and practical

suggestions which seem to be helpful for Christian universities to cope with the challenges.

i) The above mentioned author of Daigaku no Shingaku (The Theology of the
University), FURUYA Yasuo, considers the formulation of a university ideal, more
specifically, the theology of a Christian university vitally important in order to meet
the contemporary challenges. Reviewing historically the ideas of university proposed
by John H. Newman, Ernst Troeltsch, Paul Tillich and others, he insists on the importance
of Christian higher education in the age of relativism and religious pluralism. Newman’s
idea of university having theology as a condition of general knowledge, Troeltsch’s
idea of a university as the synthesizer of culture and Tillich’s idea of Christianity as
the basis of theonomous culture are cited. Particularly, however, he regards H. Richard
Niebuhr’s idea of three forms of faith significant for “the theology of the university.”
The three forms are henotheism, polytheism and radical monotheism. The first form,
ranging from primitive tribal religions to modern fascism, is not able to give meanings
to all sciences and to provide freedom of academic research. The second acknowledges
the validity of all religions and sciences but fails to give meanings to the system of
knowledge and falls into relativism. Only the third form, radical monotheism of
Christianity, can be the ideal for a Christian university. It can make the university
neither exclusivistic nor intolerant toward other religions and non-Christian ideas.

Furthermore, because it affirms the absolute God of radical monotheism, it can consider
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all sciences and other religions relative in the sight of God and his teaching, treat them
equally and give each its own distinctive meaning. In this respect a Christian university
can be both comprehensive and tolerant. This seems to be a key to FURUYA’s “theology

of the university” and his answer to postmodernistic challenges. %

i) Christian universities need to meet the challenges on the practical level, in
dealing with the needs of students on campus. For this purpose they need to discern

postmodernism’s motifs which are appealing to the students.

For example, postmodernism is deeply concerned with the idea of life. It can be
said as a yearning for life or a kind of vitalism which respects all forms of life. A leading
postmodern theorist and Professor of Chuo University, NAKAZAWA Shinichi, describes
this motif as “a desire to live our own life as it is, not for the sake of meaning or dreams

which are not life itself, but for the sake of life as a reality.” *

Another motif, related to vitalism is holism. This is an attitude which refuses to
look at man dichotomically (rational/irrational, spirit/fresh, mind/body, etc.), but accepts
him as a whole person and acknowledges his emotion, intuition, uncultivated abilities,
religiosity and dignity. This is, in a sense, a radical reaction to modernity’s concept of

man as a part of structure.

The third motif, related to both vitalism and holism, is communalism. This is
distinctively postmodernistic feature — to make small communities separated radically
from the modern and secular world and to find the meaning of “life and death” in them.
While modernity tried to seek “life” in the secular world and to forget “death” as an
isolated event, postmodernism tries to face the reality of death and through it to find

the meaning of life.

Can Christian universities today truly answer those questions of “truth and ethics”

as well as of “life and death”?
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i) Just over a hundred years ago in England, William Booth’s famous book, /n

Darkest England and the Way Out (1890), appeared. It depicted England, then the

richest and most advanced country in the world, in darkness and boldly challenged her

low spiritual and moral state, secularism and injustice. Just a century later, at the end

of the 20th century, I believe today’s Christian universities everywhere have to face

Booth’s challenge.
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[Abstract in English]

Christian Higher Education
in the Context of Japanese Culture

T. Maruyama

Christian higher education worldwide is facing a crisis and, as a result, it seems to be
rapidly losing its grasp of the world and its reality. This article attempts to examine the
present state of Christian higher education in Japan and to explore some future directions.

The article consists of five sections. In the first section, the author points out the
issues, i. e., four basic issues which Christian higher education has been facing. The
four issues are: (1) reason-to-be, (2) identity, (3) integrity, and (4) new challenges. These
issues are treated in the sections 2-5.

The first issue, “Reason-to-be”, is the old historical issue of “Mission and Education”.
Historically speaking, many Christian schools started as “Mission Schools” and then,
while being incorporated into the nationalistic educational system of the emerging
modern state, they became “Christian-ism Schools”. Before WWII, even distinctive
Christian teachings were banned in them.

The second is a post-WWII issue. After religious freedom was restored to the thriving
Christian schools, the original tension between “Mission” and “Education” continued.
Campus unrest of the 1960’'s and the 1970’s exposed the crises of identity by pointing
out a discrepancy between the “Mission” character often codified in their “Founding
spirit” and their reality as secularized Christian schools.

The Third issue focuses on the Christian schools’ integrity. After the campus unrest,
in the 1980’s and the 1990’s, they have had to tackle with two serious questions facing
modern universities, namely, the question of truth and ethics, from their Christian
perspective. A few examples of attempts to search for integrity have been introduced.

The fourth and the last is a contemporary issue of the postmodern age when Christian
universities seem to face special challenges. The author notes the effects of postmodern
relativism, religious pluralism, vitalism, holism and communalism on Christian higher

education in Japan.
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Language-Wonder:
Theory, Pedagogy, and Research

Joseph Warren Poulshock

“The tongue has the power of life and death...”

Hebrew Proverb'

Introduction: The Tongue Taken for Granted

We human beings are most likely to take for granted those things we use
regularly or that surround us at all times. We become grateful for the air we breathe
perhaps when a fresh draft blows through a stuffy room or when we leave the smoggy
city for a holiday in the mountains, but otherwise, do not give it much thought. Many
of us do the same with food, water, and other every-day essentials — including
language. We may be amazed by language when we read great literature, or when we
hear a baby utter his first words, but generally we take it for granted, overlooking it
even as we use it.

However, upon closer investigation, we see that language is a phenomenon that
cannot taken for granted. In fact, human language exhibits qualities that should secure
it a place in the realm of wonder and awe. For that reason, this paper will attempt to
demonstrate the wondrous aspects of language and then suggest how they might
inform aspects of applied linguistics and language teaching. Specifically, this paper

will discuss the following five main points:
1. Human language so radically differs from other species communicative behaviors
that it appears to be a difference in kind — rather than degree.

2. The wonder of human language is rivaled only by one other representational
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system — the biological language of DNA.

3. Similar to genetic processes, human intelligence through language enables humans
innately to cross the abyss between the world of facts and experience and the
realm of concepts and propositions.

4. Human intelligence and language capacity reveal representational powers and
a host of other ethereal characteristics that demonstrate that mind and language
cannot be perceived or based in a purely materialistic manner.

5. These wondrous aspects of language should have a substantial effect on the
way teachers choose the methods, the content, and the words they use in the
language classroom.

6. Language as wonder also suggests a potential research agenda in applied or

psycholinguistics that heretofore has not been undertaken.

The Uniqueness of Human Language

One way to appreciate the wonder of human language is to compare it with the
communication systems of other species. It may be popularly assumed that human
language is developmentally a degree or a number of degrees more advanced than the
communication systems of bees, birds, dolphins, whales, chimps, or gorillas, for
example. However, the difference between the communication systems of other animals
and humankind is large enough in degree — that it may as well be a difference in kind.
According to Pinker (1994), nonhuman communication systems are based on one of
three designs that differ greatly from human language (See 1-3 in Figure 1). Moreover,
there are other important differences between human and nonhuman communication
systems which Figure 1 outlines in numbers 4-5.

