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Thesis

Christianity in Japanese Literature

Hiromu Shimizu

It. was in 1549 that a mission headed by Francisco Xavier (1506-52) landed at
Kagoshima, Japan, where they started their evangelism. The mission was followed by
Portugese ships which arrived at Nagasaki and other ports. People on board had either
evangelism or trade in mind. Seminaries and printing houses were built. Such materials
as Catechismus Romanus and Imitatio Christi were published in Japanese, although
the Bible as a whole was neither published nor even translated into Japanese.

Christianity was a matter of concern for Nobunaga Oda (1534-82), who in 1576
had Azuchi Castle built with the high watch tower called “Tenshu” meaning “the Lord
of Heaven.” He also permitted the church and the “seminario” to be built in his castle
town where some Gregorian chants were said to be heard. In 1584, however, Hideyoshi
Toyotomi (1536-98) prohibited Christianity and many Christians were persecuted,
ousted and even killed, of which the crucifixion of the twenty-six saints of Nagasaki in
1597 was best known. Then, Ieyasu Tokugawa (1542-1616) showed interest in Christian-
ity when he granted an audience to William Adams (1564-1620), and English navigator
who had arrived and lived in Japan with a Japanese name, Anjin Miura. But leyasu
in due time lifted the ban on Christianity several times and Iemitsu (1604-51), the third
Shogun, took advantage of the Shimabara Revolt (1937-38) to close the country to for-
eigners. If this national isolation is to be taken as the final ban on Christianity declared
to the world, then the final ban on Christianity to the Japanese people was declared
in 1639 when Ietsuna (1641-80), the fourth Shogun, put up the notice board reading
“NO CHRISTIANITY.” For almost two hundred years after that Japan had practically
nothing to do with Christianity except the publication of Hakuseki Arai’s (1657-1725)
Seryo Kibun (“Investigation of the Western World”, ca 1715).

When the 19th century dawned, ships from overseas came to Japanese shores

21



Christianity in Japanese Literature

every so often, and the curtain of modern Japan was raised by Perry’s Fleet which
called at Uraga in 1853. Perry came again the next year to conclude a treaty of peace
and amity with Japan, whose relationships with foreign countries became closer with
the conclusion in 1858 of a treaty of commerce with the USA, the Netherlands, Russia,
France and the UK. Christian missions of these countries prepared the dispatch of
the missionaries.

The first Japanese Protestant was baptized in 1865. Two years earlier Mrs. Hepburn,
whose husband, James Curtis Hepburn (1815-1911) had come to Japan in 1859 as a
missionary doctor, opened a co-ed school in Yokohama, the first one of the kind in
Japan. Then in 1873 Samuel Robbins Brown (1810-80) started teaching the Bible in his
home. These were surely signs of the expected spread of Christianity; but, at the same
time, several materials critical of Christian doctrines were also published. They were
called the books Byaku-ja Sho, “refuting evils” or Hai-ya Sho, “against Christianity.”

The year of the Lord 1868 was the first year of Meiji when Edo changed its name
to Tokyo and became the capital city of Japan. What we call the Meiji Restoration was
now on its way, and with the modernization of Japan the Christian teachings were
gradually so well known that in 1873 the Government ordered an official proclamation
reading “the notice board put up long ago should be pulled down because it is now
well known to the general public.” Thus the “NO CHRISTIANITY” ban, symbolically
standing for two long centuries was at last abolished. As for Bible translation, several
denominations joined hands in 1872 to prepare for its eventual publication in 1872. In
the same year, Hepburn had the honor of presenting a copy of the English Bible to
Emperor Meiji (1852-1912). In 1873, Masahisa Uemura (1858-1924) was baptized by
James Hamilton Barrough (1832-1920). In 1873 Joseph Neeshima (1843-90) came home
after ten years’ study in the USA and established Doshisha English School the next
year. Many went to Doshisha including those who had studied at Kumamoto English
School under Leroy Lansing Janes (1838-1909), and signed the Mt. Hanaoka Covenant.
In 1876 William Smith Clark (1828-86) went, through the introduction of Neeshima, to
the Sapporo Agricultural School to teach.

The Japanese Bible was now complete; the New Testament in 1879 and the Old

Testament in 1887. It is called the Meiji Version and its New Testament was revised in
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1917 into the Taisho Version. The two are put together and generally known as the
Bungo Yaku Version. As for the Greek Orthodox Church, their Japanese New Testa-
ment was published only in 1901, though a missionary work meeting had been called
at Yokohama as early as in 1874. The Roman Catholic Church in Japan, on the other
hand, published several books of the Bible in separate volumes within the 19th century,
but the whole Bible in Japanese was to be published later: Emile Raguet’s (1852-1929)
translation in 1910 and Federico Barbaro’s (1913 ) translation in 1957.

The Bible in the Japanese language moved the heart of the Japanese and changed
them. They made up their minds to worship the only one Creator God instead of eight
million idols and did their best to be individuals holy enough to stand before God. If
this first change can be defined as the ‘volitional recognition of God’s sovereignty’ then
the second one can be called the ‘intellectual recognition of God’s sovereignty. They
determined to rewrite the history of their mother country and make it holy in the light
of God’s salvation in history. They did their best to be thoughtful individuals armed
with God’s wisdom and knowledge. The third and final change, then, is to recognize
God’s sovereignty in their emotions and feelings, that is, in the deepest recesses of their
hearts and souls. The Bible was an earthquake that shook their imaginations; and they
did their best to wield, what C. S. Lewis called, the baptized imagination in their literary
activities. The Japanese imagination, which had been weakened by the two-century-long
national isolation, was now both renewed by Christianity and revived by the Bible. Thus
started the romantic movement in the history of modern Japanese literature.

Shoyo Tsubouchi (1859-1936), voicing this eager expectation of the coming
renewal, said: “We would like to surpass the Western novel in the long run and have
our own stories brilliantly dedicated to the altar of the Muses as well as paintings,
music and poetry.” (Shosetsu Shinzui, “The Quintessence of the Novel”, 1885). In this
new trend of the Japanese literary world was Juni No Ishizuka (“Those Twelve Stones”,
1855) produced by Hangetsu Yuasa (1858-1943). It is the first literary work in Japan
produced by a Japanese Christian deeply impressed by the Bible, especially by a story
in Judges. The poet enlarged upon the story of Ehud, covering only twenty verses of
the third chapter of Judges, and made a lenghty poem, 1,689 lines of “Go Shichi Cho”, a

5-7 syllable verse. He made use of lots of “pillow words” and “fancy phrases” and then
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described Jericho and its surrounding nature in minute detail according to the tradi-
tional method of Japanese literature. Besides those “embellishments” we could notice
what we call “dramatization”, additional characters and alterations made to the Bible
story; for example, Ehud’s mother, to which Judges makes no reference, made a stage
appearance to tell her son that his father had been killed in battle against Eglon and
that he should take revenge on Eglon for his family and country, which Ehud did with
a dagger, a keepsake from his father. In this typically Japanese conception of vengeance,
the author was able to make Those Twelve Stomes a success, but we can lodge some
objections: is it possible to make Bible stories impressive to and successful among
Japanese readers without embellishment and dramatization? Is it possible to be moved
by the Bible stories as they are, to be moved enough to produce literary pieces in turn?
The theme of revenge is also in Hi No Hashira (“A Pillar of Fire”, 1904) by Naoe
Kinoshita (1869-1937) too. Its hero, Choji Shinoda, had lost his father in the Chichibu
Riot, studied in the USA and Europe and come back to Japan as a Christian socialist.
He was now a leader of the labor front in Japan, sublimating his vengeful spite for the
cause of social justice. When the novel was appearing serially in the Mainichi Daily
News, the Russo-Japanese War started and as soon as it was published in a book form,
it was banned. But it was critical not only of war but also of the church that curried
favor with the secular authority. It also had signs of feminism. The author had been
baptized in his home city when he was twenty-four. Coming up to Tokyo, he was active
in the movements against prostitution throughout the country and water pollution
from Ashio Copper Mine. In his work, his great help came from the Women’s Christian
Temperance Union. He was one of the originators of the Socialist Democratic Party
and ran for the general election in 1902. A Pillar of Fire ends with a scene where
Shinoda is arrested by the police guided by one of his disciples, Azuma, a Judas,
quoting Scripture verses about “a corn of wheat” and “a pillar of a cloud.” Shinoda
could be a Jesus or a Moses, but he is more like Jesus. For example, one of the most
unforgettable scenes is where Shinoda forgave and helped Hana, a woman who had
committed adultery. He was a Jesus, but the Jesus the author presented in his novel
was one who “began his life in the manger and ended his life on the cross”, using the

words of Shinoda himself.
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The author makes Shinoda preach on “Jesus’ ideas of society” on the evening
when he returned home. He also makes Shinoda’s aunt comment on the dead as follows:
“I don’t know whether they become gods or buddhas, but they look more like people.
It is strange, but all of us, when dead, are better than when living.” The Christian
features of A Pilar of Fire are indeed syncretic, but we can appraise it highly as a
literary work produced by a Christian who had been deeply impressed by the Bible.
Those Twelve Stones and A Pillar of Fire are likened to a pair of bright Christian
jewels at the threshold of Modern Japanese Literature.

The Hymn Book is second only to the Bible in its impact on Japanese imagina-
tion. The Japanese translation, Shinsen Sambika Shu (“Hymns and Songs of Praise”,
published in 1888 and revised in 1890) is a literary masterpiece and had long been
used interdenominationally. It contains 263 pieces, 91 of which are made by Japanese
Christians. Many of those Christians were well grounded in Tanka, a classical form of
short poetry in Japan. And so, the translation was done in Go Shichi Cho, a 5-7 syllable
verse, suited to the Japanese fancy and sung far and wide.

Together with the Bible and the Hymnals, many enlightening books and novels
were translated into Japanese. Smiles’ Self Help, Bunyan’s Pilgrim’s Progress, and
others were translated into Japanese as “Saikoku Risshi Den” in 1871, “Tenro Rekitei”
in 1876 and D’israeli’s works in 1884. Christianity forms the basis of all of them, and so
they taught the Japanese people that the novel is not a time killer for the rich idle but a
life work worthwhile for all. It is in this trend that Bungakukai (“The Literary World”)
was published. This coterie magazine lived from 1893 to 1898, amounting to 58 issues
in all. According to Toson Shimazaki, a member, it was the Japanese equivalent to the
Pre-Raphaelite Movement.

Tokoku Kitamura (1868-94), another member of Bungakukai, experienced politi-
cal frustrations, was baptized at the age of nineteen and married a lady who had led
him to church. He published Naibu Seimei Ron (“Inner Life”, 1983) and declared: “the
contemporary world of thought is better understood when we say it is not so much a
struggle between Buddhist ideas and Christian ideas as a war of life against non-life.”
Tokoku, however, wrote Isseki Kan (“To an Evening”) in the same year and said: “Men

are insignificant creatures on earth, whose agonies and worries are nothing in the
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bosom of Nature. Therefore, reconsider it, he is nil and I am nil, too.” In this essay we
see life disappearing into nothingness. His valedictory poem “An Existence as Fleeting
as the Dewdrops” concludes with a prayer for death: “Do away with me as soon as
possible.” He did away with himself by hanging at the age of twenty-five.

Toson Shimazaki (1872-1943) was baptized at the age of sixteen and began teach-
ing at a mission school when he was twenty. Wakana Shu (“Young Leaves”, 1897) his
first collection of poems, is under the influence of Hymns and Songs of Praise and of
the Bible, especially of Psalms. Toson’s adaptations from hymns were well-shown in
one of his Wakana Shu poems. Uemura translated Mrs. Brown’s “I love to steal awhile
away” into a hymn of seven-five syllable metre which Toson, in turn, changed into a
love poem. The first three stanzas of the original hymn are quoted below with the
words Toson omitted by the strike-through line and with the words Toson changed

in parenthesis.

I love to steal awhile away
From ktHe-onesand care,
And spend the hours of setting day

In sratitude-and-prayer (a dream).

I love in sektude (the shade of a flowering tree) to shed
The penstentiat ( secret love sick) tear,
Where none but Ged (you) can kea (know).

[ love to think on mereies (dreams) past
Andfuturcsoodmplere;

And-aH-my-cares-and-sorrows-east (To love is to sin,)
On-Him-whemtadore: (And to sin is to love.)

Of the authors contemporary with Toson, Doppo Kunikida (1871-1908) most
clearly experienced intellectual conflicts between religion and literature. When baptized
by Masahisa Uemura at the age of twenty, Doppo declared: “belief in God is belief in
immortality.” It was not long, however, before he abandoned his Christian faith, saying,

“Faith is a sort of psychological game.” He then turned to nature, as illustrated by his
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comment: “I am none but a mortal who lives in thee, Nature. Thou dost not grow old.
Why should I get old? Why should I die?” (Azamukazarn No Ki, “The True Diary”,
1908-09). He then found salvation in the Sun as the center of Nature and wrote Hi no
De (“The Sunrise”, 1903). But once risen, the sun is to be up for a brief space of time,
and the evening sun is sure to set. In one of his last poems Doppo cried: “After all,
everything goes. No more. They are no more!” (“Aki no Irihi”, The Autumnal Sunset).

Soseki Natsume (1867-1916), who made his debut as a writer with Wagahai wa
Neko de Avu (“ am a Cat”, 1906) and Botchan (“Master Darling”, 1906), felt hostile
toward Chrisianity. “There is no redemption in the true sense of the word. What we
have done, we have done; and what we have said, we have said. How can we redeem
it? It 1s Christian effeminacy that preach (sic) this redemption. The redemption not
through ourselves but through an idol whose name is Christ” (Soseki’s marginal notes
in Nietzsche’s Thus Spake Zavathustra, tr. by A. Tille). Soseki wrote his comments in
the margin of the English books he read. Most of them show Soseki’s hostility in the
open. Also, one of his main characters, Daisuke in Sorekara (“And Then”, 1909) opens
his heart and says: “I believe those who trust one another do not have to trust God. I
understand that God has right to exist only when people try to be delivered from the
agony of disbelieving one another. Therefore [ take it for granted that people lie in
a God-believing country.” It is nothing but a private declaration that Japan, whose
society 1s based on mutual trust, has no need of the one and only God.

The cultural twin to Soseki’s hostility is Ogai Mori’s (1862-1922) indifference to
Christianity. In his twenties he studied abroad in Germany, then a Christian country,
where he experienced the awakening of his self; but he kept himself away from
Christianity which was deeply rooted in the soil of the country. “As to religions,
Schleihermacher said many years ago now that God was thought of as if He had been
a Father. Confucius said that man offered prayers to his ancestors as if their spirits had
existed...... that is, everything had an ‘as if’ in its foundation” (Kano Yoni, “As If”,
1912). If that shows Ogai’s idea of religions, then the following quotation would show
his idea of Christ: “I was standing in a market place and took off my hat every so often.
I found many people to be respected both in the past and at present. ...... taking my

hat, however, I did not intend to follow any one of them, leaving the market place
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behind. I have met many teachers but I have not met any one Master and Lord” (Moso,
“A Delusion”, 1911). “Master and Lord” reminds us of John 13:14.

