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The Charismatic Movement and Japanese Culture. Part 2

2. The Charismatic Movement
and Japanese Culture.
2.1 Japanese New Religions

In a recent article Brian McVeigh, a specialist in
study of the Japanese “new religion” known as
“Mabhikari,” mentions some behavior that is startlingly
similar to that seen at Toronto.

In Mabhikari, spirit possession roles are
characterized by shaking or wagging the head,;
rocking one’s body back and forth; grimacing or
making other faces; drawing characters with
one’s finger on the floor (spirit writing); groan-
ing, weeping, speaking in another’s voice or in
classical Japanese; or the more involved move-
ments of crawling around on the floor like an
animal; brandishing a sword, ritualistic suicide
by disembowelment (very popular, especially
among younger members); or winding up slowly
for a punch and then striking the air, a favorite of
young men in the doojoo I frequented. 1)

Of course there are clear cultural differences. There
is no equivalent to spirit writing, speaking classical
Japanese, or ritual disembowelment at Toronto. It is
evident that there is a certain amount of copying the
behavior of others in the Mahikari doojoo. Otherwise it
is hard to explain McVeigh’s choice of the word
“popular.” One wonders how much of the behavior on
the carpet at the Airport Church is “monkey see monkey
do.” I do not imply that everybody is “faking it.” But the
strange behaviors exhibited in the meeting offer a
“menu” of possible choices for those seeking a strange
experience. This “menu” of behaviors is limited by
culture. The motions of ritual disembowelment, for
example, have not been reported in the Toronto
meetings, nor has roaring like a lion been reported in
Mahikari meetings.

There is also a similarity in bodily sensations as that

reported in the charismatic movement. “As for bodily

Dr. W. Robert Shade

sensations, some Mahikari members reported feelings of
heat on the forehead, seeing colors, tingling sensations as
if an electric current was running through the body, and
deep relaxation.” 2)

This is not to imply that the spirit possession of
Mahikari and the phenomena (Holy Ghost possession?)
of Toronto are really the same. The differences outweigh
the similarities. The spirit possession of Mahikari
invariably involves the alleged possession by spirits of
the dead who bear a grudge and torment the living to get
some relief from their suffering. McVeigh gives two
examples. A woman who in a previous life was once a
cruel and terrible mother-in-law who drove her daughter-
in-law (the possessing spirit) to suicide. The spirit, in
order to seek revenge, disrupted her marriage. 3)
Another case cited by McVeigh is that of a young man
who suffered anxiety and insomnia. When the man went
into a trance, he muttered, growled, and screamed. This
was supposed to be the spirit of a samurai who had been
Such

stories are very typical of Japanese shamanistic religion

killed by the young man in a previous life. 4)

but have no counterpart in Toronto. )

¢

Japan is experiencing a quiet “boom” in “new
religions” since the early 1990’s. Books on the spiritual
world ( % 5% ) and spiritual power ( 5 BE ) are selling
well, especially among young people. Some of these
religions are very small, with several hundred believers
and only one meeting place ( 315 ). Others have a large
membership, with hundreds of meeting places, nation-
wide organization, luxurious “headquarter” temples, and
widespread literature distribution. Mahikari has over
420,000 adherents and a central temple that cost over
300 oku yen.

Invariably the central figure of the religion is a
female sect founder ( %48 )with strange spiritual powers
and charisma. The ceremonies and gowns and parapher-
nalia of the religions are a mixture of Buddhist and

Shinto elements but the Shinto elements seem to




predominate. The kyooso phenomenon goes back to the
most ancient indigenous Japanese religious tradition, the
female shaman. Shamanism is found in primitive
cultures around the world, but was particularly strong in
northeast Asia, from Siberia to Okinawa. It is still found
among the Ainu and the yuta and noro of Okinawa.
Princess Himiko of Yamatai, the earliest known Japanese
kingdom, was probably a shamaness. The shaman does
not have to be a woman; hermit ascetics called
yamabushi were men.

Whatever their sex, the shamans are people who have
access to the spirit world of gods,and what are alleged to
be ancestral spirits. When they are possessed by these
spirits they serve as mediums to clients suffering from
various problems, usually sickness. By various incan-
tations and ritual movements they go into a trance,
during which they are possessed by the spirit allegedly
causing the problem. The spirit then pours out its
complaint. The anger of an aborted child. A samurai
killed by the client in a previous incarnation. A spirit
who could not attain Nirvana ( B¢ {4 ) trying to get
someone’s attention. Then the spirit is placated with
appropriate ceremonies, and the client experiences relief
from her suffering.