Regarding nonhuman communication systems, although there has been research
done on dolphins and birds, for example, by far the most extensive and popular
research has been done on primates. The topic was even the theme of a recent best
selling novel and subsequent movie entitled “Congo” by Michael Crichton author of
Jurrasic Park. An in depth overview of “primate linguistics” is not necessary here, but
Oller and Omdahl (1994) summarize the problems with so-called primate language

learning. Though some primates have demonstrated the capability to associate
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hundreds of factual contexts in their surroundings with gestures, and the like, studies
also clearly reveal that “there are several properties of the ordinary linguistic behavior
of human children that no ape has ever been able to approximate” (261). In brief, the
apes exhibited no grammar, no question formation, no language about language, and
no abstract thought; they could only sign about the here and now. This means that the
primates which were studied did not sign or understand a human “sign”
language which according to Pinker (1994, 337) “is a full language with complex
phonology, morphology, and syntax.”

Moreover, this patronizing understanding of human sign language (that it is a
system of crude pantomimes and unrefined gestures instead of the exquisitely complex
language that it is) caused the researchers to misread their data and thus flawed their
research. And there were many more problems. The apes jumbled their signs in hyper-
repetition. They failed to take turns — but signed simultaneously with their partner,
and many of their so-called sentences were direct imitations of their trainers. Thus,
actually it seems that this intensively tutored ape communication is just that — an
“aping of human communication,” and this far short of the highly abstract and exquisitely

complex ways humans use language. Thus, primate language is a far cry from human

Figure 1: Comparison of human and nonhuman communication

Nonhuman Communication Human Communication
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1. A finite repertory of calls: one for warning of
predators, one for territorial claims, one for
mating, etc.

1. An infinite combinatorial system: there is no
limit to the number of potential sentences in a
given language.

2. A continuous analog signal: the expression of
the magnitude of some state, for example the
livelier the bee dances the richer the food source.

2. A digital system: infinity is achieved through
recombination of elements, not by varying a
signal on a continuum — like turning up volume.

3. A random variation on a theme: birdsong
repeated with different twists each time — but
limited to territorial rights or mating, thus non-
creative.

3. A compositional system: each truly unique
combination differs in meaning based on the
meanings of parts and the rules for their
arrangement.

L

Time-bound and space-bound: nonhuman com-
munication systems deal only with the here and
now, with only minor exceptions.

4. Displacement: the ability to communicate about
matters removed from time and space, including
the unreal and infinite.

5. Brain-stem control: primate vocal calls are
controlled by structures in the brain stem and
limbic system — structures involved in emotion.

(<21

. Cerebral control: human paralinguistic calls like
sobbing and laughing are controlled subcortically,
but real language is in the cerebral cortex.




language, and so the definition of “to ape” is appropriate: to mimic slavishly but often
with an absurd result.

To call primate language a slavishly absurd imitation of human language is not to
belittle it for what it is in and of itself. Ape communication is interesting for many
reasons, e.g., because it shows humans can communicate with other primates, albeit in
a rudimentary fashion. Additionally, it shows the relative intelligence of primates
compared to lower animals as well as similarities between apes and humans. However,
these similarities seem to be much less significant when compared with the radical
differences between human and primate linguistics as shown in Figure 1. Moreover,
although humans and chimpanzees share 98% to 99% of their DNA, it is important to
note that “small genetic changes can have enormous effects on the final product”
(Pinker, 351). The 1% difference could be big enough for the human language capacity,
or it could mean that 1% of every gene is different — thus making 100% of the genes
different. For example, changing one letter in every word of this paragraph could
result in a text that is 100% different, not 10% or 20% different. As computer
programmers know, a small change in one part of a program affects changes in many
parts of the whole program resulting in an essentially different program in the end.

Besides, the radical differences between human and ape communication systems
revealed in the primate studies, Figure 1 lists the basic differences between human
language and all nonhuman communication systems. Basically, the differences between
human and nonhuman communication systems can be summed up in the three so-
called design features (Aitchison 1992, 13). They are: “creativity (the ability to produce
novel utterances), displacement (the ability to refer to matters removed in space and
time), and structure dependence (the presence of internal structure).” Moreover, along
with these three features there is a continuity versus discontinuity dispute among
researchers — those who argue that language developed continuously from earlier
systems, and those who claim that human language developed separately. Obviously, I
am arguing in favor of a kind of discontinuity; however, I am also attempting to point
out aspects of language that the traditional discontinuity view cannot account for. To

do this, having so far shown the basic uniqueness of human language, I will attempt to
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explain that human language is a system so complex that it seems to be rivaled by

only one other representational system: the language of DNA.

Human Language and Biological Language

The dictionary states that genetics is the “branch of biology that deals with heredity,
especially the mechanisms of hereditary transmission,” and that DNA is “a nucleic acid
that carries the genetic information in the cell and is capable of self-replication.” In these
definitions, two words stand out: (1) transmission, and (2) information. That is,
genetics deals with a transmission of information, a conveyance of meaning, or a form
of biological communication; and thus, DNA is considered the fundamental building
block of all living things — and has therefore been called the code of life.

John Oller (a linguist) and John Omdahl (a biochemist) have explored the
relationship between human and biological language. To briefly sum up their work,
Oller and Omdahl demonstrate that even with a single-celled organism, “the cascading
network of representational processes that determine the shape of the organism is
exceedingly delicate, articulate, and complex” (1994, 253), and that complexity is
multiplied by many orders of magnitude in human development. Moreover, DNA,
“consisting of highly organized linear arrays of delicately structured biological texts”
must copy itself faithfully to every single cell of an organism, consisting of billions of
cells. This copying and translating of lengthy and highly orgamized biological texts is
like the writer of this paper trying find the words and syntax to fit a particularly true
and accurate interpretation of the actual ideas that arve being represented here. Oller
and Omdahl go on to state that the representational functions of both biological and
human language are “exactly analogous” (1994, 254). That is, the way we linguistically
represent our human experience is seemingly identical to the way DNA genetically

represents hereditary experience.

Imagine what goes into producing or interpreting a particular statement,
paragraph or text; the problem is like the true and appropriate fitting of a verbal
description to a certain factual state of affairs in the world of experience. Like

such articulate uses of language, the biological use of DNA is a consummately
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articulate balancing act that involves the interrelationship of many factors

simultaneously. The holistic balancing act defies the imagination. (254)

In addition, human and biological language are not only similar in this way; they
are also related in that DNA determines — at least to some extent — the very
existence of the human language capacity. That is, linguists generally agree on “the
firm conclusion that there [is] biological evidence for innate language ability”
(Aitchison 1989, 263), (but questions remain as to what aspects exactly are innate).
Thus, basic innateness is not in question; otherwise, we might expect the family poodle
to pick up French. Hence, it follows that the gulf between animal and human language
is so immense that it is in effect communicatively and generatively infinite, and that
leads us to our next topic — the abyss between facts and experience and the symbols

we use to represent them.