Soho Tokutomi (1863-1957) and his brother Roka Tokutomi (1868-1927) have
several points in common with Ogai and Soseki: they lived an age “beginning with the
Emperor and closing with the Emperor,” had in their background literature of the Edo
Period, Chinese literature and Confucianism and experienced victories in the Sino-
Japanese War, the Russo-Japanese War and World War 1. But the siblings are different
from Ogai and Soseki in one point: they deeply concerned themselves with Christianity.
Their influence on the reading public spread, as the pen name Soho shows, as widely
as the dew that descended upon the mountain of Zion (Ps. 133:3), and their commitment
to Christianity was, as the pen name Roka shows, as humble as the grass of the field
which tomorrow is cast into oven (Matt. 6:30). Soho and Roka became Christians in
their Doshisha English College days under the discipine of Joseph Neeshima. A literary
magazine, Kokumin no Tomo, “The Friend of the Nation,” was started in 1887 by Soho,
advocated individualism and equality, with Christianity in its heart. This magazine
helped Doppo and several other authors and critics make their debut. Soho, a capable
author himself, stood firmly on Christian idealism and encour-aged people to give birth
to a great Japanese literature. According to Soho, “When English mind was vitiated
terribly, Milton came to the country with Paradise Lost. I think the authors are not only
the mirror of the society but also the lighthouse of the country. They should be the
prophet as well as the representative of the world of mind” (Kinrai Ryukié no Seiji
Shosetsu o Haisu, “Criticism of the Political Novels Now in Vogue”, 1887).

While Soho had in himself both the Christian mind and a sound journalistic
sense, Roka was stimulated by the moral teachings of Christianity and published one
novel after another, and one essay after another. Some of these essays were published
serially in his literary magazine under the title of Mimizu no Tawagoto (“A Nonsense

from the Earthworm”, 1913). An essay “Prayers of the Dew” reads:

“O, the Sun, thou art immensely great yet thou dost not refrain from lodging in a
tiny drop of the dew! A water drop could only live its short life in no other place

than a twig, yet, O Sun, thou changeth the dew into the jewel.”
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The dewdrop is a symbol of the evanescence of life in Japanese literature, yet Soho
here is quite Christian to change it into “a dew of light” (Isa. 26:19, RSV). We see in
“Prayers of the Dew” the birth of the Songs of Praise. Compare this with Tokoku's “an
existence as fleeting as the dewdrop,” Doppo’s “The Sunset in Autumn” or the swan
song of Tanka poet, Sachio Ito (1864-1913) entitled “The Light of Annihilation” (1912).
“The dawn of this morn/ Of dew drops cold on the fine/ Autumn blades of grass, All
seeming to radiate/ The subtle light of extinction.”

Soho 1s criticised as too journalistic, and Roka is regarded as a writer of popular
literature. These may be true, but they are second to no contemporary writer in this:
that they cultivated the Japanese mind in favor of Christianity, even more than the
academic and serious literature did.

“Shirakaba Ha” (White Birch School) had much to do with Christianity, too. As
the age of 17, Naoya Shiga (1883-1971) went to Kanzo Uchimura (1861-1930) and left
him as the age of twenty-five. He called Uchimura “Teacher’, whose figure was so large
that Shiga should have missed the ‘Master and Lord’. Shiga wrote in Ofsu Junkichi: “1
nearly made Paul’s ‘“Thou shalt not commit adultery’ my motto.” But when the motto
changed itself into unreasonable terms, Shiga abandoned the seventh commandment
as a man-made proposal by Paul and started going his own egocentric way. In the
same way, Hideyoshi three-centuries ago closed our country to Christianity, the seventh
commandment getting in his polygamous way.

Saneatsu Musha-no-koji (1885-1976) was influenced by the Bible and Tolstoy,
or shall we rather say, he understood the Bible by way of Tolstoy. Tolstoy’s The
Summarized Bible was composed in his own words. In the Preface Tolstoy wrote:
“Christianity was founded on Gospel which, however, is blended with dirt and mud.”
Indeed the Summarized Bible ends with Jesus’ death on the Cross.

Musha-no-koji did not mind such a theistic denial of the eternal life, and summa-
rized the Bible in his own way. His Kofukumono (“The Blessed”, 1919) is full of Musha-
no-koji's own Version of Jesus’ words and works. He did not, however, produce a
Christian literature.

A member of the Shirakaba Group, Yoshio Nagayo (1888-1961), however, pro-
duced Christian Literature, His Seido no Kirisuto (“A Bronz Christ”, 1923) is a story
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of a founder in Nagasaki under the ban of Christianty. The hero,Yusa,is well depicted
as a man and an artist being forced to choose soul or flesh, trying in vain to unite art
and faith and finally expiring between two women on the cross, Monica, a Christian
and Kimika, a prostitute. The international and domestic situation of Japan around the
year of its publication made Seido No Kirisuto all the more meaningful, especially in
the light of the Versailles Peace Treaty after World War [ which increased Japan’s inter-
national influence, and also in the light of the first indication of the coming military
despotism and of the oppression of freedom of belief, ideas and expression.

Takeo Arishima (1878-1923) fully recognized the religious nature of Western Civ-
ilization and produced such masterpieces of Christian literature as Kain no Matsuer
(“The Descendants of Cain”, 1917), Ai wa Oshimi naku Ubau (“Love Taketh Generously”,
1917), Aru Onna (“A Certain Woman”, 1919), Sengen Hitotsu (“A Declaration”, 1922).

Arishima entered Sapporo Agricultural School at the age of eighteen, had a room
at Mr. and Mrs. Nitobe’s, and became a Christian. When Misao Fujimura’s suicide
at Kegon-no-Taki Fall in 1903 came to be much talked of, Masahisa Uemura flatly
criticized it and labelled Fujimura as “a pessimist of one book of philosophy.” Arishima
got angry at this and labelled the famous pastor as a person “unable to understand
clearly enough what life really is.” Arishima went to the USA to study in 1903 and
became uneasy about his Christian life, that is, he found God against Self. After finish-
ing his study, he came home to Japan,taught for a while and wrote novels and stories.
It was not long before he abandoned Christianity and committed double suicide with
a married lady. People argued the pros and cons of the suicide to which Kan Kikuchi
(1888-1942) explained as follows: “Death is not property of Life, but a domain com-
pletely other than Life. Neither laws nor the morals of Life can do anything for these
who escape to that domain. The dead have the privilege of disregarding Life’s morals,
laws and customs.” Both the conduct of a suicide and the funeral oration of a well-
wisher clearly show the character of Japanese culture in which there is no one and only
God who has Life and Death in His hand, and they reveal the Japanese mind where
Death lurks as Finality.

While Arishima was studying abroad, the Russo-Japanese War began. The USA

was on the Russian side, regarding the war as one between a Christian country and a
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pagan country. In the whole of Christendom, none but Tolstoy was anti-war, but his
voice was drowned by the noisy criticism that he strayed from the right path of ]esus.‘
This put spurs to Arishima’s disillusionment with Christianity while his home country
was internationally making her way to militarism. The then active proletarian authors
were suppressed by the authorities who did not fail to use such opportunities as the
High Treason Case (1910-1911) and the Great Kanto Earthquake (1923). Some were
murdered and others were forced to convert to the reigning national ideology. In this
trend toward militarism, nationalism, and imperialism, Christianity was suppressed
and lost a social outlet for her energy which had once made her the originator of the
people’s movement to extend freedom and rights.

Around the year of 1926, transitory years from Taisho to Showa, Japanese Litera-
ture strayed farther and farther away from Christianity. Toyohiko Kagawa (1888-1960),
however, produced lots of literary works. Three of them are especially known: Shisen
0 Koete (“Across the Death-line”, 1920) a novel of how Kagawa had come to profess
Christian Socialism, Taiyé o Iru Mono (“Those who Shoot the Sun”, 1921) a novel on
how to deal with the slum quarters, and Kabe no Koe o Kikutoki (“Time to Hear the
Voice of the Wall”, 1924) a novel about his confrontation with Capitalism. These three
are called Kagawa’s trilogy. They deeply impressed his contemporaries, though they
are not referred to in the standard literary history of Japan. Kagawa wrote novels and
stories which show more insight into how to act socially as a Christian than they
demonstrate ability as a novelist.

Hyakuzo Kurata (1891-1943) is well known as the author of Shukke to sono Deshi
(“A Priest and Disciples”, 1917). About his younger sister he wrote: “She lacks education
in the fields of religion and music which are neccesary for the growth of the fair sex”
(Sezshun no Iki no Ato, “The Steps and Growth of Youth” 1928). According to his own
words, he lived and read the Bible to get an education and felt close to Christianity,
but he never did recognize the authority of Jesus who, when asked, “Are you the Lord?”
affirmed, “Yes, I am the Lord.” After he left Christianity, he had come to trust the Origi-
nal Vow of Amida Buddha and the existence of the Pure Land. But, according to the
witness of Katsuichiro Kamei, one of his disciples, Kurata at his death bed asked him

“[s there really a Pure Land, Kamei?”
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Ryunosuke Akutagawa (1892-1927), a leading figure and representative of Japa-
nese literature of the Taisho Period, had close relationships with Christianity. He read
the Bible as an education, respected Jesus as his teacher and his pen was pious when
it came to dealing with the old materials of the Christianity that had existed in Japan
almost three centuries previously. He was different from his contemporary authors
who collected materials for the exoticism which was then in fashion. He had an impact
on the authors who were to follow him. The later authors were moved by such images
as his copy of the Bible being placed at his death bed. And they felt power of those
passages in his works that expressed his love for the man named Jesus, passages such
as this: “‘Eloi, Eloi Lama Sabachthani’ is practically nothing but his scream, but Christ
is all the closer to us for this scream” (Sethé no Hito, “Man from the West”, 1927).

The Bible at his deathbed became the one in hand for Osamu Dazai (1909-1948)
whose relationships with the Bible is shown in a sequence of numbers, 91-79-62-26. In
his writings, Dazai quoted 91 Bible verses of which 79 are from the New Testament.
The number of quotations from the Gospel according to Matthew is 62, of which 26 are
from the Sermon on the Mount. We may note that the O.T. quotations are unfairly few
compared with the N.T. quotations, but one of the few O.T. quotations Dazai loved is
Ps. 121 and it is the key verse that reveals the character of his relationship to the Bible.

Of all the poems in the Old Testament, Dazai loved Ps. 121 the most. “I lift up my
eyes to the hills/ Where does my help come from?” (NIV is used because it is close
to the Japanese version Dazai used.) He quoted this verse twice in his writings and
recommended it often to his friends and disciples. Ps. 121, especially its first verse,
seems to suit the Japanese fancy.

We began our examination of Dazai’s relationship with the Bible on the assump-
tion that Dazai loved Ps. 121; but the assumption should have been that Dazai loved
the first verse only, for he never quoted the following seven verses. If Dazai had known
that Ps. 121 is a responsive poem, its verses meant to be recited alternately by two
different groups, a song not of solitude but of solidarity, his eyes and ears would have
been opened to the entire Psalm and its orchestra. In that case he might have been
introduced to the Creator God in or behind the mountains. “I lift up my eyes to the hills.

Where does my help come from?” was Dazai’s heart cry, but without the following
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verses, it was nothing but a song of a solitary figure talking to himself. Such a heart
cry was destined to disappear into the void far behind the hills.

A man who thinks he can read Ps. 121 by himself is easily led to conclude that
he can read the Bible by himself without placing himself in the church, that is, in the
church tradition and history. In his own confession “I don’t go to church. But the Bible
I read,” we can see the reason why such an avid reader of the Bible could not grasp the
Gospel of Jesus.

Tatsuo Hori (1904-1953), who looked up to Akutagawa as his teacher, knew the
impact of the Bible of his teacher on the human soul. In fact, he based his novel Se:
Kazoku (“The Holy Family”, 1930) upon his teacher’s death. The novel is the witness
to its author’s lifelong way of thinking, clear and pure enough to grasp the mean-
ing of life by dwelling upon death. Its title is more from the painting of Raphael or
Rembrandt, but the last chapter of Kaze Tachinu (“There Went forth a Wind”, Nu. 11:3,
1938) is entitled “The Valley of Shadow of Death” after the Bible.

While Bunyan carved an unerasably terrible image of the Valley of the Shadow
of Death on English imagination, Hori philosophized about it and says it may be the
Shadow of Happiness to those who make it their home. To him, the phrase in his loose
memory “for thou art with me” does not ring a bell at all. Anyway, a serious attitude
toward the Bible as their lifelong companion started with Akutagawa, Dazai, and
Hori. It is quite different from those Meiji authors who threw away the Bible half way
through their careers. ’

The Manchuria Incident (1931), the Founding of Manchuria Empire (1932), the
Secession from the League of Nations (1933), the February 26th Incident (1936), the Ban
of the Celebration of Labor Day (1936), the Sino-Japanese War (1937), the Japanese
invasion of Indo-China (1940) and the Triple Alliance of Japan-Germany-Italy (1940)
followed one after another, and Japan was fully involved in World War II with her
Pearl Harbor Attack (1941). )

The Christian Church in Japan, who only half a century earlier had played an
important role as the mother/midwife to the birth of Modern Japanese Literature,
adapted herself to the trend of the times. What was the Fifteen Year War to our
authors? Let’s listen to two leading authors. Sei Itoh (1905-1969) said: “I believe that
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the intelligensia of Japan feel it absolutely necessary to fight out the War, We are what
they call the Yellow Race. We fight for the superiority of us discriminated people.”
Yukio Mishima (1925-1970) saw a Japanese freighter with the national flag of rising
sun fluttering on the mast at a port of the North Sea, and said to himself. “After all, we
can come back someday to its light and simplicity, purity and clarity.” For these one
hundred years, Japanese Literature has been seeking a great literature Japanese can
be proud of, and it must be the fruit of competition between East and West and of
conflicts between Life and Non-Life. In this sense, Itoh-Mishima’s hasty conclusion
cannot be too much deplored.

Few of the literary works during the Fifteen Year War are worth mentioning
as Christian literature. Some of the authors, however, who went to the front, had their
eyes opened to realities beyond Japan. Their experiences prepared the way for the
post-war literature of Japan. One of them, Shohei Ohoka (1909-1989) was only thirteen
when he spent a great amount of money for a copy of the Bible in spite of his father’s
criticism that their country needed only Buddhism. He went to church, but after a
while he left it.

Nobi (“A Prairie Fire”, 1952) has as its motto a quotation from the Psalms: ‘though
I walk through the shadow of the valley of death’. It is the cross of a seaside village in
the Phillipines which is especially significant. At first “The cross is the symbol of the
universal love but, as long as it is in our enemy’s hand, it is nothing but a symbol of
danger.” Later, however, it becomes the symbol of Jesus’ blood and flesh which the
author hides in a scene of cannibalism. He realized that he did not die in the Phillipines
because an unidentified attacker had hit him at the back of his head, and he had fallen
senseless, so he confessed: “If the attacker were the same person with the Giant who
had offered his own flesh to me, a hungry soldier on the hill in the sunset — if he were
Christ in disguise — if he really were sent to the hills and fields of the Phillipines only
to save me —.” And A Prairie Fire ends with “Let’s glorify the Lord!”