It may seem uncharitable to compare charismatic
movements in the Christian church to oriental shaman-
istic religions which seem thoroughly demonic in nature.
However, it may be a sobering caution for both
charismatic and non-charismatic Christians to consider

some of the similarities.

2.2 Disturbing similarities between the
charismatic movement and shamanistic
phenomena.

1. The deliberate dismissal of the mind.

One of the most disturbing aspects of John Amott’s
preaching is his frequent suggestion that the mind of
man, the rational element, is a barrier to experiencing the
deeper things of God. Although we can agree with his
statement “We must have faith in God and what He does
even when we do not always understand,” 6 he is going

too far when he says “You’ll never find the heart of God

with the mind; you find Him with the heart. It took me
years to figure that out.” 77 During one meeting, before
the invitation, Amott was pre-empting the doubts of the
people: “This is a heart issue, not a head issue. So you
can say to your mind ‘you just wait and I'll tell you later
what happened.’ If you try to analyze it at the time, it
interferes with intimacy.” 8) In the same message, in
quoting Jesus’ response to the question “What is the
greatest commandment?” “Thou shalt love the Lord thy
God with all thy heart and with all they soul and with all
thy mind” (Matt 22:37; Mark 12:30; Luke 10:27) he left
out the phrase “and with all thy mind.” Thus the mind is
put into neutral and has no defense against the irrational
or inhibitions against embarrassment. Indeed, according
to Amott, to cling to the mind at such a time is a mark of
pride, and a failure to achieve the childlike state the Lord
requires before He can bless.

One sees this same “anti-mind” or irrational element
constantly in Japanese religion. Ichiroo Hori, an expert
on the study of Japanese ethnic religions, wrote this
about the proverb HEAIZBA LR TLHHP TN
(“Japanese people are quickly hot, quickly cold”): If
there is any truth in this proverb, it may be that the
character of Japanese people is inclined not so much to
the rational as to the irrational, not so much to logical as

to the emotional

and thus that the character they
exhibit is easily given to temporary, small-scale enthu-

siasms.” 9)

2. The Hypnotic State.

Hypnosis has been alluded to before in this article,
but I sum up this claim with a very illuminating word
from Brian McVeigh:

What happens if these elements of the subjec-
tive inner world (mental space and self) are
temporarily suspended? Usually nothing. Suspen-
sion of consciousness happens all the time.
However, if an individual is placed in a thor-
oughly unchanging environment so that con-
sciousness - which is most actively engaged
when someone is faced with a changing, stress-
inducing situation - is radically altered and loses

a primary reason for functioning, interesting
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changes occur. The state can be obtained with the
aid of another who persuades the individual to
accept the perceptual consistency of the environ-
ment through suggestions and commands. It is
commonly called hypnosis, but for my present
purposes can be referred to as the diminishing of
consciousness. Consciousness and diminished
consciousness (trance) can be placed on a
continuum. 10)

“Diminishing of consciousness” is exactly what
happens during Toronto-style “carpet time.” The same
effect can be obtained by means traditional to almost all
religions: fasting, sleep deprivation, severe ascetic
exercises ( & 1T ). [s the Toronto movement unwittingly

using some of the same techniques?

3. The Deliberate Cultivation of Hysterical Phenom-
ena.

Hysterical phenomena are not unique to the carpet of
the Airport Church. They have occurred in every major
world religion and are common in primitive religion,
particularly shamanism. Myoohoo Ooshi (BA Mg £z % ),
of Koomyookai ( ¥ B & ), at age 27 was

Amatera-

kyooso
allegedly possessed by the sun goddess,
suoomikami. The climax of her meetings at her center in
Fukui Ken (Yoshida Gun) is called Taishitsu Kaizen (&
2 ZE ). During this time she dispenses oomura ( & &
¢ & ), a spiritual power that causes her followers to
collapse and stagger backwards uncontrollably. They
laugh and cry out, not so much from spirit power, I
think, as from embarrassment. They are fully conscious
of what is happening but seem unable to resist it. (Video
segment) It is all good fun, and the people report feeling
relaxed and refreshed.

Things are a bit more serious at the Myoohoo
doojoo ( B ;% B 15 ) of Yoshimi Miyasaka of Ryogoku,
Tokyo. Believers there fall into a trance, and some
tremble or wave their arms spasmodically. Others report
heat in their face and improved eyesight.