The Abysmal Gulf

The uniqueness and extreme difference of degree (or virtual difference of kind)
between human language and nonhuman communication is clearly revealed in that
“apes are universally incapable of entering the realm of abstract thought” (Oller and
Omdahl, 1994, 261). That is, they are unable to separate their communicative
representations from the facts of experience; hence, their communicative ability does
not move beyond the concrete — namely the here and now. It is stimulus-bound.
However, humans are able to perform various sorts of abstract thought, for example,
with reference to the past, the future, the hypothetical, the unreal, and the infinite. The
mystery of the human ability to make the leap into abstract thought is depicted below
in Figure 2. Oller and Omdahl (245) call this “Einsteins Gulf” because they attribute
this concept to him.

We naturally take the ability to form abstract relations between mind and matter
for granted, so it may not appear like such a wondrous process; however, upon closer
examination, we find that this ability to think in the abstract represents a wondrous
feat. To illustrate, we have an infinite number of arbitrary signs to which we can

attach meaning. For example, Bad means Good, according to Michael Jackson, and
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Figure 2: The gulf between facts and representations.

“rose” and “bara” mean the same thing in English and Japanese. Why do the words
and sounds, expression and noises, phonemes and morphemes, the thingamabobs and
whatchamacallits mean what they mean? As Shakespeare said:

Whats in a name? that which we call a rose

By any other name would still smell sweet.?

Therefore, we cannot simply gather meaning from the sign — or the sign from
the meaning because there can be an infinite number of signs for the same meaning, or
an infinite number of meanings can be appropriately symbolized by the same sign.
Thus, there clearly is an abysmal gulf — which can be exemplified by a hypothetical
two-window, linguistic slot machine. The left window will spin out an infinite number
of meanings and the right window an endless number of signs, and by pulling the lever
of chance there is virtually no possibility that the right meaning and sign will spin out
as a matching pair in the windows. Hence, there cannot be a mechanically deterministic
decision procedure for arriving at the meaning of the sign. That is, the ability to attach
meanings to signs cannot simply be deduced from numbers, computation, and chance
determinism. However, language and intelligence give us the ability to bridge this abyss,
and hence, language points to a mind — a kind of intelligence that cannot simply be

explained by a series of mechanically deterministic events.
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Mind over Matter

Now at this point we have come to a deeply philosophical question, but one that
also may have theoretical and practical bearing on us as linguists and language
teachers. Are the mind and language merely a physical entities, like the advocates of
strong artificial intelligence suggest — a computer made of meat (mind/brain) running
a kind of Neuro-Fortran (language), or are the mind and language something more
than this? Up to this point, I have briefly demonstrated the uniqueness, the complexity,
and to some extent the wonder of language, but is there more?

The dictionary defines mind as: “the consciousness that originates in the brain
and is manifested especially in thought, perception, emotion, will, memory, and
imagination.” Now the human mind is so amazing yet at the same time so common

that we may need the gift of the poet to help us see the extraordinary in the ordinary.

From Wordsworth...

Not Chaos, not

The darkest pit of lowest Erebus,

Nor aught of blinder vacancy, scooped out

By help of dreams-can breed such fear and awe
As fall upon us often when we look

Into our Minds, into the Mind of Man.*

From Dickinson...
The Brain — is wider than the Sky —
For — put them side by side —

The one the other will contain

With ease — and you — beside.

This mystery of the human mind has captivated the musings the greatest thinkers

of all time, and hence numerous theories of the mind abound. The list is long. There are

79



FUAPEMWE 58T (19984F)

monistic theories which attempt to reduce either mind or body to the other entity.
Materialism, Identity Theory, and Idealism are three examples. There are also dualistic
theories such as interactionism, occasionalism, parallelism, and epiphenomenalism.
Nevertheless, in spite of the way these theories differ, a core issue surfaces. Mental
and linguistic events apparently do not easily reduce to pure physicality.
For example, to say that the mind is solely a physical entity (a computer made of meat),
begs a contradiction. That is, by saying that the mind is solely a thing of matter, we
remove the possibility of rational thought by not allowing for the essential aspects of
rationality which are primarily non-material realities. Here Philosopher J. P. Moreland
(96) sums this point up well, carefully using italics to emphasize the seemingly non-
physical mental operations inherent in linguistically-based reasoning. That is, each
italicized word in the following paragraph represent aspects of thought and language

that cannot be reduced to physical entities or events without logical contradiction.

it is self-refuting to argue that one ought to choose physicalism because he should
see that the evidence is good for physicalism. Physicalism cannot be offered as a
rational theory because physicalism does away with the necessary preconditions

for there to be such a thing as rationality.

Therefore, as it seems clear that the non-physical events of the mind are indeed
real, we are faced with the question of how the mind and its language could be
grounded in physical matter. At this point we return to our comparison between
human and biogenetic language.

The idea that the mind is a completely physical entity, assumes that it must
emerge from mindless, non-rational matter. However, mental events cannot emerge
from matter, for to do so would mean that these events must come from nothing — or
as some have contended from some kind of mental potentiality in matter. However, first
and most importantly, it is a generally accepted principle that something cannot come
from nothing Second, if the mind and language could come from some kind of mental
potentiality in matter, then we are faced with the problem that matter is no longer

describable in terms of familiar physical properties and laws alone. Now it contains
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elusive mental properties (Moreland 1987, 101), and this question of even a hint of
mental potentiality in matter is quite frustrating to a purely physicalistic explanation
of the mind.

Moreover, the same can be said for biogenetic language. The genetic message in
DNA distinguishes living things from non-living things. Non-living things have no
genetic system, and living things have a genetic system. And it is impossible to
transfer the genetic code from a non-living thing to a living thing. That is, exquisitely
complex biogenetic life does not naturally emerge from matter. Most scientists may be
uncomfortable with this; nonetheless, their disagreement is not necessarily scientific,
but philosophical, relating to “metaclaims that take a vantage point outside science
and have science itself as their subject of reference” (Moreland, 1994, 43). Thus, at this
point, our discussion touches the important convergence of philosophy and science.

On the science side, Hubert Yockey (1992) and Michael Denton (1986), two
renowned molecular biologists, and recently Michael Behe (1996) have rigorously
demonstrated that strictly natural processes (or currently accepted theory) cannot
explain the existence of living genetic systems. That is, life seems un-implicit in matter.
At the risk of oversimplifying, and because of the importance of this point to my
argument, I will briefly summarize their conclusions here and refer the reader to their
works. First, Yockey suggests that the requisite information to begin life could not
have self-generated by chance, and he argues that life be considered a given — like
matter and energy. Denton concludes that Darwinian theory only has gathered
empirical support at the microevolutionary level, and that regarding life’s so-called
prebiotic soup... there is absolutely no positive evidence for its existence (261).