This inspiration of the Cross was what Ohoka carried back to Japan when he was
demobilized. He writes: “That the carpenter of Nazareth is the son of God is difficult
for me to believe, and [ almost agree with the rationalist Hakuseki Arai who had intu-

itively known that the Virgin Birth was Western absurdity. But it is at the same time
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true that this absurdity now touches me to the heart. Many things happened to me at
the front and however absurd they were, I took them all as sure facts. With such a
practice still in mind, I cannot deny this absurdity, either. The question is, however,
where I should put it in my mind.” (Shinker San, “A Neurotic”, 1952). Where in the
mind should the Cross be placed? In or out of it? In intellect, feelings or willpower?
This is one of the cultural problems that both postwar Christianity and Japanese
Literature should face and solve.

Toshio Shimao (1917-1987) was not at the front on foreign soil, but he was on
Kakeroma Island of Amami Gunto on the day of the termination of World War II. He
was a captain of the Suicide Fleet of small wooden one-man boats especially made for
those desperate Tokko soldiers. “If we are not ordered to embark, the day would be the
same as any day before. Day after day for one and half a year we were ready to embark
and die. And on the evening of August 13 we had our body and mind in grave-clothes
and waited for the order to embark, which never did come. As we were on the verge of
dashing out, the coming Death stopped short” (Shuppatsu wa Tsuini Otozurezu, “Our
Last Journey was Never Made”, 1955).1t is to be likened to Dostoevski’s experience of
banishment, sentence of death, and acquital just before execution. Shimao was bap-
tized in a Catholic church in 1956. Such “sick wife series” works as Ware Fukaki Fuchi
Yori (“De Profundis”, 1955) and Shi no Toge (“The Sting of Death”, 1960) deal with the
purgatorial days he spent with his wife who had lost her mind because of his love
affairs with other women. Not only are the titles biblical, but the stories themselves
include ideas of death as the wages of sin, doing penance endlessly, and a purgatory
where people moan but are not delivered. But there is a strange serenity about any of
his works. His style has a sort of clarity which we never find in the heavy, staccato
style of, for example, Soseki’s works. It may be because Soseki did not believe in
redemption, trying to undo by himself what he had done, and because Shimao knows
that man was created by and is under the control of a moral God who is after all
beyond human ken, that is, he believes in His atonement. In Shimao’s writing, there
is no high—handed passing of his interpretation and judgment as truths. God has
given consolation, hatred, trickery, sorrows and joys, and they are intermingled in

man’s life. Shimao casts a verbal net, catches them out of their entanglement, and
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has been writing about them in a dream-like style of semi-transparency.

Jun Ishikawa (1899-1987) attended a Catholic church when he taught a high
school under the old educational system in Taisho Period. In Yakeato no Kirisuto
(“Christ in the Air-raid Ruins”, 1946) Ishikawa pictures a boy in rags, infested with
vermin, covered with tumors. But Ishikawa has the eyes of St. Francis who as a fledg-
ing knight saw a leper on the road, recognized Christ in the guise of “the least of these
my brethren,”and was led into the monastery. Ishikawa sees in the street boy, Jesus in
agony printed in the holy shroud of St. Veronica, and decides he is the messenger of the
Gospel. St Francis went to the monastery, while the author saw bites and scratches on

“his own limbs and wondered whether his wrestling with the street boy might have
been a strange phenomenon in a dream. Christ in the Air-raid Ruins ends with the
following paragraph: “On the ground some marks were seen here and there. They
looked like the marks of hoofs of some animals on the sands.” It was on the ground
marked by hoofs of the ass on which Jesus sat that Ishikawa might have seen the way
Japanese literature after World War II should follow.

There are various views, political and economical, about when Japan’s post-bellum
conditions were over. As far as her literature is concerned, 1968 seems to be the year.
This was the Centennial of the Meiji Restoration, and the year Yasunari Kawabata
(1988-1972) received the Nobel Prize for Literature. His works are not only the litera-
ture of what he called “Utsukushii Nihon” (Beautiful Japan) but also have passages
from the Bible including History, Prophecy, and Wisdom Literature not to mention the
Gospels, the Pauline Epistles, and Revelation. Moreover, those passages are quoted not
merely for literary embellishment; they have something to do with the whole work
of Kawabata, something substantial enough to be a matter of life and death for the
author. Many people did feel deeply moved at his suicide. Donald Keene, who had been
introducing Japanese literature to the English-speaking world, voiced their feeling when
he said: “I do not know why he committed suicide...... But it saddens me peculiarly
that Kawabata Sensei should have killed himself, not only because I felt deep affection
for him and immense respect for his books, but because his act seems a judgment on
the ultimate insufficiency of everything he most prized, everything I most prize too”
(English Mainichi: April 20, 1972).
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Keene’s funeral address, especially his phrase the “Ultimate Insufficiency” reminds
us of Paul Tillich’s phrase the “Ultimate Concern,” which is the key phrase of his world
view, which again reminds us of “The Lord will perfect that which concerneth me”
(Ps. 138:8).

Kawabata perished but, as his favorite Scripture verses “the leaves of the tree
were for the healing of the nations” (Rev. 22:2) and “For there is hope of a tree” (Job 14:
7) suggest, Christian literature of New Japan was being born of the verdant foliage of
the Bible. About the time of the Nobel Prize winner’s death, various authors who would
like to concern themselves with Christianity in their intellect, feelings, and will power
were being born.

Hakucho Masamune (1879-1962) became interested in Christianity by way of
publication of Soho's Min Yu Sha (Friends of the People Press) and through the evan-
gelist Juji Ishii. At the age of eighteen, he was baptized by Uemura to conquer the fear
of death. He attended the meetings of Uchimura but said farewell to the church at the
age of twenty-three. Since then he had written about the agonies of life so tenaciously
and so thoroughly that he was labelled a nihilist. He produced one novel after another
making the quest for meaning the first requisite of his authorship. The question he
continued to ask during the Meiji, Taisho and Showa Periods, was what place litera-
ture should take in an author. No wonder that he made a confession of faith by saying
“God is sure to hold me tender into Heaven,” that he said “Amen” when he breathed
his last and that he was called back to Heaven in a Christian funeral.

Takehiko Fukunaga (1918-79) was a little boy when his mother, an evangelist, left
him under the care of her divorced husband, who was true to her request and took the
little boy to church until he was in junior high school. Though he left church when he
grew up, he was baptized two years before his death: Mrs. Fukunaga, a gentle Chris-
tian, is said to have been his help in his baptism and his Christian life. During these
two years he faithfully attended church, read the Bible, was forgiven through his faith
in Christ and he, too, was called back to Heaven in a Christian funeral. This was a
severe shock to literary circles and some of his fellow authors even doubted his sanity.
But, opening Fukunaga’s Kusa no Hana (“The Flower of Grass”, 1953) with its motto

from the Bible “For all flesh is as grass, and all the glory of man as the flower of grass”
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(I Pe. 1:24), we read its heroine’s words: “Faith is a joy, I believe. To hear the Gospel
gives a joy to us, a joy of telling the Gospel to others...... I can’t believe in a solitary
faith kept only to oneself.” And we can’t help thinking that a new closeness to the Bible
different from that of his teachers, Akutagawa, Dazai and Hori is being born among
the authors and the general readers. The Bible is now to occupy the place where it
should be.

Kawabata helped several young people to rise in the literary world. Tamio Hojo
(1914-37) was one of them. It was announced that Hojo, as a newly-wedded husband,
was a leper, and he was hospitalized in Tama Zensei En in Tokyo Pref., where he was
introduced to the Bible through Dostoevsky. He was never baptized, but his frochi no
Sova (“The First Evening of Life”, 1936), telling of his first day in the leprosarium, is a
pioneer work of Christian existentialism of postwar Japan. The title was given to the
novel by Kawabata. The first day in a leprosarium should be the beginning of a leper’s
last days, but Kawabata and Hojo were Christian enough to call it “the first evening”:
we are reminded of Genesis which says in one of its first verses, “The evening and the
morning were the first day.” On the evening when the author “was robbed of every-
thing but life,” a novel was born. A novel dealing not with Non-Life but with Life had
at last been born which Tokoku had longed for a generation before. It is indeed the
first leprosarium literature of Japan, as Kawabata praised it.

Haku Byo (“A stroke of Sumi Brush”, 1939) by Kaijin Akashi (1902-39) is also
praiseworthy. The sound ‘hakubyo’ could mean ‘white disease’, leprosy, but the literal
meaning of the word is ‘white dessin’ where no color is used but sumi, Chinese ink.
‘Hakubyo’ particularly means a sumi line drawn on a piece of paper. A line a piece of
paper and a line of satisfaction may be given after several dozens of dessin to the artist
or the caligrapher. Haku Byo, a collection of six hundred Tanka poems, is itself a
‘hakubyo,’ a line a life of 2 man.

Kaijin, at the age of twenty-four, was forced to leave home, his wife, and two
daughters, and he wandered from place to place. When Nagashima Island’s Aisei En,
the first public leprosarium in Japan was founded in 1831, he was hospitalized and
there he was introduced to Christianity by a volunteer nurse, Etsuko Ohno. He was

baptized in 1923 by an American missionary, Charles Burnell Olds and began to write
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Tanka under Dr. Mamoru Uchida, a Christian poet.As the preface to Haku Byo shows,

to live was to write for the author, and to write was to live.

Leprosy is a damnation from Heaven!

As I cried at one whiplash striking me, wept at another, and moaned at still
another, I groped in the darkness of the miserable disease for a streak of light. I
hungered and thirsted for it like a deep-sea fish, for which there is no light unless
it burns.

It was only after my illness became deadly that I was able to feel this way. I
started making Tanka when I was over thirty. For the first time in my life, I
learned how to look at myself, at others and at mountains, water, grass, and
trees and I came to recognize how beautiful and how severe also the Earth is on
which I live. I blessed myself living in this body of flesh by forcing the bitterness
of my years out into Tanka after Tanka, sometimes weeping and sometimes
dancing for joy.

I came to know the world of man when I was forced out of it. I believed in love
when [ was driven out of the circle of family love. I saw mountains green and
clouds white within when I lost sight outwardly.

Leprosy was also a revelation from Heaven!

If the Preface should remind us of Jesus’ words, “For judgment I am come to this world,
that they which see not might see and that they which see might be made blind” (John
9:39) and if we hear both a rhyme and a thought-rhyme in “damnation from Heaven”
and “revelation from Heaven”, then we are to see a work in a unique genre of world
literature, the leprosarium literature in Japan which Kawabata has encouraged us to
introduce to the world.

About the time of Kawabata’s winning of the Nobel Prize, Utsukushii On-na (“A
Beautiful Woman”, 1955), Hyoten (“Freezing Point”, 1965), Chummoku (“Silence”, 1966)
and Cho-eki-nin no Kokuhaku (“A Complaint of the Convict” 1969) were published
one after another. Not only are they literary masterpieces, but they are trail blazers
of Christian literature of the postwar generation and the last generation of the 20th
century of Japan.
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Rinzo Shiina (1911-73) was led to Christianity by way of Dostoevsky, when he was
trying to solve the problem of nihilism and freedom which was insolvable by means of
the Communist Revolution. He was baptized in 1950. A Beautiful Woman is a story
about the beautiful woman who had inhabited the heart of the hero. She is thought to
be representative of Jesus Christ risen in the heart of the author.

In A Complaint of the Convict, a young man caused a traffic accident, was con-
victed, finished his prison term, yet still had to pay compensation for years after being
released. He looked for a way of life “lived as the dead live,” and he convicted the world
of a crime of human alienation and of materialism. To a woman named Fukuko the
young man says in a loud voice: “when I saw you this morning, I felt I had at last
found something to live for; the something that a hopeless mortal man could live for.”
Fukuko is a ‘beautiful woman.

Shiisaku Endo (1923 ) was baptized with his mother at a Catholic church when
he was only twelve years old. Ever since he published Shiror Hito (“A White Person”
1955), Endo has been investigating the problem of the difference between Christendom
and Japan and of whether or not Christianity can take root in Japan. Silence deals with
the silence of God at the death of the martyrs in sixteenth century of Japan. Endo puts
the following words in the mouth of Christovao Ferreira (1580-1650), an apostate: “Here
in this country, there is something not agreeable to Christianity.” Endo even makes the
inaudible vox dei utter words consoling to those who were forced to tread on a tablet
bearing a picture of Christ: “Do tread on me. I am come to be trod on by you. I have
borne the cross to share your pains.” There are both positive and negative aspects to
Endo, who claims that the Christian church should have a Mother-God image instead
of a Father-God image when it is in Japan. Endo’s views, which compromise with the
native religions of Japan, may prove to be dangerous to Christianity in Japan, but his
works present interesting experiments on how to make Christianity take root in the
Japanese soil.

Hyoten (“Freezing Point”, 1964) met with instant recognition, and its authoress
Ayako Miura (1922-), like Lord Byron, “woke one morning and found herself famous.”
She had been led to her Lord Jesus Christ in a sanatorium and was baptized in bed

when she was thirty. “I will write standing on the Christian foundation; let critics and
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reviewers say what they will,” is her literary principle. Her faith is biblical and rooted
in ecclesiastic tradition; her novels, stories and essays show that the Bible is truly a
literature-producing literature. For example, Freezing Point I and II can be better
understood when they are compared with Ps. 147; that is, verse 17, “He casteth forth
his ice like morsels: who can stand before his cold” could be the theme of Freezing Point
I in a nutshell and verse 15, “He sendeth forth his commandment upon the earth: his
word runneth very swiftly” could be a fitting motto of Freezing Point I, whose final
scene of the sun setting in the Sea of Okhotsk might well be as monumental in the
history of Christian literature in Japan as Francis Thompson’s (1859-1907) “Ode to the
Setting Sun” is in the history of English literature.

During the one hundred years after the Meiji Restoration, quite a number of
authors were involved in some way with Christianity, but only a few had committed
themselves to Christian faith while many others abandoned Christianity after a while.
Through their “exercises unto godliness” (I Timothy 4:7) and literary efforts, genuine
Christian literature is being produced, as if in response to Uchimura’s challenging
essay “Why can’t our literature produce great works?” (1895). If the works of Shiina,
Endo, Miura and some others may well be called the first milestones, then the second
and the third milestones would hopefully be produced during the last generation of the
20th century.If we strain our ears, we can hear the new Songs of Praise arising out of
a culture whose motif is the Songs of Process. As in 1989, when Gregorian chants
were played and sung again in the Kremlin after a seventy years’ interval during the
Communist Regime, so in this last generation the Gregorian chants, played and sung in
Azuchi four hundred years ago, will be heard again. The Songs of Praise have always
been present as the undercurrent of the History of the World.