In the case of the highly publicized Oomu Shin-
rikyoo, such phenomena, seen by the entire nation on
constantly repeated TV news programs, were induced by

radical austerities and mind control techniques.

A Caution. | have made some very sharp criticisms
of the charismatic movement, and particularly the
so-called “Toronto Blessing.” I have made some very
unflattering comparisons with demonic Japanese reli-
gions. But this does not mean I doubt that these brothers
and sisters are genuine Christians or cultic or heretical.
Nor do I think the phenomena are primarily satanic,
although Jonathan Edwards wamned us that the devil is
able to join in and use excesses to damage genuine
revival. 11 Nor do I question the motives or the
sincerity of the faith of John Amott and his supporters.
Nor do I deny that much good seems to have resulted
from “carpet time.” For many people something deep
and cold and hard has been broken up and melted; a deep
psychological release has occurred for many. But the
very real possibility of the unwitting use of manipulative
mind control techniques should certainly arouse caution
among those longing for more spiritual power and
should promote strict self-criticism by the movement
itself. The dismissal of the mind and the abandonment to

animal noises are causes for alarm.

Is Japanese Culture Susceptible to the Charismatic
Movement?

My conclusion is both yes and no. The charismatic
movement has not swept all before it in Japan as it has in
Latin America. It is commonly thought that the Latins
are a very emotional people and that explains why they
are attracted to the highly charged emotional approach of
Pentecostalism. Another factor has been the low educa-
tional level in Latin America. The Pentecostal movement
(first wave) made no significant inroads in America
except among the less educated lower classes. The Latins
also had centuries of a form of Christianity - Cathol-
icism. The only thing the Japanese have in common with
these people is perhaps emotionalism. But, in contrast to
the Latins, this emotionalism is usually completely
masked by very rigid social formalities. Nevertheless the
emotion is there and it can be very explosive, like an
erupting volcano, in certain circumstances. Perhaps the
charismatic movement offers some Japanese a legitimate
place of emotional expression and release.

Another plus factor for the charismatic movement in




Japan is the irrationalism and blind faith in a “charis-
matic” leader that accompanies Japanese religious feel-
ing. There is a complete two story divorce between
religion and science in the Japanese mind. There is also a
pragmatic, this-world-salvation ( {# # Z& 5% 2% )bent to
Japanese religion. Any religion that offers “signs and
wonders” and healing, either psychological or physical,
will be attractive to the Japanese. The Japanese as a
people are said to have little interest in abstract thought,
religion, or philosophy.

However, on the minus side, no form of Christianity,
including the charismatic variety, has yet to appeal to the
Japanese common people. If they are attracted to religion
it is to a religion incorporating the Japanese world view
of ancestral spirits, reincarnation, and a multitude of
kami; as well as the trappings, vestments, and parapher-
nalia of Buddhism and Shintoism. Protestant Christianity
has nothing that appeals to the eye except possibly a
white wedding gown. Charismatic Christianity has so far
won many of its converts from other churches and
denominations, not from large numbers of converts from
the pagan world.

[ predict continued slow growth for both the
orthodox evangelical churches and the charismatic
churches in Japan. The hot and cold “boom” mentality
may cause some cooling of enthusiasm for Benny Hinn
and the “Toronto Blessing.” But if some indigenous
Japanese leader like Korea’s Yonggi Cho appears, we
may see more “boom” for the charismatic churches in

the future in Japan.

3. Conclusion: The third wave has succeeded in Japan to
a degree that the first and second waves never achieved.
[t ‘has brought a split in the evangelical church. It is
claimed by the charismatics that they have the key to
breaking open Japan to the gospel. Many Christians are
hungry for “signs and wonders” and are frustrated with
the glacial rate of growth of the Japanese churches. What
is the orthodox evangelical believer to think of the latest
charismatic movement? More study needs to be done on
the very real possibility that hypnotic and mind-control
techniques are being used unknowingly. While making

room for more emotional expression in our worship, we

need to be very cautious of mind-dismissal and emotions
gone wild. While exercising more faith for the healing of
the body, we need to firmly resist the notion that healing
is the will of God for everyone. Leaders need to beware
lest they be idolized as living-god gurus. Then we must
remember that ultimately only God’s truth will prevail.
If tongues is a leamed human behavior and not a divine
gift, and if “soaking in the Spirit” or “getting drunk in
the Spirit” is an unscriptural abuse they too shall pass

away. We cannot build Christ’s church on shifting sand.
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