Lastly, Behe discusses what he calls the “irreducible complexity” of cellular
systems comparing them to, for example, a mouse trap saying that it cannot work
until all the parts are in place. Likewise because of their startling complexity, Behe
concludes that “Cells are simply too complex to have evolved randomly” (Behe, 1996b),
and regarding such interactive systems, “we know of no other mechanism, including
Darwin’s, which produces such complexity” except intelligence. Although Yockey and
Denton seem to not welcome the potentially theistic conclusion of Behe regarding

intelligence, they along with Behe point to serious problems in our current accepted
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understanding of the basis and matter of life. Hence, because of the cogency of the
conclusions of these scholars, taken together with the growing force of serious
reservations about some aspects of materialistic theory in the scientific community
itself (for a summary, see Ankerberg and Weldon, 1994), we should give their findings
serious consideration.

Specifically regarding the discussion of this paper, as demonstrated by Yockey,
Denton, Behe, and others, matter itself does not seem to contain the ability to produce
the highly articulate, and exquisite design of DNA. This is the same DNA — to the
best of our knowledge — which contains the design for the innate aspects the human
language capacity. Furthermore, in the same way that purely physical matter seems
not to be able to produce DNA and the language capacity inherent in it, neither should
we easily attribute physical causes to the non-physical realities of the human mind
(including linguistic events). Hence, in short, I have tried to demonstrate the weighty
and insistent problems with understanding biogenetic and human language in simply
physicalistic terms. Moreover, it is therefore a reasonable hypothesis that the basis of
the human mind and its language be understood in terms of wonder, awe, or the
preternatural — if you will — in terms of transcendence — of categories that exist

above and are independent of material experience.

The Wonder in the Applied Linguistics

Up to this point I have tried to demonstrate that there clearly is an abyss between
the facts we experience and the signs we use to represent that experience. Moreover, I
have also tried to show that strictly physical processes do not seem to account for the
existence of the biogenetic code and human linguistic codes, nor can they easily
account for the non-physical events or realities of the mind which are basic to
linguistic competency. I have tried to show that the human mind is a literal wonder.
Whatever conclusion my readers deduce from these theses, it seems safe to assume
that at least most will concur that human language is a marvel of some kind. It is with
these thoughts in mind that I now turn to how this wonder of language may inform

applied linguistics and language teaching pedagogy.
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Experience the Wonder

For some readers, the first section of this paper will seem too heavy on the theory
side; however, there are numerous practical and potentially beneficial applications that
may come from these abstract musings. These pragmatic issues relate to applied
linguistic research, language teaching pedagogy, and even to world view issues such
as spirituality and our view of the cosmos. I will list these practical themes here, and

then develop them in the following section of this paper.

1. The wonder of language affects our view of language as a personal, social, and
political force to be reckoned with, and this in turn affects our view of our
relationship to and stewardship of human language as a distinctly human
phenomenon.

2. Therefore, the wonder of language as an entity of force informs, raises, and
cautions our view of language learners and users.

3. The wonder of language supports content-based approaches to language
education that concur with the inherent wonder of language.

4. The wonder of language reinvigorates the teaching of language as content
(linguistics in the language classroom) along with current trends toward
content-based approaches.

5. The theory of the wonder of language can inform linguists in forging research
questions and agendas that can test the empirical validity of such a theory.

6. The wonder of language informs the spiritual aspects of human existence and

may also point to evidences for intelligent design in the natural realm.

The Wonder of Language and its Force

Regarding the force of language, Steven Pinker states: “A common language
connects the members of a community into an information-sharing network with
formidable collective powers. Anyone can benefit from the strokes of genius, lucky
accidents, and trial and error wisdom accumulated by anyone else, present or past.”
(1994, 16). However, as Poulshock (1997) and many others have pointed out, the

formidable force of language is a double-edged sword. After all, language may contain
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information for construction or destruction — for medicine or missiles. These are
serious considerations for language teachers, especially teachers of the worlds Lingua
Franca: English, because they could be equipping their students with the linguistic
ability with which to make weapons of mass destruction or to find the cure of the Aids
virus. The point is simple: language is power. Moreover, this raises the issue of the
moral responsibility of our playing with language, and thus suggests the need for
further research into the awful and awesome force of language, its moral implications,
and the consideration of the need to combine language and virtue education.

The Wonder and our View of Language Learners

As we look at language as a phenomenon of wonder — a powerful force — then
we also look at language learners in a different light. Although Pinker (and the
majority of linguists) may admit the uniqueness of human language, the result of their
conclusion is often still “So what? Its unique because its our genetic niche in nature —
just like the spiders niche is to spin its web.” However, the wonder-view says
something else: human language points to something preternatural and spiritual in
humans that does not exist in other creatures. This does not diminish the value of
other creatures (thats another question). It does, however, raise humans to a particular
eminence in the cosmos. To have any other view would be nonsense — unfortunately it
is a common and popular nonsense — like not knowing what to save in the event of a
house fire: your child or your hamster.

Thus, the wonder of language also emphasizes the wonder of the learner, and it
calls for proper and sober respect of the human being who learns and uses language
and who possesses a kind of godlike and eternal glory — again radically different
from any other creature. C.S. Lewis (1949, 39) in his famous essay “The Weight of

Glory” discusses this same view of personhood in the following well-penned lines:

It is in the light of these overwhelming possibilities, it is with the awe and the
circumspection proper to them, that we should conduct all our dealings with one
another, all friendships, all loves, all politics. There are no ordinary people. You
have never talked to a mere mortal. Nations, cultures, arts, civilisations — these

are mortal, and their life to ours as the life of a gnat. But it is with immortals
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whom we joke with, work with, marry, snub, and exploit... This does not mean
we are to be perpetually solemn. We must play. But our merriment must be of that
kind (and it is, in fact, the merriest kind) which exists between people who have,
from the outset, taken each other seriously — no flippancy, no superiority, not

presumption.

Moreover, if people are wondrous and if language is a wonder, then it is as if our
tongues handle a sword — a laser beam, the very power of life or death. If language is
indeed an astounding, dynamic, and cosmic wonder under our imperfect control, then
we must speak with prudence, compassion, love, and wisdom. If our words can indeed
crucify or vivify, then we must use caution, forethought, humility, respect, and charity
in our use of language in life and in the language classroom. Thus, in most pragmatic
terms, the wondrous aspect of language lends support to the importance and the
appropriate management of the affective realm in the language classroom. If language
and people who produce it are both wonders, then there are no ordinary words or
people in our classes, and hence, the words and especially the people with whom we
use words are worthy of respect.

The Wonder and the Content in the Language Classroom

If indeed we are wielding a wonder in the language classroom, then it would seem
diabolical if our lessons did not contain at least some of that wonder and intentness in
them. There are many reasons why a language lesson may lack wonder: poor teaching,
poor materials, fatigue, waning enthusiasm, and an emphasis on form without
meaning. Because of these issues and others, many educators now advocate bringing
deeper meaning (or wonder) into language classes through content-based education.
Through enhancing the significance of language classes with content-based
instruction — with a focus on meaning and meaningfulness — we may be able to
experience a little more of the power and wonder of language in our classes. In other
words, even though language is inherently wondrous, by ineptly focusing on form over
meaning, or by focusing on form in a meaningless way, the wonder may be lost. Thus,
one way to recover this wonder is to study language supercharged with meaning,

through significant content.