The Songs of Praise originated in the Old Testament. The Bible is a holy and
orderly book. It is the Word of the Holy God, as well as being a book composed of
human words, thoughtfully prepared, well organized, admirably reasoned and beauti-
fully arranged — in other word, the Bible is a literary masterpiece. The holiness of
the Bible should not nip man’s creative imagination in the bud. The orderliness of the
literature-producing Literature should stimulate man’s imagination into creative

activities. The world has been reading the Bible for three thousand years and her
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efforts have been bearing exegetic fruits which, in turn, have now proved how holy
and how orderly the Bible is. If Uchimura were able to enjoy the fruits, he would shout
again and say, “Hebrew literature is in itself a Great Literature.” If Hangetsu Yuasa were
to read the Bible stories again in the light of modern exegesis, he would take up his
pen and start writing many songs of Praise better even than his Those Twelve Stones.
Compare prominent Christian literature to the top of Mt. Fuji, meaning Mt. Second-
to-None, and we know its top is supported by its base. The foot is not constructed of
clay; it is hundreds and thousands of times as large as the top. A Tanka poet is said to
write one Tanka after another, in order to get one satisfying poem out of ten corner-
stone Tanka poems. Indeed, in Japanese those corner-stone poems are called Ji Uta,
the ground work. The Church in Japan needs the base and the ‘Ji Uta’ in order to
produce great Christian literature, and all Christians, who love the Bible and do their
best to preach, to praise, to pray and to sing, are the base and the Ji Uta’. The great
amount of time,morning and evening, Christians in Japan spend with the God-breathed
Book keeping themselves in awe of “those tremendous trifles” (G. K. Chesterton) will

prove to be the dynamo for producing Christian literature in Japan.

(Christian Literature)
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Thesis
Worship As Service:

A Theology of Worship in the Old Testament: Part One’

Yoshiaki Hattor1

“In the beginning there was worship.” Some might object to this statement as it
stands, but from a theological perspective it might not be totally out of line. For accord-
ing to the Bible, the relationship between God the sovereign Creator and creation,
including man the creature, is the foundation upon which all theological doctrines
and concepts are to be laid (Gen.1). Man, created by God, is responsible for maintain-
ing a proper relationship with God the Creator by responding appropriately in service
to Him.

Indeed, the concept of “service” can be said to express the fundamental idea
of worship. This sense of worship is captured in the following definition by Allen
and Borror:

Worship is an active response to God whereby we declare His worth. Worship is

not passive, but is participative. Worship is not simply a mood; it is a response.

Worship is not just a feeling; it is a declaration.®
Accordingly, worship involves the entire attitude of man’s life and being in its relation-
ship to God his Creator.! The visible expressions of worship may, of course, take many
different forms which might be considered “cultic rituals”, both in the course of the
history of the Christian Church® and in geographically and culturally diverse contexts
due to the worldwide missionary expansion of the Church.

Our purpose in this essay is to examine some basic elements of worship as found
in the Old Testament, focusing in particular upon early Old Testament history through
the time of the Exodus. Parts Two and Three of this study will consider worship
within the contexts of later Hebrew history. Our concern, of course, is not simply with

the Old Testament data themselves, but with drawing out implications from the Old
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Testament for our worship today®. We should also note that in seeking the Biblical
understanding of worship we are concerned primarily with corporate worship rather

than strictly private or individual expressions of worship.
The Pre-patriarchal Period

The divine initiative as the fundamental factor of a truly Biblical worldview is
evident already in the first two chapters of Genesis. God took the initiative and created
the world, including mankind. Thus, even in the relationship between God and man
the initiative for the relationship comes from God, not from man (Gen. 2:15, 19). Man
was made to be responsible to God, that is he was responsible to preserve a proper
relationship with God the Creator. If worship is understood as the basic attitude of
the creature’s proper response to the Creator, we might say that prior to the fall of
mankind, under the covenant of creation, there was the beauty of an original relation-
ship of worship between man and God.

However, that fundamental relationship between man and God was broken by
man’s rebellion against God (Gen. 3:6-10). And yet God graciously provided a covenant
of redemption, enabling mankind once again to respond to Himself in proper worship
(Gen. 3:15, 21). The very first element of worship in the form of “offering” to God can
be seen in the fourth chapter of Genesis (4:3-4).” Although there is here no mention of
any form of altar for the offering, the M3 (gift) offering may nevertheless be regarded
as including an element of worship.?

A significant issue concerns whether worship should be construed as an individ-
ual act or in a corporate sense as an act by a group of people. In this early stage of
history, although it is possible to understand worship in an individual sense it is
perhaps more appropriate to understand it as a corporate expression. In Gen. 4:26 the
expression “calling the divine name”, signifying what might be considered one of the
most basic acts of worship, is found. However, from the Hebrew text itself®, it is diffi-
cult to know whether a corporate sense or an individual sense is intended, although
some English translations, such as the KJV, RSV, ASV, NEB, NASB, NIV, render the

text in the plural form." Similar expressions can be found also in Gen. 12:8, 13:4, 21:33,
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and 26:25, all of which are expressed in the singular. Some may argue that although
the expression of the text is singular the actual activity of calling the divine name
might have been done with others, such as members of one’s household. A similar
problem in understanding the text can be seen in the case of Solomon’s building his
houses in 1 Kings 7:1-2 (did he build by himself or with the help of others?). Rowley
suggests that at least in the early stages of the patriarchal age the act of calling the
divine name might have been performed individually rather than in a corporate
manner or even as a family affair."

We might consider here just what is meant or implied in the expression “calling
the name of YHWH”, as it applies to worship. In the context of the narratives under con-
sideration, it might be natural to understand the meaning as almost synonymous with
the expression “praying to YHWH”, as indicated in the comments of Keil-Delitzsch
upon Gen. 4:26: “We have here an account of the commencement of that worship of
God which consists in prayer, praise, and thanksgiving, or in the acknowledgement
and celebration of the mercy and help of Jehovah.”* In fact, all of the similar occurences
in the Old Testament may be divided into two categories: those which are considered to
be almost synonymous with “prayer” or “requests” to God (Ps. 116:4, 13; Lam. 3:55; 2
Kings 5:11) and those which are considered to be used along with some cultic act of
worship such as “building an altar” or “planting a tree” (Gen. 12:8; 13:4; 16:13; 21:33;
26:55; 1 Kings 18:24; Ps. 16:17). Gen. 4:26 is to be classified in the former category.

Although one might suppose that there might have been a kind of altar for the
offerings of Cain and Abel, as recorded in Gen 4:4-5, this is not precisely stated in the
text. The first explicit mention of “building an altar” in the Old Testament is in Gen. 8:
20. Here we see that “building an altar” is closely related to “offering sacrifices”, and

that these two activities are included in the idea of worship.”

The Patriarchal Period

When we come to the patriarchal period, the sign of “sacrifice” is more clearly
evident. Its first occurence in Scripture is in Gen. 8:20. We might say that worship in

the time of the patriarchs can be seen either in the act of “building an altar” by itself"
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or together with the act of “sacrificing” upon the altar. If sacrifice were an indication
of devotion to God on the part of the one performing the act, sacrificing, together with
the act" of building an altar, needs to be regarded as a basic element of worship among
the people of Israel during the patriarchal period.”® Of course, the place of sacrifice
in the cult or ritual of worship was progressively revealed in the history of the Old
Testament. This is especially evident in the Messianic revelation in the Old Testament,
which may be viewed from the standpoint of salvation-history.”

As we observe the life of Abram / Abraham we see that the act of worship, either
as building an altar or calling upon Yahweh’s name, seems to be related to some
particular location, as a place of divine manifestation (see Gen. 12:7-8; 13:4, 18; 21:33;
22:9). Since meeting with or encountering God is an essential element of worship,
any location associated with such an experience might carry with it the notion of
sanctuary. But it is necessary to distinguish these sites from other “holy places” or
“sanctuaries” found in non-Yahweh oriented religions. Although there might be some
phenomenological similarities (e.g. the notion of theophany) between the two cases, it
is not necessary to regard the sites of worship of the patriarchs as the same as the
sites of other naturalistic religions of that period®. We may assume, of course, that
there were several sites which served as sanctuaries, at least before the temple was
built in Jerusalem, or during the period of the patriarchs and the periods that followed.
Such sites might include Gilgal (Josh. 5:7-12), Shiloh (Josh. 18:1-10), Mispah (Jud. 20:
1-3; 21:1-8), Gibeon (1 Chron. 16:39; 21:29), Ophra (Jud. 6:11-24), Dan (Jud. 17-18).

Another element from the time of Abraham which can be regarded as related to
worship is the act of circumcision as a sign of Yahweh'’s covenant with Abraham and
his descendants. Of course, the practice of circumcision was not limited exclusively to
the people of Israel. It seems to have been practiced among other ancient peoples as
a sort of magical or religious initiation rite. However, it was utilized as a sign of the
divine covenant by the people of Israel, as seen in Gen. 17:10-14." Central to the idea
of covenant is the notion of a binding relationship of mutual responsibility between
the parties involved. Thus any worshipful activity arising from one’s relationship with
God is to be understood in terms of the worshiper’s response, including a response of

praise, to God.?
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One of the most general forms of expression for an act of worship in the Old Tes-
tament is “bowing down” or “to prostrate”, translated from the Hebrew term *rmiw.?
However, in the narratives relating to the patriarchs, this word is mostly used to indi-
cate respect to men (Gen. 18:2; 19:1; 23:7, 12; 27:29; 33:3, 6, 7; 37:10; 43:26, 28; 47:31; 48:
12; 49:8). Exceptions to this pattern include Gen. 22:5; 24:26, 48, 52.% As far as outward
posture is concerned, it might include the notion of bowing down or prostrating in the
spirit of worshipping God, since, at least in the days of the patriarchs, *7 and *17p
seem to be used almost synonymously (cf Gen 24:48).%

Furthermore, we see in the book of Genesis the idea of seeking after God’s good-
ness or help, such as the desire for healing (Gen. 20:7, 17),* and child-birth (Gen. 25:21).
Finally, we should mention also the element of praise in the worship of the patriarchs.
Two words in particular are used to indicate their praise of God: *'[13 (Piel “to bless”;
cf Gen. 9:26; 14:20; 24:27)* and *7171° (Hiphil “to put forth”; cf Gen. 29:35).7

By way of summary, then, it would seem that the following elements can be said
to be present in the patriarchs’ attitude of worship toward God: (1) Establishing a place
of worship, through building an altar and the accompanying offering of sacrifice or
through calling upon the divine name.” (2) Adapting the practice of circumcision as an
important covenantal rite, as part of a worshipful response to God. (3) Accepting the
posture of bowing or prostrating oneself as a basic posture for worshipping God. (4)
Acknowledging, through prayer and supplication, the need to seek God’s intervention
and help in the tasks of daily life. (5) Manifesting an attitude of praise to God, giving
thanks to God for His goodness. We can conclude this section with the comments of
E.W. Nicholson: “It is probable that Yahweh was worshipped in the pre-Exodus period
and few today would deny that a community bearing the name Israel may have
existed in the pre-Mosaic period, and, further, that it may already have been a Yahweh-
worshipping community.”® The basic elements of worship of the patriarchal period

were to be given more definite form in the following period of history.
Worship Around the Time of the Exodus
1. Moses and the Israelites in Egypt. The first part of the Book of Exodus,
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and Ex. 1:1-7 in particular, provides the historical transition from the time of the patri-
archs to the time of the Exodus.® The transition is expressed well in verses 6 and 8:
“Now Joseph and all his brothers and all that generation died [v. 6] ... then a new king,
who did not know about Joseph, came to power in Egypt [v. 8]". The rest of the first
chapter then sets out the background for the event of the Exodus, namely the increase
in the Israelite population and their subsequent oppression at the hands of the Egyptians.

In chapters two and three the text demonstrates that the God who revealed
Himself to Moses, commissioning Moses to bring the Israelites out of the land of
Egypt in accordance with His covenant (2:24-25), was the very same God whom the
patriarchs had worshipped during the preceding period of history. (Thus the so-called
Kenite hypothesis is to be rejected.)® God’s self-revelation in Ex. 3:6, 15-16, as well as
in Ex. 6:3, is to be understood in terms of the theological framework that the God of
the patriarchs is also the same God who has revealed Himself to Moses.

In revealing Himself to Moses, God identified Himself as the God of the patriarchs:
“I am the God of your father, the God of Abraham, the God of Isaac, and the God of
Jacob” (Ex. 3:6). Moses’ response to God was one of “the fear of reverence”:* The text
explicitly says, “At this, Moses hid his face, because he was afraid to look at God.”
God, in turn, responded to Moses, who had truly acknowledged the sovereign God of
the covenant, by giving him the commission to deljver the Israelites from bondage in
Egypt (Ex. 3:7-12). It is significant that in that commission God indicated to Moses
that they were to be a people of “worship”:® “And God said, ‘I will be with you. And
this will be the sign to you that it is T who have sent you: when you have brought the
people out of Egypt, you will worship God on this mountain’” (Ex3:12). Furthermore,
Moses, along with the people, was to say to pharaoh, “Let us take a three day journey
into the desert to offer sacrifices® to the Lord our God” (Ex 3:18). The specific activity
of Moses and the people here was undoubtedly a form of worship, and most probably
included (as the text indicates) sacrifice (Ex 3:18). I

Although various terms are used to express the idea of worship®, the central fea-
ture of Israelite worship can be said to have been “offering of sacrifices (2°25) and
burnt offerings (M>V)” (Ex. 10:25).% The general term for their worship seems to be

*72, “to serve”, which is often rendered “to worship” by translations such as the NIV
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and the NEB*” These terms, appearing in the early chapters of Exodus which deal with
the period prior to their departure from the land of Egypt, emphasize that the Israelites
were a people of worship and that they acknowledged their responsibility as the recipi-
ents of God’s grace in the covenant of redemption.® This can be seen in their repeated
requests for permission to leave Egypt for the purpose of “worshipping / serving” their
God (cf Ex. 3:18; 5:1, 3; 7:16; 8:1 [Hebrew 7:26]; 8:8 [Hebrew 8:4]; 8:20 [Hebrew 8:16]; 8:27
[Hebrew 8:23]; 91, 13; 10:3, 7, 9, 11, 25, 26). We should observe that worship of God
through the offering of sacrifices — animal sacrifices in particular, either because of
the particular kind of animal sacrificed (ox or sheep) or because of the actual method
of sacrifice — would probably not have been welcomed by the Egyptians (cf Ex. 8
26-27).¥ Thus it seems most adequate to understand this as a revealed message which
indicates the importance of the consciousness on the part of the Israelites of being a
people of worship.

‘We might next consider the significance of the Passover. The event of the Exodus
has been of great confessional significance for the people of Israel, and this confes-
sional dimension has been preserved throughout the long history of the Israelites
through observance of the Passover. In Exodus chapter twelve we see that the revealed
instructions for the Passover were covenantal in nature. The text indicates that the
instructions were given prior to the event of the Exodus itself and that the event did
take place just as the instructions stipulated.” Succeeding generations kept on observ-
ing the rite of the Passover, giving thanks for God’s mighty saving act as well as
confessing belief in future Messianic fulfillment — a fulfilment which can be seen in
the coming of our Lord Jesus Christ and His redemptive work on the cross.

Not only was the rite observed throughout the history of the people of Israel, but
it was faithfully observed by Jesus Christ Himself, in particular at the time of the last
supper (Matthew 26:17-29; Mark 14:12-25; Luke 22:7-23). The central feature of the
rite of the Passover is “deliverance” and its Biblical as well as theological implication is
"4 Christ is referred to as the Paschal Lamb with reference to the sacrifice
of the Passover in 1 Cor. 5:7 (cf John 19:36).