85



FUAPEMWE 58T (19984F)

The aim of this paper is not to give a defense of content-based instruction (CBI).
That has already been done. In short, it may suffice to quote eminent grammarian and
applied linguist Marianne Celce-Murcia who has said: “content-based language
teaching has strong theoretical and empirical foundations that I believe will soon help
make it the dominant approach to teaching ESL at all levels” (14, 1989). Nevertheless, I
would like to suggest that the wonder of language lends even greater theoretical
support to content-based language education in that CBI concurs and integrates well
with the wondrous aspects of language as discussed in this paper.

Lastly, along with using general content-based instruction to recover or increase
the wonder-factor in class, teachers may also need to give students specific instruction
about the wondrous nature of language as one aspect of their content-based approach.
Indirectly, students may catch some of the wonder if the teacher has understood and
can express that wonder. Directly, teachers may give students a simple summary of the
type of content mentioned in the first part of this paper. In addition, we may want to
relate to our students the many ways in which words have changed the course of
history, shaped the way we think, or even the way words influence us today to buy
certain products or vote in a particular way. Perhaps our students would benefit
simply from knowing more about the great wordsmiths of the English language such
as Shakespeare, Lewis Carol, Emily Dickinson, etc. Possibly students could benefit
from a weekly quote relating to the wonder of language, such as Wittgensteins
“Language is a part of our organism and no less complicated than it.”® In short,
teachers can do a great deal of brainstorming about how to increase “language-
wonder” in class. Two good places to get some ideas for this are Richard Lederers little
book The Miracle of Language (1991) and Bill Brysons The Mother Tongue (1990).
The Wonder and Language as Content

Besides the fact that content-based language education is theoretically and
empirically sound in that it provides intrinsically motivating language instruction that
is relevant to the needs of the learner, it may also have increased in popularity for other
unfortunate reasons. Many learners and teachers have told me of their boredom in
teaching or learning language. The reason: it is just a language class. This infers that

language classes are inherently boring — and so we had better use content to spruce
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our classes up a bit. Hence, in practice, language as content has a bad reputation, but
the theory of the wonder of language suggests that the problem is not with the subject
— it is with the methods, techniques, and teachers who have not presented language in

ways concurrent with its true wonder. Ask G.K. Chesterton once wrote:

There is no such thing on earth as an uninteresting subject; the only thing that can

exist is an uninterested person.’

This is why linguists such as Frerichs (1996), for example have advocated the
reinvigoration of language taught as content because it is an inherently interesting
subject (when taught by a skillful and knowledgeable teacher) and because certain
aspects of linguistics can be very helpful to language learners.

The Wonder and the Future of Applied Linguistics

Besides its many classroom applications, language-wonder raises a number of
questions that may be narrowed down into testable hypotheses in linguistics.
Specifically, interested linguists need to ask: are there linguistic evidences that point to
wondrous and non-physical aspects of mental or linguistic events? Moreover, since the
existence of language-wonder frustrates a purely physicalistic view language, it raises
other questions. If some aspects of mental and linguistic events are non-physical and
thus cannot be the products of purely physical processes, then what operations are
left? Surely, there is at least one other option, the option that Aitchison (1996) and
Pinker (1994) and many others attempt to refute, and at least according to Pinker is the
only other option. This is the theory of intelligent design — the idea that a higher
intelligence, God — or something else created humanity with its language capacity.

This idea raises many serious questions, not just for the naturalist, but also for
the theist, and even the serious thinking Christian apologist. For me, belief in the
Creator is a presupposition which I take by childlike faith and which I may choose to
defend with a rigorous philosophical argument. However, when it comes to academic
disciplines, faith is often considered out-of-bounds, again not just by naturalists, but
by people of religious faith as well. Moreover, when it comes to looking for pointers to

intelligent design from evidences in empirical data — such as data from linguists, that
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is also out-of-bounds — especially for the naturalist, but also for many a theist and
Christian apologist.

Answering each of these concerns is the subject of many books and scholarly
articles, so I will answer them briefly here and refer the reader to sources that expertly
demonstrate the growing validity of a design oriented approach to scientific
disciplines, including linguistics. First of all, regarding the relation of faith to academic
disciplines, George Marsden (1997) deftly demonstrates the viability and aptness of
such faith-informed scholarship in his book The Outrageous Idea of Christian
Scholarship, published by Oxford University Press. Gill (1997) has also edited a
noteworthy scholarly work on this subject, and Inagaki (1996) discussed the
relationship between religion, science, and education in an article in a previous edition
of this journal.

If there is a place in the academy for faith-informed scholarship as Marsden et al
so lucidly indicate, what about aspects of this scholarship that attempt to point to
intelligent design from the natural order? For the naturalist and for many a theist as
well, this may amount to a kind of academic treason — and in fact university level
academics have been taken to court for attempting to practice such faith-informed
scholarship. See Johnson (1995). Basically, questions of intelligent design are
demarcated as non-science by the accepted philosophy of science of the day. However,
there is a growing body of literature in philosophy of science that demonstrates that a
total prescinding from questions of intelligent design can be very, as Stephen C. Meyer
puts it intellectually and theoretically limiting (1994, 101).

Meyer, who did his masters and doctoral work in the philosophy and history of
science at Cambridge, exemplifies the crisp and rigorous thinking that may help re-
earn design oriented science a more widely accepted place in the broader academy. His
seminal article (1994) “The Methodological Equivalence of Design and Descent” is
clear, concise, and powerfully cogent, and he is currently working on a book that will
offer a rigorous reformulation of the design argument for a scientific audience.
Moreover, UC Berkeley law professor Phillip Johnsons work (1993, 1995) puts the
debate about design-science in its proper place — avoiding secondary side issues —

and dealing with the core philosophical problems. Suffice it to say that there exists
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significant philosophical underpinnings for the linguist to approach questions of
intelligent design from within his discipline in order to present his findings for the
benefit and critique of the academic community.

Lastly, due to theological considerations, some Christian apologists may conclude
that using linguistic evidences as pointers to intelligent design may be inappropriate
because this would be approaching the issue in a backwards manner. According to
presuppositionalist apologetics, the starting point is God — not nature, “so only by the
total surrender to the presupposition of God can the non-Christian see the merits of the
Christian case” (McGrath 1992, 38). However, as Oxford theologian Alister McGrath in
his critique of van Tillian apologetics points out, this need not be the case. “The error
in question is not making use of natural knowledge of God, but making improper use
of such knowledge” (39). McGrath suggests that general revelation (nature and in our
case language) may provide a point of contact or pointers to special revelation and to
that which alone can provide a full knowledge of God (Scripture and the revelation of
God in Jesus Christ). Thus, we have a strong theological and theoretical foundation in
McGraths apologetics for searching for suggestive pointers for God’s intelligent
activity in the realm of nature, especially in language.