Although there were times in the history of the Israelites when the Passover was

“redemption

neglected,” in general the rite served as a constant reminder of God’s great deliverance
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in the event of the Exodus (Ex. 13:3-16). Speaking of the meaning of the word “exodus”,
C. F. Pfeiffer states, “It refers more specifically to the crucial event of that book —
God’s redemption of His people Israel from Egypt. This divine act in human history,
recounted from generation to generation, was never lost sight of, even in the N.T. (Acts
7:36)".® We can also note that, with the unfolding of progressive revelation in the New
Testament, the rite of the Passover brought forth two fresh theological symbols or
practices which have profound significance for worship — Holy Communion / the
Lord’s Supper and the Sabbath / the Lord’s Day. Of the former, R. S. Wallace says,

In this, the people of God not only remembered, but again lived through the
events of their deliverance from Egypt under the sign of the sacrificial Paschal
lamb as if they themselves participated in them (see Ex. 12). In this context,
giving the bread and the wine as his body and blood, with the words, “This do in
remembrance of me”, Jesus points to himself as the true substitute for the Paschal
lamb, and to his death as to the saving event which will deliver the new Israel,
represented in his disciples, from all bondage. His blood is to be henceforth the
sign under which God will remember his people in himself.*

Indeed, the Lord’s Supper seems to have been an essential part of the Lord’s Day
gathering in the early church (cf Acts 20:7).

However, it is important to see the connection between the Sabbath / Lord’s Day
and the Passover in terms of the theological understanding of “progressive revelation”
in Biblical history. The first example in the Old Testament of what we might call
“divine system or order” is the divine act of creation (Gen 1-2). The order in creation
was established by the sovereign God, and it is thus significant that the seventh day
was set apart from the other six. In Gen 2:2-3 we see two significant concepts which
have implications for the theme of worship as it relates to the Lord’s Day.* These are the

notions of “sabbath / rest” and “setting apart / sanctifying”. Walter C. Kaiser, Jr., says,

Thus God made the seventh “day” holy as a perpetual memorial to the completion
of the entire universe and all that was in it. His “rest” was to be symbolic for
man both in his own rhythm of work and cessation from labor as well as for his
eternal hopes.*

Furthermore, in Ex. 16:23-30 we see a practical example of God’s marvelous
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provision for the Israelites with respect to the Sabbath.” This marks the first occur-
rence of the word ‘sabbath’ in the Old Testament (however, the idea of sabbath is
present in Gen. 2:2-3), although, as A. Cole points out, it is difficult to insist that the
Israelites did not observe the Sabbath in some form during their stay in Egypt simply
on the basis of the silence of the text.” The formal institutionalization of the Sabbath,
of course, is to be seen in the theophany on Mt. Sinai, as recorded in Ex. 20:8-11.

As many have pointed out, the reason for the sabbath observance indicated in
Ex. 20:11 differs from that of Deut. 5:15. In the former, the reason given is that God the
Creator rested on the seventh day and thus set apart the seventh day from the other six
(cf Gen. 2:2-3); but in the latter, the reason is based upon the fact that God delivered
the people of Israel out of bondage and slavery in the land of Egypt (Ex. 12-13). How-
ever, given the perspective of progressive revelation, we must acknowledge the organic
and progressive relationship between the two cases. Thus, the genuine relationship
between God the Creator and man the creature in the creation is to be commemorated
through observing the Sabbath. But as a result of the fall of mankind, the relationship
between God and man was broken, and God’s act of redemptive deliverance in the
Exodus, in fulfillment of the covenant (Gen. 15:13-16; Acts 7:6-7; Gal. 3:17), is to be
remembered by observing the Sabbath. And, of course, as we in our worship today
observe the Lord’s Day on the first day of the week we are actually commemorating the
great redemption completed by our Lord Jesus Christ through His death on the cross
and His triumphant resurrection on the first day of the week (Mt. 28:1; Mark 16:2; Luke
24:1). Cole, focusing upon Ex. 20:11, says,

Exodus gives the reason for sabbath observance as being the memory of God’s
“rest” from His great work of creation. Deuteronomy 5:15 regards sabbath as
commemorating the “rest” that came to the Israelite slaves in Egypt, when freed
by YHWH, and (typical of Deuteronomy) as offering an opportunity of similar
“rest” to Israel’s slaves now (Dt. 5:14). These explanations are not mutually exclu-
sive, since both deal with “rest”; but they do tend to reinforce the view that the
shorter form of the commandment was original, perhaps “Remember the Sabbath”
alone. In either case, in the sabbath observance, as in all Hebrew festivals, an act
of God is commemorated.”
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We should note here briefly the significance of “praising” or “singing” to God
Himself for His great deeds — the deliverance of the Israelites from the land of Egypt in
particular (e.g. Ex. 15:1-21).* Very briefly, from this text we can observe the following:

(1) Moses and the Israelites are seen to be singing praises to God (v. 1) — thus
this is known as the “song of Moses”.

(2) Elements of both retrospect / commemorating and of propsect / exhorting can
be seen in the content of the song — commemoration of God’s great work of deliverance
from Egypt and His greatness (vss. 2-12),*! and projecting their faith and trust in God
for the future (vss. 13-18).*

(3) A theology of salvation and judgment is expressed in summary form (v. 19).

(4) Use of musical instruments along with dancing is indicated to be a form of
praising God (vss. 20-21).

2. Moses and the Israelites at Sinai. Chronologically, the next event of major
significance for our study of worship is the divine theophany and the giving of the
Law to Moses and the Israelites at Mt. Sinai.*®

Given the fact that Moses had stayed with Jethro in the land of the Midianites (Ex.
2:15-22)* and the confession of Jethro found in 18:10-11, it is probably safe to assume
that Jethro is coming to believe in the God of Moses as the one true God, due mainly
to the powerful testimony of the Exodus event. Ex. 18:12 might be seen as a kind of
expression of worship, anticipating the divine theophany in chapter 19. Cole comments

as follows:

Jethro’s own words here seem to favour the view that YHWH was a new god, as
far as he was concerned. Those who hold to the ‘Midianite hypothesis’ (or ‘Kenite
hypothesis’) think otherwise: they think that Moses learned not only the name
of God, but also much of His ways of worship, from his Midianite kinsmen. They
thus easily explain the puzzling fact that Jethro leads the worship on this occa-
sion — not as a ‘new convert’ — but as a recognized priest and teacher. However,
this explanation is not necessary. Jethro’s status as priest, and his senior relation-
ship to Moses, would seem to be adequate grounds. Priesthood as such did not yet
exist in Israel: it was a function of the ‘elder’ of the clan. BURNT OFFERING is
usually expressive of thanksgiving, or of the fulfillment of a vow: both would be
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appropriate here. This is probably the ‘whole burnt offering’, in which everything
is devoted to God and nothing eaten. The general term SACRIFICES would cover
the ‘communal meal’, fasting in the presence of God, as here and in Exodus 24:11,
where the ‘elders’ again appear, possibly in a primitive priestly capacity.®

It is not unreasonable to conclude from the events of chapters 18 and 19 that it
was necessary to have some kind of worship experience as preparation for the great
theophany at Mt. Sinai. Similarly, we too today need to have a time of preparation if we
are to meet God and to receive His word in worship. God’s word to Moses in 19:10-15
is very significant, for we see that the people were to be cleansed and holy in order to

meet God. Gispen states,

Moses now received further instructions concerning the impending theophany.
Verses 10-13 describe how the people were to prepare themselves for the Lord’s
coming down on Mount Sinai. Moses was to go to the people and consecrate them,
that is, separate them from anything unclean, so that they were in the appropriate
condition for approaching the Lord (cf Amos 4:12). Even their clothes were to be
clean (cf Gen. 35:2).%

With this preparation complete” there was theophany and God revealed Himself
dramatically to Moses and the Israelites at Mt. Sinai.®

Two things in particular strike us about the narrative of the theophany (Ex. 19:
16-25): one is the highly unusual, or supernatural, visual phenomena, and the other
is the audible “voice” of God. Both are to be understood as divine revelation. This
particular revelation — which might be called “God encountering His people” — was
firmly based upon God’s covenant (19:4-6), including God’s past acts (v. 4), Israel’s
present responsibility (v. 5a), and God’s promise for the future (vv. 5b-6)®.

The long-term significance of the theophany was not in the supernatural phenom-
ena themselves, but rather in the fact that God had given, through Moses, His Law to
His people. Included in the Law were all kinds of regulations, commandments, statutes,
ordinances, and precepts, among which the Ten Commandments (Decalogue) occupied
a central place. At the beginning of the Decalogue, in chapter 20, is the requirement of
absolute obedience to God the Creator on the part of those who truly worship God. Chap-

ters 21-23 follow with specific regulations for social life, and as these are the products
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of divine revelation they are requirements for the community of those who worship
God. To be holy in accordance with these regulations is to serve and worship God. It
is truly the spirit of 72D (“to serve”) and constitutes the very basis of all worship.”

Two points of significance for worship can be seen from chapter 24 and follow-
ing. First, as various statutes and regulations for worship ritual were being given,
including regulations concerning the tabernacle (Ex. 25-31), the priestly line, under the
leadership of Moses, becomes more prominent. Starting with Moses, Aaron, Nadab,
and Abihu® the ritualistic elements of the priesthood are introduced in corporate form.
Verse 1 states “You are to worship”.® Gispen observes that there seems to have been an
ecclesiastical order among those involved in worship: “Then Moses himself, but not the
others, was to approach the Lord. There were thus three degrees of approach: i) Moses,
ii) the elders with Aaron, Nadab, and Abihu, and iii) the people”.®

Second, we see that this was a “word-oriented” worship, and that “all the Lord’s

words and the laws”®

were communicated to the people through Moses. There was
then a response of the people to the Lord’s words and the laws (24:3). A covenantal
structure can be observed (24:7-8). Thus, in worship God’s people are to be instructed
through receiving the Word of God, and in turn they are to confirm the covenantal
relationship through their response with word and offering.

More detailed regulations, including instructions for building the tabernacle, were
revealed at Mt. Sinai and are recorded in chapters 25-40. This section — and chapters
25-31% and 3540 in particular, since they relate to the tabernacle — is often regarded
as containing the essential regulations for worship®. Every detail of the regulations
and even the physical structure of the tabernacle itself had implications for worship.
Although we cannot consider these implications here in detail, the following brief
comments are in order.

First, we might observe that there were two objects in the outer court of the
tabernacle. One was the altar for burnt offering (Ex. 27:1-8) and it functioned as a
reminder to the worshipers that sacrifice was necessary in approaching God. The
other object was the bronze laver (30:17-21), which was primarily for the priests.
Those who come to the place of worship as ministers must be clean.

Second, within the inner court there was a curtain or veil which separated the
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Holy Place from the Holy of Holies (26:31f). The New Testament records that the veil
was torn at the time of Jesus’ death, thus symbolically opening the way into the Holy
of Holies (Mt 27:50-51). Jesus, as the perfect High Priest, through his atoning death
made possible entrance into the Holy of Holies (Heb. 9:8).

Third, there were three objects in the holy place. One was the table of showbread
(Ex. 25:23-30; 37:10-16). It was an indication of thanksgiving for life here on earth and
of one’s dedication to God in the spirit of worship. There was also a golden lampstand,
with seven golden lamps (25:31-40; 37:17-24). This might symbolize the responsibility
of Israel to be a testimony and witness to the world. Finally, there was the altar of
incense, situated in front of the dividing veil (30:1-7; 27:25-28). This was used for both
morning and evening incense offering (30:7f), and thus symbolized the worshiper’s
dedicated prayer life (cf Luke 1:10; Rev. 5:8; 8:3).

Fourth, we should note that there were two significant objects within the Holy of
Holies. One was the Ark of the Covenant, which contained the Ten Commandments (25:
16), and which might be understood as a symbol of God’s meeting with His chosen
people on the basis of the merciful atonement. The other object was the Mercy Seat,
with the cherubim, upon the Ark of the Covenant (25:17f). It was here that the high
priest sprinkled the blood of atonement on the Day of Atonement (Lev. 16:141).

Thus, prior to the building of the temple, the tabernacle was the center of worship’

and it has significant implications for our worship even today. J. G. S. S. Thomson says,

The tabernacle symbolism found its fulfillment in Christ. He was the tabernacle,
priest, altar, and sacrifice. He is our High Priest who has passed into the heavens
now to appear for us, and to give us access to the holiest by his blood, the blood of
the everlasting covenant. God who tabernacled with Israel, and with men in the
Word incarnate (John 1:14), does so still in the body of Christ (Eph. 2:21f) and in
the believer (1 Cor. 6:19).%

Since in this section we are considering the time of the Israelites at Sinai, brief
mention should be made here of the significance of the contents of the book of Leviti-
cus. Accepting the traditional view of Leviticus, we might say that the regulations in
the book were given to the people of Israel through Moses at Mt. Sinai, and that the

regulations were considered to be a further expansion of the laws and regulations
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found in the book of Exodus.

We see here two ways for the people of Israel to keep their covenantal relation-
ship with God intact, or in other words, for them to be holy as God’s people. One way
is to keep oneself away from any impurity or uncleanness in life, and the regulations
concerning this are found in chapters 1 through 16. The other way is to act positively
in maintaining justice and righteousness, and regulations to this end are found in
chapters 17 through 26. Being the people of God means being holy, and both negative
(“do not...”) and positive (“do...”) regulations are necessary for achieving and main-
taining holiness.

Just as in the Old Testament times various sacrifices were required to remove
uncleanness (chs. 1-7), so today in our worship we must confess our sin and approach
the Holy God through the atoning sacrifice of Jesus. Specific regulations were given
in Leviticus concerning those who would officiate at the sacrifice (chs. 8-10). So too,
especially in our corporate forms of worship today, pastors and ministers play a
priestly role. Jesus Christ, Himself being the perfect High priest, committed the priestly
work to ordained ministers, and ultimately the priestly ministry is committed to all
believers — this is the concept of the “priesthood of the believer” (Heb. 4:14-16).

Following specification of regulations concerning daily life (chs. 11-15), regula-
tions concerning the Day of Atonement are found in chapter 16. Structurally, it is
significant that these regulations appear in chapter 16, for immediately following, in
chapters 17 through 26, we find the so-called “Holiness Code”, which provides regula-
tions for the people to observe in order to be God’s holy people. God’s great grace in
the decisive work of the atonement is not the end of the matter for the people of God;
rather, those who have benefited from God’s grace in the atonement are obligated to
observe positively the regulations and rites specified in chapters 17 through 26. These
regulations indicate what should be regarded as reasonable service to be performed by
God’s people. In this sense the Holiness Code can be said to have significant implica-
tions for the concept of worship which supplement the teaching found in the latter
half of the book of Exodus. These include regulations concerning the priesthood and
priestly offerings (chs. 21-22); regulations concerning annual religious festivals, as well

as about the offerings on the Sabbath, Passover, Seven Weeks, New Year, Atonement,

56



Feast of Booths, daily worship, Sabbath Year, Jubilee; and concluding with the blessing
and curse ordinances (chs. 23-26).%

In concluding our study of this era in Israel’s history, brief mention of the sub-
ject of worship as it relates to the books of Numbers and Deuteronomy is in order.
Although as the Israelites travelled from Sinai to the eastside of the Jordan river they
undoubtedly did participate in various activities related to worship, there seems to be
no noteworthy description of such activities in Numbers, apart from certain sugges-
tive expressions. For example, mention is made of the work of the Levites in the Tent
of Witness / Meeting (1:53; 4:3-4); the work of priests (Moses and Aaron), such as per-
forming offerings and benedictions (3:6-8; 5:25-26; 6:24-26); the prophetic ministry of
Moses and the elders, including ecstatic phenomena (11:25-30); the prayers of Moses
and Aaron (14:5; 16:4, 45; 20:6; 21:7); memorial service (?) (31:54); etc. The laws and
regulations in Numbers are primarily supplementary to those already mentioned in the
books of Exodus and Leviticus, and the content of Numbers deals primarily with the
revealed history of the Israelites’ journey through the wilderness for forty years.”