With this theoretical background in mind, I would like to issue a call to linguists
to create a research agenda and formulate an array of testable research questions that
ask what linguistic evidences might point to mental and linguistic events that
corroborate with intelligent design. (See the Appendix). The Oller and Omdahl (1994)
article seems to be the first to begin this seriously. Such future work must argue from

givens—not gaps—in the data so that as Meyer (1994, 97) puts it:

Intelligent design can be offered, therefore, as a necessary or best causal
explanation only when naturalistic processes seem incapable of producing the
explanandum effect, and when intelligence is known to be capable of producing it

and thought to be more likely to have produced it.

That is, as Bradley and Thaxton (1994) suggest, such research must theorize

antecedent intelligent activity not because of what we do not know about language, but
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because of what we do know about it. The development of such a body of research may
not provide overwhelming proof for the miraculous nature of language. However, it
will produce a set of theories and research data that posses an initial modest cogency,
and if successful, such research may exhibit a strongly competitive explanatory power

when compared with rival naturalistic theories about the grounding of human language.

Conclusion

In conclusion, I have discussed the wondrous nature of human language: how it
differs radically from other species’ communicative behaviors, how it seems exactly
analogous to the biogenetic language of DNA, and how language enables us to bridge
the abyss between mind and matter. I have contended that non-physical mental events
such as reasons, theories, intentions, and values demonstrate that the mind and its
language cannot be explained in any purely physicalistic manner. Hence, I have
concluded that the following should be considered as a valid and reasonable
hypothesis for the grounding of language: i.e., language and the mind may be best
understood and explained in terms of wonder — as events that cannot be reduced to
pure materiality. In other words, the minds language may be best seen as something
sublime and seemingly verging on the preternatural. Thus, the basis of the human
language capacity and its inherent capability to bridge the abyss between mind and
matter may be best explained in categories that transcend matter and materiality.

From these theoretical implications, we can derive practical applications for
pedagogy, mainly that a sense of wonder in language teaching can be enhanced or
recovered through wonder-concurrent content-based instruction (including language as
content) and through direct and indirect instruction in the marvel of language.
Moreover, our understanding of the wondrous nature of language will inform our view
of learners and the language we use with them — as we realize that words and word-
using-people are not merely ordinary elements in the language teaching matrix — but
rather extraordinary. Therefore they are worthy of extraordinary esteem, treatment,
and consideration. Lastly, there is room in applied and psycholinguistics for research
that asks questions about the ultimate grounding of language. Such a research

approach (demonstrated by Oller and Omdahl) need not shun questions of intelligent
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design, (see the Appendix), especially as the theoretical bases for such an approach
become highly articulated. If such research projects prove successful, they will produce
an expanding body of empirical data — based on givens and not gaps in the
information base which point to the existence of an Intelligent Designer, whom we may
also describe as the Author of the language of life (DNA) and thus the Writer of the
code of the human language capacity. Thus, as this paper has tried to demonstrated to
a certain degree, the marvel of language and mind not only helps increase our
appreciation and respect for human language, it also inspires greater esteem for
human learners — as well as grants a deepened awe for the Designer of such an

exquisite phenomenon.
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Appendix: Potential Research Areas on Language Wonder

Introduction

In issuing a call to linguists to create a research agenda and formulate an array of
testable research questions that ask what linguistic evidences might corroborate with
intelligent design, I am admitting that this is almost a wholly un-researched area.
Besides this, such a research program is still lacking a broad and fully sound
theoretical framework. Thus, awaiting the philosophers such as Meyer (1994) to
develop the setting further, and realizing the tentativeness and newness of such
questions, and deeply aware that I am more teacher than linguistic researcher, I offer
the following ideas as a brainstorm on what areas of linguistic research might prove
successful in a design-oriented research agenda. I hope that linguists in favor of and
against such an approach will critique this brainstorm and suggest what might be
added or deleted from it. It is my conviction that such a collaborative effort will be the
best way to advance (or terminate if appropriate) a linguistic research agenda

searching for intelligent design.

Biogenetic and Human Language

Oller and Omdahl’s (1994) work on the comparison between DNA and human
language is a good place to start. Is the comparison between DNA and language valid?
What are the problems with it? How do linguists and biochemists of differing
persuasions view and critique Oller and Omdahls conclusions? What empirical and
statistical research can be done to test their conclusions? What are the arguments for
and against the idea that DNA and language seem to require intelligent design? Are
Oller Omdahl speaking from givens or gaps in the data? What future research agenda

do their conclusions infer?

Design Features in Language
One of the key features of human language is creativity — the ability to produce
an infinite amount of novel sentences. This creativity is based on the duality of

language the way meaningless elements of language at one level (sounds and letters)
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combine to form meaningful units (words) at another level (Widdowson 1996, 127). In
what ways might the duality and creativity of language point to intelligent design?
Are human linguistic systems built and combined in such a way that they seem to be
irreducibly complex like Behe (1996) suggests about cellular systems? Perhaps these
questions could be specifically researched in three areas. First, do the combinations of
phonemes in a given language point to irreducible complexity? Second, do the
combinations of morphemes in a given language point to irreducible complexity?
Third, do the combinations of words in syntax in a given language point to irreducible
complexity? Thus, perhaps it is possible to research design questions about at the

phonemic, morphological, and syntactical levels of language.

Information and Probability Theory

I know practically nothing about these areas, so perhaps that qualifies me to ask
some questions. Does the complexity of language at various levels (phonemic,
morphological, and syntactical) point to characteristics that defy laws of probability?
What are the numerical chances that purely physical processes could account for the
complexity of language at these various levels? Does such complexity require
intelligent design or are there better physicalistic explanations? How does probability

theory in general inform design-science and in specific design-linguistics?

Displacement from Time and Space

One of the distinguishing features of human language is that it allows users to
communicate about ideas removed from time and space. Is displacement
psychologically and linguistically real? If displacement and reference to the unreal is
real, then how can it be attributed to physicality in the mind? What linguistic aspects
of displacement can be analyzed and attributed to physical causes in the brain? Are
there any aspects of linguistically analyzed displacement that avoid being reduced to
mere physicality? Are there any aspects of linguistically analyzed displacement that

point to intelligent design?
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The Emperor’s New Mind

World-renowned Physicist, Roger Penrose (1989) argues that artificial intelligence
will never duplicate the minds operations, and he claims that something beyond the
hardware components of the mind (neurons and synapses) are needed to explain the
minds functions. Although Penrose may be searching for a wholly physicalistic cause,
perhaps in quantum mechanics, he has still raised problems for physicalists. Are there
any aspects of Penrose’s data that might lend themselves well to an empirical search
for something extra-physical in the mind? Do all the characteristics of the mind behave
in physical ways, or do some defy the laws of physics? Could any of Penrose’s findings
be researched within linguistics or neuroscience in such a way that they might yield
empirical pointers to characteristics that would be best explained by intelligent

design?

Language, Anthropic Principles, and Extra-dimensionality

Astrophysicist, Hugh Ross, (1993) discusses the just-rightness of the universe in
that there are numerous, exquisite, finely-tuned, astrophysical parameters that have
been discovered to be necessary for the existence of life. These parameters called
“anthropic principles” have moved many an astrophysicist to consider intelligent
design because of how their fine tuning seem to require intelligence. For DNA, language,
and intelligence, are there any such parameters or anthropic principles? Can they be
researched? What is the relationship, if any, between anthropic principles, language
and mind, and intelligent design? In another work, Ross (1996) discusses scientific
evidence for the extra-dimensionality of the cosmos, and one of the issues he raises is
the extra-dimensional capacities of humans in their use of language. How does research
into extra-dimensionality relate to linguistics and the potentially supra-physical
aspects of language? As scientists have provided widely accepted theory and research

on the extra-dimensionality of the cosmos, can it be applied to language? If so, how?
The Origin of Human Language
Up to this point, in this paper I have not discussed questions about the origin of

language, and until recently this topic has been considered “a disreputable study”
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(Aitchison 1996, 15). However, there seems to be a new upsurge of interest and
subsequent acceptability in the subject as evidenced by Oxford Linguist Jean
Aitchison’s (1996) work on entitled: “The Seeds of Speech: Language Origin and
Evolution.” The book is an easy read (partially due to the authors clarity of style), and
it contains a 22 page bibliography. Thus, it contains a wealth of information for a
person interested in looking at it from a design perspective rather than a descent
perspective. Here are some questions that a researcher from the design perspective
might ask in looking at Aitchisons work in specific as well as the topic of the origin of
language in general. How does the work of Behe (1996), Denton (1986), Yockey (1992),
Johnson, (1993, 1995), Moreland (1994) and others inform and critique accepted
conclusions of origin of language research? From the design perspective, what aspects
of the current understanding of the origin of language are cogent and acceptable?
What serious problems arise in the evolution of language perspective when critiqued
by an informed design perspective? What cogent alternative theories to the origin and

evolution of language might come from the design perspective?

Conclusion

Because I am a novice or less than a novice in some of these areas, some of these
questions may be inane. If so, then they have served their purpose as a part of a free-
thinking brainstorm, and they may also stimulate rewarding thinking along other
lines. In the end, hopefully some of these questions will lead to some concrete research
programs that will help us better answer the question from an applied or
psycholinguistics perspective as to whether or not language is simply a physical entity

or something else — that is non-physical and saliently points to intelligent design.

95



FUAPEMWE 58T (19984F)

Works Cited

Andrews, R. (Comp.) 1993. The Columbia Dictionary of Quotations. Columbia
University Press.

Ankerberg, ]J. & J. Weldon. 1994. Rational inquiry and the force of scientific data: Are
new horizons emerging? In J. P. Moreland (Ed.) The creation hypothesis: Scientific
evidence for an intelligent designer. Downers Grove Illinois: Inter Varsity Press.

Aitchison, ]J. 1989. The articulate mammal: An introduction to psycholinguistics.
London: Routledge.

Aitchison, ]. 1992. Introducing language and mind. London: Penguin English.

Aitchison, J. 1996. The seeds of speech.: Language origin and evolution. Cambridge
University Press.

Bradley, W. & C. Thaxton. 1994. Information and the origin of life. In J.P. Moreland
(Ed.) The creation hypothesis: Scientific evidence for an intelligent designer.
Downers Grove Illinois: InterVarsity Press.

Behe, M. 1996. Darwin’s Black Box: The biochemical challenge to evolution. New York:
The Free Press.

Behe, M. 1996b. Darwin under the microscope. The New York Times, October 29, 1996,
Tuesday Final Section A; Page 25; Column 2; Editorial Desk.

Bryson, B. 1990. The mother tongue: English and how it got that way. New York: Avon
Books.

Celce-Murcia, M. 1989. Models for content-based curricula for ESL. The CATESOL
Journal, 2 (1), 5-16.

Denton, Michael. 1986. Evolution: A theory in crisis. London: Adler and Adler.

Frerichs, W. 1996. Legitimizing pronunciation as content: A case for linguistics in the
EFL classroom. Paper presented to Chiba Chapter of the Japan Association of
Language Teaching, January 19, 1997.

Gill, D. (Ed.) 1997. Should God get tenure? Essays on veligion and higher education.
Grand Rapids, Michigan: Eerdmans.

Inagaki, H. 1996. Towards a theology in a broad sense: Religion, science, and education

in the postmodern age. Christ and the world Vol. 6. Tokyo Christian University.

96



Johnson, P. 1993. Darwin on trial. Downers Grove Illinois: InterVarsity Press.

Johnson, P. 1995. Reason in the balance: The case against naturalism in science, law,
and education. Downers Grove Illinois: InterVarsity Press.

Lederer, Richard. 1991. The miracle of language. New York: Pocket Books.

Lewis, C.S. 1949. The weight of glory and other addresses. New York: Touchstone.

Marsden, G. 1997. The outrageous idea of Christian scholarship. London: Oxford
University Press.

McGrath, A. 1992. Bridge-Building: Effective Christian apologetics. Leicester, England:
Inter-Varsity Press.

Moreland, J. P. 1987. Scaling the secular city. Grand Rapids, Michigan: Baker Book House.

Moreland, J. P. 1994. Theistic science and methodological naturalism. In J.P. Moreland
(Ed.) The creation hypothesis: Scientific evidence for an intelligent designer.
Downers Grove Illinois: InterVarsity Press.

Meyer, S. 1994. The methodological equivalence of design and descent: Can there be a
scientific “theory of creation”? In J. P. Moreland (Ed.) The creation hypothesis: Scientific
evidence for an intelligent designer. Downers Grove Illinois: Inter Varsity Press.

Oller, J. & J. Omdahl. 1994. Origin of the human language capacity: In whose image? In
J.P. Moreland (Ed.) The creation hypothesis: Scientific evidence for an intelligent
designer. Downers Grove Illinois: Inter Varsity Press.

Penrose, R. 1989. The emperor’s new mind: Concerning computers, minds, and the
laws of physics. New York: Penguin Books.

Pinker, S. 1994. The language instinct: How the mind creates language. New York:
Harper Perennial.

Poulshock, J. 1997. The towering message of Babel: Reflections on linguistic power.
Unpublished paper, in press.

Ross, H. 1993. The creator and the cosmos. Colorado Springs, Colorado: Navpress.

Ross, H. 1993. Beyond the cosmos. Colorado Springs, Colorado: Navpress.

Widdowson, H. 1996. Linguistics. Oxford: Oxford University Press.

Yockey, H. P. 1992. Information theory and molecular biology. Cambridge, UK.:

Cambridge University Press.

97



FUAPEMWE 58T (19984F)

98

Endnotes

The Book of Proverbs, Chapter 18, verse 21. The Holy Bible: New International Version
Romeo and Juliet, Act 2.2, line 43. From The Columbia Dictionary of Quotations, Robert
Andrews compiler.