Deuteronomy can be divided into two sections, the first being primarily a review
of the journey from Egypt (chs. 1-3) and the second including the instructional laws
and regulations which are especially applicable to the people’s life in Canaan, although
they are based upon the regulations given in Exodus, Leviticus, and Numbers. The
content of Deuteronomy has been regarded as having great influence upon theological
concepts in both the Jewish and the Christian faiths.” However, apart from the well-

known practice of the “Shema””

, which could be adopted as a creed in our own
worship, there does not seem to be much in Deuteronomy of special significance for
the concept of worship.

We might conclude our study to this point by summarizing some of our findings
in the following eight points:

1. There was need for the Israelites to prepare themselves spiritually in anticipa-
tion of theophany (Ex. 16-19). One must be spiritually prepared to meet God in worship.

2. The Israelites were to be clean and holy as they encountered God in worship
(Ex. 19:10-15).

3. The theophany at Sinai — a worshipful encounter with God — included two

57



Worship As Service

significant aspects: (1) visible phenomena, and (2) audible revelation, or the divine
word (Ex. 19:16-25).

4. Central to God’s revelation at Sinai was the giving of the Law, that is, the word
of God as divine instruction (Ex. 2040; Lev. 1-27). This has had lasting impact upon
both the Jewish and the Christian faiths.

5. Both the office of the priesthood and the role of the priest were increasingly
becoming significant during this period of Israelite history. The increasing prominence
of the priesthood can be seen in corporate society as a whole as well as in the specific
priestly rites which were based upon the covenant (Ex. 24).

6. The structure of the tabernacle itself — the meeting place with God, composed
of both an outer court and an inner court — was significant, as it pointed toward the
messianic and redemptive work in the New Testament (Ex. 25-40).

7. The laws and regulations found in Leviticus are intended to guide God’s people
toward holiness and purity, which are acceptable to God (Lev. 1-27).

8. Holy living as the people of God, as God’s community in worship, is something
that occurs within the sequence of history — past, present, and future (Numbers and

Deuteronomy).

1 An earlier draft of this paper was presented at the World Evangelical Fellowship’s Theologi-
cal Commission’s Study Unit of Faith and the Church, held in Cambridge, England, October
1990. This study will be published in three installments in Christ and the World, the first of
which appears in this volume. Part one will deal with the pre-patriarchal period, and part two
will focus upon the time of the conquest / settlement as well as the time of the monarchy. Part
three will deal with the period of the Exile and will conclude with a theological analysis of
worship in the Old Testament.

2 The Hebrew term is 72v (Qal), which may be translated “to serve” or “to work”, or even “to
worship”. See endnote 33 below.

3 Ronald Allen and Gordon Borror, Worship: Rediscovering the Missing Jewel (Portland: Mult-
nomah Press, 1982) p. 16.

4 “It extends to every domain of life. God must be served on all planes of human existence, as
biblical legislation testifies. It is significant that Hebrew has one word to denote work , service,
and worship; in biblical thought there is no watertight division between daily work and the
adoration of God; in the very first page of Scripture manual activity and the service of the
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Creator are inseparably linked.” R. Martin-Achard, “Worship”, in A Companion to the Bible,
ed. ]. J. von Allmen, (New York: Oxford University Press, 1958) p. 472.

A concise history of the various traditions of worship within Protestantism can be seen in James
F. White, Protestant Worship Traditions in Transition (Louisville, Kentucky: Westminster /
John Knox Press, 1989).

“To be sure, modern worship must reflect the idiom and life-style of the day we live in, and
there is no virtue in a mindless repetition of archaic forms and language that carry no meaning
to our contemporaries.” Ralph P. Martin, The Worship of God (Grand Rapids: Eerdmans, 1982)
p. 16.

The word for offering in the narrative of the offerings of Cain and Abel is 171, often trans-
lated “offering” or “gift”, either animal or produce of the land. On the preference of animal
offerings to vegetable offerings in ancient times see John Skinner, A Critical and Exegetical
Commentary on Genesis (ICC), 2nd ed., (Edinburgh: T. & T. Clark, 1930) pp. 105-106; and Saul
Levin, “The More Savory Offering: A Key to the Problem of Genesis 4:3-5”, Journal of Biblical
Literature, XCVIII (1979) 85. On the relation of Abel’s character to worship as contrasted with
the character of Cain and his feigned worship, see Bruce K. Waltke, “Cain and His Offering”,
Westminster Theological Journal, XLVIII (1986) 363-372. The fact that Abel’s offering was
accepted while Cain’s was rejected is to be understood in terms of the redemptive or Messianic
motif within God’s progressive revelation. See Basil F. C. Atkinson, The Book of Genesis
(Chicago: Moody Press, 1957) pp. 57-58; and ]. Barton Payne, Encyclopedia of Biblical
Prophecy (Grand Rapids: Baker, 1973) p. 158. But see also the words of caution by Derek
Kidner, Genesis (London: Tyndale Press, 1968) p. 75; and Gerhard von Rad, Genesis, trans. J. H.
Marks (London: SCM Press, 1963) p. 101.

See J. H. Kurtz, Sacrificial Worship in the Old Testament, trans. by J. Martin (Minneapolis:
Kloch & Kloch Christian Publishers, 1980 [reprint]) p. 51. “The use of the normal sacrificial
verb 8277 and the reference to ‘the fat’ (verse 4) makes it plain that a sacrifice is being described,
but whether an altar or a burnt offering is to be understood is left uncertain. What is impor-
tant is that the sacrifice is a 1M, not 133, and no sacrificial meal follows.” R. J. Thompson,
Penitence and Sacrifice in Early Israel Outside the Levitical Law (Leiden: E. J. Brill, 1963) p. 50.

T oW 8PS 9 sk This could be translated literally as “Then, to call the name of the
Lord was commenced”.

The LXX renders it in the singular.

“Worship in the patriarchal age, then, was simple and individual, and its known forms were
sacrifice and prayer. Yet it rose to the heights of fellowship with God seldom surpassed, and
worship and life were closely related. It lacked the corporate element which we so often think
of as the essential element of worship because the conditions under which the patriarchs lived
made corporate worship of that kind impossible. I find it hard to think they mingled in the
social worship of the Canaanite shrines of their day, just because the atmosphere of worship
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reflected in the traditions preserved in Genesis is so completely alien to all we know of the
Canaanite shrines.” H. H. Rowley, Worship in Ancient Israel: Its Forms and Meanings (London:
SPCK, 1976) p. 36. See also pages 24 and 37 in the same volume. Rowley does not argue this
point from the perspective of the singular form in the text itself, but rather from his under-
standing of the culture and religious context of that period of history.

C. F. Keil and F. Delitzsch, Biblical Commentary on the Old Testament: The Pentateuch, vol. 1,
trans, by J. Martin, (Grand Rapids: Eerdmans, n.d.) p. 120. See also J. Skinner, op. cit., p. 127.
However, E. W. Bullinger interprets this expression (“calling the divine name”) as referring to
the rise of a blasphemous heathen idolatry (cf Atkinson, op. cit,, p. 65). G. von Rad recognizes
at least some Yahweh oriented element of worship in it, saying “Our notice does not intend
to answer the question about pre-Mosaic worship of Yahweh in detail, but rather to indicate
generally Yahweh worship as the primeval religion of mankind in general”. c¢f von Rad, op. cit.,
p. 109.

Commenting on the burnt offerings here, Kidner says “homage, dedication, and atonement are
all expressed in the ‘burnt offering’: the new earth is to be God’s, if He will have it.” Kidner, op.
cit, p.93.

“The altar is an essential element in a sanctuary; and in the stories about the Patriarchs, the
phrase ‘setting up an altar’ means, in effect, founding a sanctuary (Gn. 12:7, 8; 13:18; 26:25; 33:
20).” Roland de Vaux, Ancient Israel, Its Life and Institutions, trans. by J. McHugh (New York:
McGraw-Hill, 1961) p. 406. See also p. 413.

“Sacrifice is any offering, animal or vegetable, which is wholly or partially destroyed upon an
altar as a token of homage to God.” Ibid,, p. 415.

In the opening section of his book Kurtz states “By worship (cultus) we mean the worship of
God, and from the very fact that the sacrifices of which we are speaking formed an essential
ingredient in the Old Testament worship, they also formed a part of that service which Israel
was required to render to its God.” Kurtz, op. cit,, p. 17.

On the unique significance of the Passover sacrifice, see Rowley, op. cit., pp. 115-116. On the
later development of sacrifice in Israel, E. A. Martens states “Sacrifice, an early cult form, was
connected to an act of deliverance. This deliverance from an angel of death was commemo-
rated in worship rituals; each year Israel was required to observe the Passover.” Elmer A.
Martens, God’s Design, A Focus on Old Testament Theology (Grand Rapids: Baker, 1986) p. 47.

There are some who suggest that many of these sites might have been used as sanctuaries by
the people who lived before the settlement of the patriarchs and of the Israelites. de Vaux says
“Sanctuaries were erected where nature manifested the presence of the God of Abraham, Isaac,
and Jacob — near a tree, for example, or on a natural height, or by a water source; but they
were erected principally in places where God had shown himself in theophany. Sanctuaries of
this kind are found all along the route the patriarchs travelled.” de Vaux, op. cit,, p. 289; cf also
pp. 293-294.
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“But the all-important significance of circumcision in the Old Testament appears in the narra-
tive of its institution ordered by God to Abraham (Gen. 17:9-14 and 23-27): it is a covenant
rite which is the sign of belonging to a family, a race, or a people. Henceforward, circumci-
sion will be the mark of the true Israelites, sons of Abraham, and will distinguish them from
foreigner and heathen.” F. Michaeli, “Circumcision” in A Companion to the Bible, ed. ]. ]. von
Allen (New York: Oxford Press, 1958) p. 56. See also William J. Dunbrell, Covenant and Crea-
tion: A Theology of the Old Testament Covenant (Nashville: Thomas Nelson, 1984) pp. 74-75.
Typologically speaking, circumcision is often related to the rite of baptism in the New Testa-
ment, in terms of the new relationship between man and God. See Leonard Goppelt, Typos:
The Typological Interpretation of the Old Testament in the New, trans. by DH. Madvig (Grand
Rapids: Eerdmans, 1982) pp. 137, 141, 144.

R. Martin sees the call to praise God in terms of covenantal response: “God’s faithfulness to
Israel persisted in spite of the people’s fickleness and perversity (this is the theme of Hosea);
and running through all her history is this confidence, even if sometimes distorted and mis-
placed, as Jeremiah was to expose, that Israel was bound to Yahweh by covenant ties and
pledges. Hence the call to praise God for his covenant fidelity is often heard.” Martin, op. cit,
Dioes

See Robert B. Girdlestone, Synonyms of the Old Testament, 2nd ed., (Grand Rapids: Eerdmans,
1894) p. 215.

For the worship of God *77p, meaning “to incline” or “to bow” is used in Genesis 24:26, 48.
Three words, *77p (to bow), *T (to worship), and *772 (to bless) are used in Gen 24:48. The
verse is translated in the NIV as “And [ bowed down and worshipped the Lord. I praised the
Lord, the God of my master Abraham, who had led me on the right road to get the grand-
daughter of my master’s brother for his son.”

The word used here is *5%2 and is translated “to pray” in the NIV.

The word used here is *np, but it is translated in the NIV according to context as “to pray”.
The NIV renders the word “to bless” in 9:26 and 14:20 but “to praise” in 24:27.

The NIV renders the word “to praise”.

Possibly this later developed during the history of Israel into the idea of “sanctuary”.

E. W. Nicholson, Exodus and Sinai in History and Tradition (Oxford: Basil Blackwell, 1973) p.
83.

See W. H. Gispen, Exodus, trans. by Ed van der Maas (Grand Rapids: Zondervan, 1982) pp.
29-30; U. Cassuto, A Commentary on the Book of Exodus, trans. by I. Abrahams (Jerusalem:
Magnes Press, 1967) pp. 7-9; George Bush, Notes on Exodus, vol. 1, Minneapolis: James &
Klock Co., 1976 [reprint]) pp. 10-11; Martin Noth, Exodus: A Commentary, trans. by J. S. Bowden
(London: SCM Press, 1966) p. 20.

Moses’ life in the land of the Midianites and God’s appearance to Moses have been the basis
for the so-called “Kenite hypothesis”, which insists that Moses was influenced by the Midianite
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concept of deity. See J. Kenneth Kuntz, The People of Ancient Isvael: An Introduction to Old
Testament Literature, History, and Thought, New York: Harper & Row, 1974) pp. 104-105; G.
M. Landes, “Kenites”, Interpreter’s Dictionary of the Bible, vol. 11, (Nashville: Abingdon Press,
1962) pp. 6-7; J. Philip Hyatt, Exodus, rev. ed., (Grand Rapids: Eerdmans, 1980) pp. 78-79.

See D. Lys, “Fear — OT”, in A Companion to the Bible, pp. 115-116; R. Earle, “Fear”, in Evan-
gelical Dictionary of Theology, ed. by Walter Elwell (Grand Rapids: Baker, 1984) p. 409; G. A.
Lee, “Fear”, in International Standard Bible Encyclopedia, ed. by G. W. Bromiley (Grand Rapids:
Eerdmans, 1982) p. 287. For a recent detailed study of “fear” from a linguistic perspective see
Mayer . Gruber, “Fear, Anxiety, and Reverence in Akkadian, Biblical Hebrew, and Other
North-West Semitic Languages”, Vetus Testamentum, XL, (1990) 411-422.

The word used here is 720. See endnote #2 above. The word used here is r27.

The word used here is also 27 (see Ex. 5:3; 8:8 [Hebrew, 8:4]; 10:25).

Other terms used in the early chapters of Exodus to refer to worship include *np (“to pray”;
cf 8:8 [Hebrew 8:4]; 8:29 [Hebrew 8:25]; 8:30 [Hebrew 8:26]; 9:28; 10:18); *pux (“to cry”; cf 8:12
[Hebrew 8:38)); *2r1 (“to keep festival”; cf 5:1; 10:9).

Only the term 2y, “to sacrifice”, is used in 3:18 and 8:27 (Hebrew 8:23).

*amw, “to worship”, is used in 4:31.

The word *5r2, “to redeem”, is used here in connection with the event of the Exodus: ... I am
the Lord and I will bring you out from under the yoke of the Egyptians. I will free you from be-
ing slaves to them and will 7edeem you with an outstretched arm and mighty act of judgment”
(Ex. 6:6). This is the second occurence of the word *>82 (“to redeem”) in the Old Testament, the
first being in Gen. 48:16.