William Wordsworth (1770-1850), English post. The Excursion, Preface. From The
Columbia Dictionary of Quotations, Robert Andrews compiler.

Emily Dickinson (1830-86), US poet. The Complete Poems, no. 632 (1955). Dickinson, Emily.
1955. From The Columbia Dictionary of Quotations, Robert Andrews compiler.

Ludwig Wittgenstein (1889-1951), Austrian philosopher. Notebooks 1914-1916, entry for 14
May 1915. From The Columbia Dictionary of Quotations, Robert Andrews compiler.

G. K. Chesterton (1874-1936), British author. Heretics, ch. 3 (1905). From The Columbia

Dictionary of Quotations, Robert Andrews compiler.



(AARFEEM]

|

AR HEw, BdRE, T LOHRE

a7z - R—=Txv7r

ANEOSFEEZOARRICBVTRD S ) SNTAETH S LFAE, %<
DECREEHEART 5, ZIEEWOLERR ERARMICRL Y, ZOHH
PEIZBWCILET 2 DIGEEENLZDNADSEDATH L, T2, Fhid
ANE O EWEOMIAFAET 5D N WAz 5 2 L 2L S
%, é%L,i%t@@ RS & Vo 725 DRI, Hlike 2 Py LY #E

EETHE2DL ) ICEDNL, TNEDSFFEIZOWVWTOHIEL L UH
mmwﬁ IRESFHIR HLT A7 LB RD 35 B e ER A R

5o 1)ERED)) (FREOHEE) [T 54 O L FIE, 2)5EFFEE OM
&, JIEFEHAZT HBIIH VAR T 5E 2 H, £L T, RkZIIEiE—
EROMERIBHSES L ARSEFII N, L ONFEREE TR L, ABO
é CEBFD, bW LRI bR RIT A TH A 9,

FROARF &)

99



FUAPEMWE 58T (19984F)

[Abstract in English]
Language-Wonder:
to Christian Philosophy
J. W. Poulshock

While human language is a most common entity in the natural world, it possesses
many wondrous characteristics. It is radically different from nonhuman communication
systems; it is only rivaled in complexity by the biogenetic language of DNA, and it
enables humans to cross a seemingly abysmal gulf between mind and matter. Moreover,
some representational powers of language and mind, such as reason, intentions, and
values, seem to frustrate purely materialistic categories. These factual and theoretical
aspects of language richly inform language teaching pedagogy in at least three areas:
(1) in our recognition and stewardship of the force of language, (2) in our concept of the
language learner, and (3) in our view of the content used in the language classroom.
Lastly, the theory of language-wonder suggests a potential research agenda in applied
and psycholinguistics that may shed new light on the so-called design features

inherent only in human language.
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Millard J. Erickson & James L. Heflin
“Old Wine in New Wineskins”
—Doctrinal Preaching in a Changing World—
(Grand Rapids: Baker Book House, 1997), 269pp.
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CHRIST AND THE WORLD
No. 8 1998

Editor’'s Comments

With deep regret the committee reports to the readers of Christ and the World, the
death of Professor Hiromu Shimizu. Prof. Shimizu’s tanka poems provide a delightful
model for expressing the gospel in an authentically Japanese idiom. We will miss
him, his contributions to the Church in Japan, to TCU, and to this journal. We pray
that his family will find comfort in the hope of the Resurrection. Peace to his memory.

This 1998 issue of Christ and World will take a slightly different format. We have
added an important section entitled Current Scholarly Trends. We hope that this
section will be both interesting and of practical use to our readers. Current Scholarly
Trend provides an overview of cutting edge scholarship in several fields: New
Testament, Christian Philosophy, Japanese Studies, Asian Studies, and Practics. For
pastors, scholars, and students, each essay should provide some interesting books
and articles for further studies, particularly in the reader’s own field. But most of us
do not have the time to “keep up” with the reading in all the areas in the theological
curriculum. These essays, therefore, which survey current trends in each area, offer
the reader with limited free time a useful and efficient way of “keeping up” in other
fields beyond his own. As an editorial committee, we are well aware that we have
made only a start. If readers express interest in these essays in Current Scholarly
Trends, we hope to expand it next year to include Systematic Theology, Old Testament,
Missiology, and other fields as well.

Lastly, the committee hopes the reader well also be pleased with the range and
quality of the traditional articles in this issue. The reader will find introductions to
the significance of Christian theology in Africa and to the possibility of a Christian
study of Comparative Civilizations. The focus on Japan is well represented with
three articles: one on the connection between preaching the Old Testament and the
health of the Christian church in Japan, another presenting the role of Christian
higher education in the current situation in Japan, and the third reflecting on how

the Lotus Sutra, with its incalculable significance for traditional Japanese religion,



and the Gospel of Luke, with its incalculable influence on the cultures of the world, can
illuminate the essential differences between Buddhism and Christianity. Lastly, I would
draw attention to the article on the nature of language. We use language everyday, but
this article helps us to see the Christian significance of the act of speaking.

May each enjoy good Christian reading,

Stephen T. Franklin

Chairman, editorial committee
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Editorial Assistant ~ Abe Isaku

Christ and the World is published annually in March. The subscription price is 1,500yen.
Published for the Faculty of Tokyo Christian University

301-5-1 Uchino 3-Chome, Inzai City, Chiba-ken 270-1347 JAPAN

Tel: 0476-46-1131, Fax: 0476-46-1405, E-mail: library@tci.ac.jp

HIE R B AL
FUANEHF HH

19983 H 1 H 4T

B RGUEBEORTHEIR R
Aro R BORF
T270-1347  T-HEWLENVY i A EF
=T H301-5-1
FV R T AREtE V2 b L FR
FEATHRE 800#%  AEAM 1,500M1




CHRIST AND THE WORLD

VIII
1998

CONTENTS

The Challenge of African Theology ........cc..ccceceuneee. J. N.Jennings 1
The Possibility of Christian Comparative Study

of Civilizations ..............coooviiiiiii K. Sakurai 17
The Old Testament and the Japanese Church .................. M. Nishi 31
Christian Higher Education

in the Context of Japanese Culture ........................ T. Maruyama 50
Language-Wonder:

Theory, Pedagogy, and Research ........................ J. W. Poulshock 72
Contemplation and Impression: Correspondence between Hokekyo

(The Lotus Sutra) and the Gospel of Luke ..................... S. Obata 125
Current Scholarly Trends:

New Testament ........cccccoveeveiiiiiiiiiiiiiiiiineineennene. T. Kobayashi 101

Christian PhiloSOphy .......c.coouviiiiiiiiiiiinieeenns H. Inagaki 108

Japanese Studies (Japanese Church History) ............ Y. Yamaguchi 112

Asian Studies ... T. Nishioka 113

Practics (HomiletiCs) ......ccivvvviniiiiiiiiiiiiiiiieeieeenans M. Fujiwara 119

Tokyo Christian University