See Keil-Delitzsch, Biblical Commentary on the Old Testament: The Pentateuch, vol. 1, pp.
485-486; Gispen, Exodus, pp. 93-94; Alan Cole, Exodus, (London: Tyndale Press, 1973) p. 95; J.
P. Hyatt, Exodus, p. 112; and Thompson, Penitence and Sacrifice, p. 58.

There has been much discussion concerning the origin of the rite of the Passover, and it is
possible that there were similar rites among nomadic peoples around the time of Moses, or
even prior to that time. See Hyatt, Exodus, pp. 144-146; ]. B. Segal, The Hebrew Passover from
the Earliest Times to A.D. 70, (London: Oxford Press, 1963) pp. 78-106. However, the nature
of the text (cf Ex. 12:1-36), as well as its contextual structure as the inspired Word of God,
indicates that God, through His servant Moses, had given the Passover rite a new covenantal
meaning with its redemptive significance. Therefore, it is not merely a commemoration of
the event that took place in the past but is also to be understood in terms of “covenant” and
“prophecy”. J. B. Segal says, “The Exodus did not take place in order to celebrate the festival;
but the festival was celebrated, and the Exodus followed.” Ibid., p. 46. See also Keil-Delitzsch,
Biblical Commentary on the Old Testament: The Pentateuch, vol. 1, trans. by J. Martin (Grand
Rapids: Wm. B. Eerdmans, n.d.) p. 9. Of course, somewhat critical views, which take a rather
negative attitude toward Mosaic authorship of the Pentateuch, would regard most this section
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(chapters 12-13) to be exilic or post-exilic, assigning it to the so-called P document.

Both the rite of the Passover and the rite of the Unleavened Bread have been celebrated, in
most cases, in combined form. “Earlier in the O.T, and in the N.T. as well, ‘Passover’ and
‘Feast of Unleavened Bread’ (Mark 14:1) were both used with reference to the rites. Now one
and now the other covered the entire sequence. But basically the Passover referred to the eve
of the first day, the fourteenth day of the month (Lev. 235, etc.), on which the sacrifice of the
Passover lamb took place, while the Feast of Unleavened Bread (Lev. 23:6, etc.) applied to
the seven days following”. J. C. Ryaarsdam, “Passover and Feast of Unleavened Bread”, in
Interpreter’s Dictionary of the Bible, vol. 11, (Nashville: Abingdon, 1962) p. 664. For detailed
discussion of the idea that the Paschal lamb at the time of the Passover was for sacrifice to God
as an act of worship and not just for the meal of the occasion, see Kurtz, op. cit., pp. 360-369.
Dewey M. Beegle, “Exodus”, in Baker’s Dictionary of Theology, ed. E. F. Harrison, (Grand
Rapids: Baker, 1960) p. 206.

Charles F. Pfeiffer, “Passover”, in Baker’s Dictionary of Theology, p. 395.

Ronald S. Wallace, “Lord’s Supper”, in Baker’s Dictionary of Theology, p. 330. For a typological
understanding of this, see Goppelt, Typos, pp. 112-113. Taking the Biblical narrative as an
interpretation of a general custom of Bedouin sacrifice, S. Herrmann says, “In the case of the
Passover in Ex. 12, this Bedouin sacrificial custom found a unique historical explanation, it
was given a historical basis through a particular event in the history of Israel. It is directly
bound up as closely as possible with God’s saving action on behalf of Israel in Egypt, and is
aetiologically anchored in that act’. Siegfried Herrmann, Israel in Egypt, Naperville, Ill: Alec
R. Allenson Inc, 1973) p. 55.

Exegetically speaking, four concepts can be distinguished: two in verse 2 (completion of the
work of creating the physical world and resting / sabbath from work); and two in verse 3
(blessing upon the seventh day and setting apart or sanctification of the seventh day).

Walter C. Kaiser, Jr., Toward An Old Testament Theology, (Grand Rapids: Zondervan, 1978)
pp. 76-77. Referring to Delitzsch’s expression, Kidner states, “The formula that rounded off
each of the six days with the onset of evening and morning is noticeably absent, as if to imply
the ‘infinite perspective’ (Delitzsch) of God’s sabbath”. Kidner, op. cit., p. 53.

“In connection with the gift of manna there now follows the ‘revelation’ of the divine require-
ment of the sabbath rest. The word ‘sabbath’ here occurs for the first time in the Old Testament.”
Noth, op. cit., p. 135.

“YHWH has given you the sabbath. On the basis of this, and the breach of the sabbath reported,
some suggest that the Israelites had not kept the sabbath while in Egypt, but that it was by
way of being a novel observance. Perhaps their condition as slaves would account for this fail-
ure to observe it, even if some such had been known (in embryo at least) to their patriarchal
ancestors.” Cole, op. cit., pp. 132-133. For a somewhat different view see Keil-Delitzsch, op. cit.,
vol. I, pp. 6869, 119; and J. P. Lange, Exodus, trans. by C. M. Mead, (Grand Rapids: Zondervan,
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n.d.) pp. 64-65. Noth treats the issue from a viewpoint which distinguishes the J and P material
in the text. Cf Noth, op. cit., pp. 136-137.
Cole, op. cit,, pp. 157-158. N.E. Andreasen sees four significant aspects of the Old Testament
concept of sabbath: (1) rest from work; (2) freedom / redemption qualities; (3) the idea of wor-
ship / celebration / joy; (4) covenantal bond or tie. Niels Erik Andreasen, “Recent Studies of the
0ld Testament Sabbath: Some Observations”, Zeitschrift fir die alttestamentliche Wissenschaft,
XXCVI, (1974) 468-469.
“The first recorded mention of singing on the part of men and women comes at the passage of
the Sea of Reeds (Ex. 15:1, 21) when the antifonal refrain praised Yahweh's deliverance...” R.
Martin, op. cit.,, p. 48.
These verses are expressed in a structurally corresponding way: God’s work (vs 1b) — praise
for God (vss. 2-3); God’s work (vss. 4-5) — praise for God (vss. 6-8); God’s work (vss. 9-10) —
praise for God (vss. 11-12).
Cole, op. cit., p. 123; Kaiser, op. cit., p. 106. For critical form-analytical analysis of this song see
Hyatt, op. cit., pp. 162-163. On the other hand, Gispen has the following to say of the later use
of the song by the Israelites as well as by Christians:
“The song was transmitted orally and was very popular in Israel, as is evident from the
fact that it is frequently quoted in the Psalms (v.1: cf Ps. 66:6; 68:18; 106:12; v. 2: cf Ps. 118:
14, 21, 28; v. 3: cf Ps 24:8; v. 4: cf Ps. 136:15; vv. 5-17: cf Ps. 7852-54; vv. 5-13, cf Ps. 77:
14-21; vv. 5-10, cf Ps. 106:11; v. 7: cf Ps. 78:49; v. 8: cf Ps. 78:13; v. 11: cf Ps. 66:3, 5; 78:4, 12;
86:8; vv. 13-17: cf Ps. 44:2, 4; 74:2; v. 17: cf Ps. 80:9, 16; v. 18: cf Ps. 146:10). This is all the
more proof that the crossing of the Red Sea was considered the fundamental fact of Israel’s
history. Moses sang the song by way of confirmation and remembrance. For the Christian
church, this song, and the Israelites’ standing victoriously at the Red Sea, are a prophecy of
those who will have been victorious over Satan and the Antichrist and who will then sing
‘the song of Moses the servant of God and the lamb’ (cf Rev. 15:1-4). For them the song is an
expression of the true background of their struggle or ‘wilderness journey’, seen in the
light of Golgotha and the victories over Satan and his instruments that God has granted
His people.” Gispen, op, cit., p. 146.
On the structure of the Pentateuch, and the Sinai event in particular, B. S. Childs states, “The
fullest and most direct expression of the will of God in the Old Testament is found in the
revelation of the Law at Sinai. In a real sense the book of Genesis is its prologue and the book
of Deuteronomy its epilogue, but the heart of the Pentateuch lies in the tradition of Sinai
contained in the middle books of Exodus, Leviticus, and Numbers.” Brevard S. Childs, Old
Testament Theology in a Canonical Context, (London: SCM Press, 1985) p. 53. In dealing with
the Pentateuch it is of course necessary to see revealed history from the perspective of pro-
gressive revelation as well as the perspective of the structure of the Pentateuch.

See endnote 31 above.



55
56

57

58

59

60
61

62
63
64

65

66

67

Cole, op. cit., p. 139.

Gispen, op. cit.,, pp. 181-182. Referring to Calvin, Gispen says, “Calvin points out that, although
these external cleansings are no longer prescribed for us, their truth and essence remain nec-
essary for us: if we want to be admitted to and participate in the heavenly doctrine, we must
cleanse ourselves of all contamination of flesh and spirit (cf Jude 23)”. Ibid., p. 182.

Cole takes the expression “on the third day” (verses 11, 16) as indicating “the completeness of
the process of purification”. Cole, op. cit., p. 146.

For the location of Mt. Sinai see G. E. Wright, “Sinai, Mount”, in Interpreter’s Dictionary of the
Bible, vol. IV, (Nashville: Abingdon, 1962) pp. 376-378; and Hyatt, op. cit., pp. 203-207.

See Dumbrel, op. cit., p. 88.

See endnote 33 above.

Aaron is considered to be the first priest and the founder of the priesthood. However, Nadab
and Abihu, who were Aaron’s first two sons, were judged and died (Num. 3:4; 26:61; Lev. 10:
1-2). See T.M. Mauch, “Aaron”, Interpreter’s Dictionary of the Bible, vol. 1, p. 1; and Cole, op.
cit, p. 184.

The word for “worship” here in Hebrew is *mm.

Gispen, op. cit, p. 237.

“WORDS should be categorical law (like the ‘ten words’) while ORDINANCES (better ‘judicial
decisions’) would be case law. Since the book of the covenant contains both, the distinction is
not important.” Cole, op. cit.,, p. 185.

Exodus 32-34 is to be understood as a narrative which deals with the rebellion of the Israel-
ites in the sense of the “unfaithfulness of the people to the covenant” and their renewal of the
covenant. For detailed discussion see R. W. L. Moberly, At the Mountain of God: Story and
Theology in Exodus 32-34, JSOT Supplementary Series 22, (Sheffield: JSOT Press, 1983).
“The tabernacle, then, was the localization of God’s presence with his people, a visible symbol
that he was their God. Here Israel was to worship and stone for breaches of the covenant stip-
ulations.” William Sanford LaSor, David Allen Hubbard, Frederick W. Bush, Old Testament
Survey: The Message, Form, and Background of the Old Testament, (Grand Rapids: Eerdmans,
1982) p. 147.]. G. S. S. Thomson says, “(1) Standing in the center of the camp [the tabernacle]
symbolized the presence of God in Israel. (2) It symbolized the divinely appointed means by
which sinful man could approach God, of otherwise unapproachable holiness, ineffable majesty,
perfect unity”. James G. S. S. Thomson, “Tabernacle”, in Baker’s Dictionary of Theology, ed. E.
F. Harrison, (Grand Rapids: Baker, 1960) p. 510.

Expressing a critical view, Rowley speaks of the tabernacle as being from the so-called priestly
document: “All this is in the Priestly document, and while it is agreed that many things in the
ritual were of great antiquity, it is not to be doubted that the whole conception of the Taberna-
cle and its ministry was a projection into the past of the Temple as its ministry.” Rowley, op.
cit., pp. 50-51.

65



Worship As Service

68 Thomson, op. cit., p. 511.

69 The Book of Leviticus ends with chapter 27, which deals with the laws concerning “vows”.

70 “Numbers covers a period of thirty-eight years and nine months, referred to as the period of
the wilderness wanderings... No effort will be made to press these date formulas, for Numbers
makes no theological significance of them other than a general reference to the forty years’ in
the wilderness (cf 14:33f). However, it is highly unlikely that they were mere fictions of post-
exilic editors. It is not unreasonable to suppose that in addition to the written log of the stages
of journeyings (33:2) Moses also kept a record of the dates — at least those preserved in the
account.” LaSor, Hubbard, Bush, op. cit., p. 163.

71 “Deuteronomy is a treasure chest of theological concepts that have influenced the religious
thought and life of Israelites, Jews, and Christians.” /bid., p. 180.

72 The spirit of the “Shema”, found in Deut. 6:4-5, is somewhat confessional and is relevant and
applicable to our own worship.

“These words were to be upon the hearts of the Israelites, who were to teach them diligent-
ly to their children. The words were to be bound ‘as a sign’ on the hand and ‘as frontlets’
between the eyes. They were to be written on the doorposts of the house and on the gates.
These instructions, immediately following the Shema, have become part of the Jews’ daily
religious rituals. Jesus took the words of vs. 5 as the first and greatest commandment (Matt.
22:37) Ibid., pp. 180-181.

(O. T. Studies, O. T. Exegesis and O. T. Biblical Theology]
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The Thought of Thomas Aquinas

by Brian Davies (Oxford: Clarendon Press, 1992), 391 pages

Reviewed by Harold A. Netland

Although he has been highly esteemed
within the Roman Catholic tradition, Thomas
Aquinas has not met with much appreciation
from later Protestant (including evangelical)
thinkers. Indeed, Aquinas is frequently por-
trayed as the epitome of all that was wrong with
medieval scholastic theology — e.g. endless
disputations on irrelevant subjects and meticu-
lous splitting of hairs over obscure definitions
and doctrines. His theology is often dismissed
today as nothing more than Aristotelian phi-
losophy in Christian dress, resulting in a cold,
detached, static conception of God that is alleg-
edly not at all like the dynamic, compassionate,
active God of the Bible.

Evangelicals in particular have tended either
to ignore or to misinterpret Aquinas. One
thinks here of the highly misleading picture of
Aquinas presented in Francis Scheaffer’s popu-
lar film series How Should We Then Live? in
which Aquinas is accused of rejecting the need
for faith and teaching that reason alone is
adequate to grasp saving truths about God.
Scheaffer simplistically linked many of the later
evils of the Renaissance and secular human-
ism to the thought of Aquinas.

Brian Davies, a highly respected Roman

Catholic philosopher of religion and Tutor in
Theology at Oxford, has done the theological
community a great service in writing this excel-
lent introduction to the thought of Thomas
Aquinas. For the serious student of theology
or philosophy of religion, there is of course no
substitute for reading relevant portions of the
massive Summa theologiae and Summa contra
Gentiles themselves. But it can be very helpful
to have a clear introduction to the complex and
imposing edifice of Aquinas’ thought, and that
is just what Professor Davies has provided.
Reading Davies’ introduction should dispel
many of the unfortunate caricatures of Aquinas’
thought, and should provide a healthy appre-
ciation for Aquinas as a profoundly creative
and penetrating Christian thinker.

Although in today’s theological climate
Thomists are frequently regarded as highly
conservative and perhaps somewhat out of
touch, Thomas Aquinas was something of a
radical in his day. In the late 1270s the Univer-
sity of Paris, where he taught, was the center
of theological controversy, and Aquinas him-
self became the subject of rigorous inquiry by
a special commission assigned by Pope John

XXI. He was almost given a formal censure.
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And yet, the Church’s opinion of his thought
changed dramatically and in 1323 he was
canonized by the Church. Although he died at
the young age of forty-nine, Aquinas left behind
a vast collection of theological and philosoph-
ical writings and he ranks today as one of the
greatest and most influential Christian thinkers.
His impact upon Protestant theology as well as
Roman Catholic theology has been enormous.

In a fascinating first chapter Davies presents
a short sketch of the life and character of
Aquinas. What we see is a man who was both
a highly devout Christian and deeply interested
in learning.

Discussions of Aquinas usually begin by ask-
ing whether he should be regarded as primarily
a philosopher or a theologian. Davies notes
that much of what Aquinas wrote can be read
as either philosophy or theology. “It is, perhaps,
most accurate of all simply to call him a Chris-
tian thinker... He thinks as a Christian, and he
uses his ability to think in a way which, in his
view, does all that it can to show that the reve-
lation given in Christianity is not just a creed
for those who cannot think and give reasons
for what they believe” (p. 14). Aquinas’ concern
is always “to think Christianly” on whatever
issue is at hand, whether the problem be one of
philosophy, theology, Biblical interpretation, or
practical spirituality. And in the process of so
doing, he uses his God-given gifts to analyse
rigorously central issues in philosophy — the
nature and grounds for knowledge, the nature
of the human person, free will, the existence of

God, the nature of language, etc. His discussions
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of these topics remain highly influential within
the philosophical community today.

Aquinas is probably most famous today for
his so called “Five Ways” of “proving” the
existence of God and his doctrine of analogy
in talk of God. Anyone expecting these issues
to dominate Davies’ treatment of Aquinas’
thought, however, will be disappointed. Davies
devotes only one chapter to the question of
God’s existence, of which only eight pages
directly deal with the Five Ways. Davies cor-
rectly points out that although Aquinas did
believe that God’s existence can be demon-
strated by rational argument, he did not think
that this is how most people come to believe in
God nor that one must be able to give sufficient
reasons for belief in God. Davies interprets
Aquinas more along the lines of Anselm at this
point: “I do not seek to understand so that [
may believe; but I believe so that [ may under-
stand” (pages 21-22). Although establishing
the existence of God was important to Aquinas,
it was only one element in a vast, interconnect-
ed philosophical theology. Davies’ discussion
of Aquinas’ Five Ways is balanced and helpful,
but very brief. It would have been interesting
to see how Davies would relate Aquinas’ argu-
ment to more recent philosophical treatments
of the cosmological argument.

Davies’ discussion of Aquinas’ doctrine of
analogy is also insightful and clear, but again
somewhat brief. He correctly observes that
although Aquinas had much to say about ana-
logical predication of God and creatures, it

might be misleading to think that he had a



clearly worked out “theory of analogy” (page
70, note 39). Davies helpfully clarifies the rela-
tion between using terms analogously and
using them literally, and he points out simi-
larities between Aquinas’ discussion and
that of twentieth century philosopher Ludwig
Wittgenstein (page 74).

One of the many strengths of this book is
the manner in which Davies presents a compre-
hensive and integrated account of Aquinas’
thought. Aquinas was not simply a philoso-
pher who happened to be a Christian. He was a
Christian who wished to think rigorously and
comprehensively about all aspects of Christian
faith. Thus his writings are attempts to clarify
and draw out the implications of Christian faith
for all of life. His is a truly systematic and com-
prehensive theology.

Davies’ book has seventeen chapters, deal-
ing with topics such as the nature of God, the
relation of God to time, divine simplicity, God
and evil, the Holy Trinity, divine providence,
the nature of the human person, human happi-
ness and virtue, holiness in human beings, the
nature of grace, the Incarnation, and the work
of Christ. The chapters on the Trinity and
Christology in particular are very helpful and
relevant to the contemporary theological scene.
Davies does a good job of explaining what
key concepts such as divine simplicity, divine
immutability, and the notion of God as pure
existence (esse), mean for Aquinas and why
they are integral to his thought as a whole.
Aquinas’ thought is presented as a carefully

constructed, elegant system in which each part

is related in a significant manner to the rest.

Not all of what Aquinas wrote is relevant
to our concerns today, and some of his views
should be rejected. Davies notes that Aquinas’
views on women, for example, are problematic,
to say the least. Should women have been cre-
ated by God? Yes, replies Aquinas. But only to
help men in the task of procreation. Women, he
claims, are naturally defective because “the
power of rational discernment is by nature
stronger in man” (page 18). Furthermore, it is
certainly open to question whether divine per-
fection entails the kind of divine immutability
that Aquinas envisions, and many evangelicals
will wonder whether the immutable and impas-
sible God of Aquinas can be reconciled with
the picture of God in Scripture as a dynamic,
active, God who is grieved by sin and yearns
for his children to return in repentance to Him.

On the other hand, Davies argues persua-
sively that Protestants since the time of Luther
have misunderstood Aquinas’ views on grace
and justification. He contends that Aquinas did
not minimize the role of grace in salvation, nor
did he hold that believers become righteous in
God’s sight by “doing righteous acts” (page
399). Davies suggests that although Aquinas
wrote before the Reformation, when justifica-
tion by faith became such a central issue, his
views are “at least in accord with the typi-
cally Reformation insistence that justification
is a gift of God and not something earned”
(page 338).

Regardless of whether or not one accepts

Aquinas’ philosophical theology in its entirety,
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the serious student of theology will benefit
enormously from interacting with Aquinas’
thought. And, for both the uninitiated stu-
dent as well as the more experienced scholar,

there is no better guide in English to the rich

Book Review

complexities of Aquinas’ thought than Profes-

sor Davies’ The Thought of Thomas Aquinas.

(Religious Studies)

Dissonant Voices: Religious Pluralism and the Question of Truth

by Harold A. Netland. Grand Rapids, Michigan:
William Eerdmans Publishing Company, 1992. Pp. 323

Reviewed by Thomas N. Wisley, Ph. D.

Harold Netland’s interest in religious plural-
ism turned seriously academic at Claremont
under Professor John H. Hick. Perhaps it was
this opportunity joined to his former mission-
ary work in Japan that forms the interest
behind this book. In any event, this book is an
excellent effort by “one of us” at TCI to speak
to the issue from an evangelical perspective.

Knowing that Netland did his research at
Claremont under Dr. John Hick, one might
assume some form of inclusivist position to
have evolved within that context of study. On
the contrary, Netland holds to an exclusivist
position and this book is a defense of that view.
He approaches the issue epistemologically,
seeking to deal with the problem of conflicting
truth claims.

Among the strengths of the book is Netland’s

careful treatment of contrasting positions. A
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paucity of rhetoric is characteristic of his
writing style and his arguments. He considers
opposing views and, for the most part, handles
them comprehensively and with skill and
understanding.

Perhaps one of the most significant parts of
the book is the section on “propositional truth.”
He observes that the four religious traditions
he describes (Hinduism, Buddhism, Islam &
Shinto) have one thing in common: namely
they all “agree that the notion of propositional
exclusive truth is misleading and inappropri-
ate when applied to religion.” He then proceeds
to argue, in the face of religious content of
these traditions and western inclusivist apolo-
gists (Wilfred Cantwell Smith, R. B. Braithwaite,
Ludwig Wittgenstein, etc.), that these posi-
tions have serious deficiencies. His elucidation

of these deficiencies is both thoughtful and



thorough. Netland concludes that

“any epistemologically acceptable theory
of religious truth must recognize that beliefs
are integral to religion and that truth in
religion, just as in other domains, must
include the notions of propositional and

exclusive truth.”

Concerning the religious content of other

religions and epistemology he reasons that

“Christian exclusivism does not entail
that all truth worth knowing is to be found
within Christianity, although it will hold that
all truth, regardless of where it is found, is
God's truth and is compatible with God’s
revelation in Scripture. Christian exclusiv-
ism simply affirms that where the beliefs of

other religions are incompatible with those
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of Christian faith the former are to be rejected

as false.”

With regard to areas of concern I wonder if
Netland’s thesis would have been strengthened
by David Bosch’s very helpful “fourth Way”
model, found in his earlier work (Theology of
Religions, UNISH, ch. 6). At times Netland
wants to say “yes” to what he finds in other
religions (as seen in the quote above) and at
other times he wants to say “no”. Bosch’s
historical and theological overview of “abiding
paradox” would have made that task easier in
this book.

Taken on the whole I found this book to
be well written and one that should be found
in the library of those interested in theology
of religions!

(Missiology and South Asian Studies)
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“To go the extra mile for peace,” Bush said, he
would receive Iraqi Foreign Minister Teriq
Aziz in Washington. Newsweek, May 13, 1991
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SERLZEFRNDHEDIZADIHTLTHAD
Mo go the extra mile % ) ThHAH (w5 A4
5:41B), Z ORI, EEOMRERL LE
VERZ ER AT VD EBEIIEDOVE
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“Saddam Hussein is sort of like Goliath, out
there storming around in front of our troops
and saying, ‘Come on out here and fight me,”
he said. San Francisco Chronicle, Feb. 5, 1991
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FRIHHY, BELLTLFEHTEL LY
LT, [BRHFETIE86, HmTIE74

DFEBRPFONTE Y, EFIIGT rE
DEHENELEPITHEL, ZORTE
THMEFHME BRI o723 ) A MO
Z ] (BEH) L RET B LY,
TFHRIBFOARIIHE T AFEMDE 75‘%(14
FBBROFETH ), BEHEAEDL S DM
FHEIL B,

FNFNORBIZOWTIE, £, HE
5 % Z2/) % Revised Standard Version & #73k
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BwlbnpflEBaL, EHEmaAT
Vb,
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in the begmnmg; let there be light; God created



man in his own image; Sabbath; when the spirit
moves him; what hath God wrought; Garden of
Eden; Adam; flesh of my flesh, % % Tlx5¢
R (guilt) 1ZB$ 5 b D L LT, forbidden
fruit; first bite of the apple; fig leaf; Adam’s
apple; brother’s keeper; mark of Cain; scape-
goat; Noah’s ark, =2 & L TIIFHKICH
$5HDE LT, lucifer; worship the golden
calf; Jezebel; David and Bathsheba, #U#E T
ZEICE T 5 b D & LT Tower of Babel;
Sodom and Gomorrah; plague of Egypt; seven
lean years; visited by sins of their fathers;
handwriting on the wall; wearing a hairshirt;
sow the wind; reap the whirlwind; eye for an
eye; woe to, FHEIIEEL WL LT,

stumbling block; David and Goliath; Jonah;
patience of Job; Jeremiah; lion’s den / fiery
furnace; at wit’s end; the race is not to the
swift, nor the battle to the strong; in jeopardy
of their lives; valley of the shadow of death;
sacrificial lamb, 5 5EIGHE, By, T
L T, Joseph's coat of many colors; promised
land; land flowing with milk and honey;
Moses’ burning bush: Exodus; apple of the
eye; rock; sing praises; fruits of their labor;
King Solomon’s riches; my cup runneth over,

#-LE3e, #ERE LT, Covenant; Ten
Commandments; come, let us reason together;
Elijah’s mantle; set your house in order; God
save the King; meet one’s maker; laws of Medes
and Persians; host of Midian; cast its lot; gird
loins; broken reed; peaceable kingdom, #5/\
EITME-FH & & LT, price of wisdom
is above pearls; clay feet; double-edged sword;

play the fool; pride goes before the fall; lamb

led to the slaughter; holier than thou; where-
withal, #HLEIZAEFEDOFE & L T manna;
man does not live by bread alone; cast your
bread upon the waters, %5+ CTIZ&EFD
ME —{=#H & LT a season for everything;
parting of the ways; my days are numbered;
nothing new under the Sun; spare the rod, spoil
the child; like mother, like daughter; leopard
changing his spots; root of the matter, & 7% -
TWwhb,

R TIISLT, BB AW E LT, Jesus/
Christ; Messiah/Saviour; Mary; John; Peter;
Paul; Doubting Thomas; Judas; apostles;
Lazarus; Pilate; Pharisees; Ananias, %5 _ %
ELTE, WWEDF#EH L LT, sermon on
the mount; do unto others; the meek shall
inherit the earth; salt of the earth; turn the
other cheek; let not thy left hand know what
the right hand is doing; no one can serve two
masters; mote in one’s brother’s eye; do not
throw pearls before swine; a wolf in sheep’s
clothing, #£=E T34 T ADEEL BTH
& LT, Bethlehem; voice in the wilderness;
fisher of men; walk on water; love your neigh-
bor as yourself; good Samaritan; prodigal son;
not a sparrow falls; lay down one’s life; cast the
first stone; render to Caesar; house divided
against itself; new wine in old bottles; the blind
leading the blind; millstone round one’s neck;
weeping and gnashing of teeth; separate the
sheep from the goats; whited sepulchres; the
eleventh hour, #MEIZ A T2 DZH L1E
i & L C, bear one’s cross; Hosanna; the
stone would cry out; thirty pieces of silver;

Gethsemane; thy will be done; wash one’s
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hands; Golgotha; crucifixion; resurrection, 43
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fall from one’s eyes; hope against hope; faith

T, scales

will move mountains; all things to all men;
labor to love; fight the good fight; unto the pure
all things are pure; powers that be; through a
glass darkly; in the twinkling of an eye; reap
SN
135D H & LT, gospel; heaven; paradise;

Abraham’s bosom; hell; fire and brimstone;

what you sow; wages of sin is death,

antichrist; Armageddon; day of judgement;
Jerusalem 228 F H LTV 5,
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Emily was out of the driver’s seat now
and jerking open the carriage door. They
were still rabbiting on and refusing to move,
so she got hold of the skirt of the fat girl and
pulled her stumbling down the single step.
“You were rocking the carriage,” she said.

Melrose waited there with Peter Garret for
the rest of the Sermon on the Mount as she
helped each roughly from the carriage.
(Grimes, The Anodyne Necklace)
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Maxwell had been accused just before his
death of being an agent of Mossad, the Israeli
intelligence arm, in a new book “The Samson
Option,” by Seymour Hersch. — Newsweek,
Nov. 18, 1991
FIHENTVAREZFTA T RNDOTIE -
ENGNoRnDS, FLVUFALEY
HHELTLESRFEE o TNEDTHS
Do EMPIZHF LY T A HTHEH
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Give us our daily bread — Time, Dec. 3, 1990
(w5 46.117°5)

VEL N ORRMEICE T ARFORM L,

On average, their short-term loans are almost
twice the size of their annual incomes, accord-
ing to Elizabeth Warren, coauthor of a new
bankruptcy study “As We Forgive Our Debtors”
— Newsweek, Nov. 18, 1991 (= % 1 6:127%*
o)

Pan Am’s collapse is a sign of the times for US
Airlines. — San Francisco Chronicle, January
9,191 (w4 116:3% E75)

Good and Faithful Servant: The Unauthorized
Biography of Bernard Ingram (< ¥ 1 25:21,
2% ENE)
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But the wah-wah guitar solo is full of surprise
and has a crazy inner logic: a guitar speaking
in tongues — Newsweek, March 23, 1992 ( I
a9y » b12:10% &)

In life, the reggae singer Bob Marley disdained
the impediment of what he called “Babylon” —
modern Western civilization — such as lawyers,
preachers and barbers. — Newsweek, April 8,
1991 (BURER1IB 1% &0 D)
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